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find frameworks, aCtivitics, alith LLAETEASE
tions where those people can _::_..._ build
relationships and do productive things to-
gether in civic life. Sy
Part of what concerns me about .:#
position I'm taking is that people might
agree with it—and choose to move out of
the house of interfaith cooperation. In
other words, they might say: “I understand
that people have deeply telt ﬁ:_.ﬁmm_ and
theological differences and interfaith work
should be about bringing those folks to-
gether. But actually what I think is rea/ly
important is building a religiously diverse
movement around theological liberalism,
or political progressivism, or conservatism.”
The most important house in a diverse
democracy is the one that brings people
who disagree on some fundamental things
together on other fundamental things. It is a
house that has been ignored for too long, and
it is falling into disrepair. It is worth quoting
the great American Catholic thinker John
Courtney Murray here at length:

[ The strength of pluralism is in} the coex-
istence within the one political commu-
nity of groups who hold divergent and
incompatible views with regard to reli-
glous questions—those ultimate ques-
tions that concern the nature and des-
tiny of man within a universe that stands
under the reign of God. Pluralism there-
fore implies disagreement and dissension
within the community. But it also implies
a community within which there must be
agreement and consensus. There is no
small political problem here. If society is
to be at all a rational process, some set of
principles must motivate the general par-
ticipation of all religious groups, despite
their dissensions, in the oneness of the
community. On the other hand, these

maintenance by each group of its own
different identity. The problem of plural-
ism is, of course, practical; as a project, its
“working out” is an exercise in civic virtue.
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Lead, Don’t F olloy

on Climate Justiee

BY TIM DECHRISTOPHER

ECENTLY, THERE HAS BEEN A GRow.
ing discussion of climate cha
as a moral issue, both in acade
and in religious communities, This past
fall I spoke at three religion and climate
change conferences in as many months, in-
cluding a conference at Harvard Divinity
School, “Spiritual and Sustainable: Religion
Responds to Climate Change,” and in June
2015 1 will join many global thinkers at a pro-
cess theology conference on climate change
in Claremont, California. The highly antici-
pated encyclical from Pope Francis on cli-
mate change will undoubtedly contribute
and bring attention to this discourse. Fre-
quently; however, the acknowledgment that
climate change is a moral issue on which
religious people should engage is the end of
the conversation. There has not been nearly
enough discussion about what it means to
engage with this moral challenge. We have
not yet answered how and where we should
be taking our stand in response to climate
change. I argue that when religious people
answer the call of the climate crisis, we must
bring real moral leadership to the climate
justice movement.

The first kind of engagement with the
climate crisis is usually a change in con-
sumer behavior, reducing one’s vm_.monm_
carbon footprint. In our consumer-focused

. ‘ . it | MH.
society, it is not surprising that the fir

umm
mia
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obvious role to which We turn is that of g
consumer. We see thousands of advertise-
ments a day that remind us we are consum-
ers. 5o when we seek to make an Impact, we
immediately think of our pOwer as consums-
ers. After first changing our personal carbon
footprints, we then turn to our collective
consumption and try to Impact our organi-
zational carbon footprint. In the buildup
to the pope’s encyclical, I've already heard

some talk about getting Catholic churches
to weatherize their buildings and put solar

panels on their roofs.

This is useful and important work, but, as
the history of the climate movement dem-
onstrates, this obsession over consumer be-
havior has limited benefit and tends to re-
inforce the mindset that created the prob-
lem in the first place. We got to this point of
environmental crisis by “buying” into the no-
tion that ourvalue as people lies in our role as
consumers. Furthermore, this focus on con-
sumer activism naturally becomes a rich per-
son’s movement. The mantra of “vote with
your dollars” means that those without many
votes (dollars) don’t matter very much.

Part of the role of the church is to re-
mind us that we are more than consumers.
Like many organizations, churches can
bring to life our role as citizens, community
members, and family members. In addition,
churches are uniquely suited to develop our
identities as children of God, pieces of an
interdependent web of existence, or bearers
of divine sparks of creativity. Connecting
with these nonconsumer ways of being in
the world is an adequate definition of em-
powerment, which is the basis of any social
movement. A movement empowered by the
elevation of these nonconsumer identities
s a necessity for the revolutionary change
that the climate crisis demands of our en-
ergy, political, and social systems.

