
ON FEBRUARY 12, 2011, only two weeks after our inaugural 
Eighth Day Symposium, the Florovsky Society at Princeton 
University launched its inaugural Florovsky Symposium. That first 
year their theme focused on the patristic doctrine of  the atonement. 
The following three years focused on the patristic doctrines of  the 
church, scripture, and creation. I don’t remember how I caught wind 
of  this event, but I somehow managed to arrange for a live feed to be 
broadcast into Wichita all four years.  

Matthew Baker, a young, up-and-coming scholar, was one of  the 
driving forces behind the Florovsky Society and its annual Symposium (along with his good 
friend Seraphim Danckaert). I remember the first paper Baker presented in 2011. It was 
apparent that he had immersed himself  in Florovsky and the Fathers. And it was obvious that he 
had far, far more to say than he could even begin to get out in the limited time he was given for 
one paper. Anybody present at that first symposium knew immediately that he was a force to be 
reckoned with. And as the years went by his presence only grew stronger at each Florovsky 
Symposium.  

Unfortunately, there were only four Florovsky Symposia. The fifth one never happened due to 
the sudden and tragic death of  Fr. Matthew Baker. Just weeks after his first full-time parish 
assignment at Holy Trinity Greek Orthodox Church in Norwich, CT, he was killed in an auto 
accident on his way home from Vespers during a winter snowstorm. His six children survived 
the accident relatively unharmed and his wife Katherine was safe at home, having just lost their 
seventh child to a still birth. 

I vividly remember receiving the news. I was shaken and deeply heartbroken. I had lost a 
kindred spirit. The Orthodox world had lost a true scholar, a man of  both prayer and learning; 
or in the oft-quoted Evagrian language, a true theologian because he was one who truly prayed. 
And the Christian world had lost an Orthodox priest who, under the influence of  Florovsky, 
was committed to a healthy and robust ecumenism grounded in the Bible and the Fathers.  

Since Fr. Matthew’s death there have been two attempts to revive the Florovsky Symposium, 
one at Holy Cross Greek Orthodox School of  Theology in 2016 and the other at St. Tikhon’s 
Monastery in 2017. Not surprisingly, it was never the same after Fr. Matthew and, unfortunately, 
the effort came to an end in 2017. Eighth Day Institute’s inaugural Florovsky Week is therefore, 
in my view, a direct link to and a continuation of  Fr. Matthew Baker’s energetic work. And it is 
thus dedicated to his memory. May his memory be eternal!  

Fr. Georges Florovsky, to whom Fr. Matthew dedicated his life and studies, viewed the divided 
Christian world as the greatest catastrophe and tragedy of  Christian history. But this tragedy did 
not leave Florovsky in despair. Instead, based on his view of  history, he was a man full of  hope. 
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He saw history as a never-ending creative process with man as the central acting figure. 
According to Florovsky, “History is made up of  human decisions. It depends on human 
freedom.” It was human decisions that led to division and it is human decisions that will lead to 
re-union. Division should therefore “not be considered final and unsurmountable.” “What was 
impossible yesterday might become possible tomorrow.” For Florovsky, then, division “must be 
overcome and can be overcome.”  

But the path to overcoming division, he insisted, would be long and difficult. It would require 
confrontation of  the divisions, not minimization of  theological differences. It would require a 
true encounter: Catholic, Orthodox and Protestant Christians looking into each other’s eyes and 
honestly confronting their differences. It would require deep theological study and dialogue 
“based on the Word of  God and in the context of  the Tradition of  the Church.” And it would 
require the providence of  God, for as Forovsky put it, “the advance is in the hands of  the 
Lord.”  

A historical perspective