Thus far, religious communities have
primarily engaged with climate activism
by getting behind the climate movement.
When 350.0rg launches a divestment cam-
paign, churches and denominations get on
board to divest their endowments. When
Bill McKibben asks clergy to participate in
civil disobedience, they show up with their
collars on. But waiting to be told what to do
is not moral leadership. As a veteran of the
climate movement, I suggest that we don’t
need religious communities merely to join
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the climate movement. We need religious
communities to lead, challenge, and deepen
the climate movement. |
The first imperative of moral leadership
in the climate movement is to speak the
hard truths about the nature of our c{lal-
lenge. Implicit in the idea of climate jus-
tice is the goal of keeping most fossil fuel re-
serves in the ground. There may be away toO
do that while still ensuring the profits of the
corporations that expect to extract thf::r?e
fossil fuels, and certain misguided im‘tla—
tives like the United States Climate Action
Partnership have pursued that agenda. But
what separates the climate justice move-
ment from other climate-related players
is the mission of keeping those fossil fuels
in the ground without guaranteeing future
profits to the corporations who have al-
ready profited from exploitation. |
This means that our agenda in the cli-
mate justice movement involves costing the
richest and most politically powerful cor-
porations in the world trillions of dollars
in lost future profits. Keeping those fossil
fuels in the ground also means costing some
of the individuals at the top of that indus-
try, like the Koch brothers, billions of dol-
lars in expected profits. It is worth remem-
bering that because of its structural nature,
this is an industry that has killed for profit
throughout its history. In my home state of

West Virginia, which has been extracting

fossil fuels longer than anywhere else in this
country, coal has cost countless lives and
has left the state as the least livable in the
nation.! As the impacts of climate change
are increasingly felt, fossil fuels cost more
lives around the world every year,

Not only has the fossil fuel industry con-
tinued trading human lives for profit, but,
since it is difficult to convince free people
to poison their own water sources or blow
up their own backyards, it has Increasingly
killed democracy in order to keep killing
people for profit. The exploits of the Koch
brothers in this area are well known,2 and
W€ as a nation have normalized the way

that oil companies leverage our govern-
ment to launch wars and overthrow gov-

1. West Virginia

was ranked last

in a 2012 Gallup

poll measuring
thirteen metrics to
determine which
states will be the
best places to live in

the future.

2. For example, see
the Media Matters
for America report
on the far-reaching
political influence
of the Koch
brothers: Denise
Robbins, “Myths
and Facts about the
Koch Brothers,”

August 27, 2014,
mediamatters.org,
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3. See Joel

Rosenblatt and
Jennifer Oldham,
“Longmont’s
Fracking Ban
Tossed as Colorado
Vote Looms,”
July 25, 2014, www.
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$50:million to fight

the push for local
democracy:3 From N igeria to

Ecuador, the oil industry has proven itself
willing to assassinate activists who stand in
the way of exploitation,

In short, the fossil fue] industry has
made it quite clear that they will not relin-
quish those trillions in future profits with-
out an intense fight. To be at all serious
about climate justice means being willing
to engage in a real struggle that will inevi-
tably demand real sacrifices. Moral leader-
ship in this movement requires admitting
the truth that if we are at all successful in
undermining the future profits of the fossi]
fuel industry, there will be a backlash that

will likely cost some of us our lives Regard-
less of what roles we play in the movement
or what tactics we use, if we are to be truly
eftfective, we will be drawing a target on
our backs at which the fossil fuel industry
will take aim. If we intend to take a stand
against that kind of structural evil, we will

have to be standing on solid rock.

Compounding this challenge of get-
ting in the way of the profits of the rich-

est and most ruthless corporations is the
fact that we need to do so during a time
of corporate ascendancy, when both par-
ties of the United States government are
beholden to corporations. As Naomi Klein
argues so forcefully in her 2014 book, Th#s
Changes Everything: Capitalism vs. the Cli-
mate, the ideological victory of free-market

our major obstacle to
making the changes tha gre
ficcessary to address the climate crisis, Pagt
of the reason that mainstream climate or-
ganizations have embraced false solutions
1s that adequate climate solutions are po-
litically unfeasible in our current system of
corporate rule. The work of revolutionjz-
Ing our energy €Conomy must also involve
ending corporate personhood and creating
a democracy in the process. If we are going
to take a stand for that kind of revolution-
ary change, we will have to be standing on
solid rock.

Inaddition, we are no longer tackling this
challenge from the position we were in in
1992, when we had the Opportunity to make
asmooth transition to an ideal, healthy world.
W are doing this work in 201 5, after decades
of emissions increases, despite the warnings.
This means that, even if we are as successful
as possible at reducing emissions, we will still
face massive impacts and hardships on a scale
likely to be catastrophic to our global civiliza-
tion. If history is any guide for these times of
desperation, those in power will probablyuse
desperate measures to hold on to their power
by scapegoating certain classes of people and
by pitting us against one another. I am con-
vinced that our greatest vulnerabilities to
climate change are not physical conditions
like low-lying cities, but rather our social di-
vistons—classism, racism, and sexism. These

divisions make us vulnerable to responding
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to crisis with fear and hatred rather than
solidarity, with competition rather than co-
operation. These are the scenarios that turn
hardship to horror. This means that even as
we revolutionize our energy, cconomic, and
political systems, we must o so in a way that
also dismantles classism, white supremacy,
patriarchy, xenophobia, and other social evils.
If we are going to stand against that kind of

ed to the climate movcﬂ
ectability with
We arc called

our love, We are call
ment, not merely to add resp
our signatures on a petition.
not just to provide photo op
out front, As people of faith,
to be the rock of the climate justice mf.::vt*
ment, the solid rock of hope that rematns
strong on the darkest days. Let us pray we

are up to the challenge. ®

structural evil, we will have to be standing
on solid rock.

These necessary goals are so bold as to
seem unreasonable. As has been the case in
every social movement that has struggled for
fundamental change, there will undoubtedly
be setbacks and points at which there can be
no reasonable expectation of success. The
movements that persevere are those which
find a form of hope, a reason to continue the

struggle, even in those dark times. The con-

ventional wisdom of the climate movement
is that optimism is the only form of hope, for
without optimism people will have no reason

to continue the struggle. But optimism is a
silly and fragile kind of hope. This is the most

important point around which religious lead-

ers must not follow the movement, but must

provide moral leadership. [ believe that ama-

communities have

jor reason why religious
in so many social

played an important role

movements is that in those moments of de-

the struggle. In those dark moments we Con-

rinue to struggle for justice, because that 1s
what it means to be faithful to the people we
love, to be faithful to the world we love, and
to be faithful to a God who loves the world.

Reconnecting and reaffirming those

loves is the critical work of moral leader-

ship in this movement. As much as we need

to fully recognize the harsh truth of the na-

ture of our challenge, we must just as fully
Jffirm with gratitude the goodness and
beauty that we love in the world, in God,
and in each other. Our faithfulness to this
love becomes the bedrock of a more resil-
ient kind of hope, a hope that doesn't bend
to the winds of political feasibility. As Katy
Allen, a rabbi and chaplain at Brigham and
Women’s Hospital, said at the recent HDS
conference, “Ther¢’s nevera rime when it’s
too late to redefine your hope.”

As religious leaders, we are not called to
be optimistic; we are called to be faithful to
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Judaism’s Gifts to
Climate Activism

BY SHOSHANA MEIRA FRIEDMAN

cBRE NACHMAN OF BRAT
used to say:

Friends do not despai’
When a difficult time has come upo

joy must fill the air!
We must not lose ourf faith 1n

must not despair.
When a difficult time 1s upon Hs,

fill che air!

When I was a child, singing this sONg in syn-
agogue gave me great hope. I hear it now 43
a call to keep joy and hope alive amid the
enormous environmental challenge facing

humanity. We must not lose our faith in liv-
ing, we must not despair. Though a difficult
rime is indeed upon us, joy can fill the air!!
[ want to highlight three major gifts that
Jewish traditions bring to the table of inter-
£2ith climate change work: first, experience
with paradigm shifts; second, the connec-
rion between the environment and human
actions; and third, the Jewish cycle of time,
specifically the cycle of rest and renewal.
1. Paradigm shifts. When the Second Tem-
ple was destroyed by Rome in 70 CE, the
Jewish community suffered cataclysmic
violence and the loss of a way of life. In
the chaos, a man named Rabbi Yochanan
ben Zakkai was smuggled out of a burning
Jerusalem in a cofhin. He brokered a deal
with the Romans to give the Jews a place
in Yavneh, leading to the birth of rabbinic

SLAV

n us,
[iving, W€

joy must

Judaism. Out of the ruins, these Jews were

able to take death—the cofhin—and make it
part of their plan for survival.
Whether after the destruction of the

Temple, or the expulsion from Spain, or

L L R

. This is adapted from
Friedman’s talk at the
conference, “Spiritual
and Sustainable:
Religion Responds

to Climate Change,’
held ac Harvard
Divinity School on
November 7, 2014.
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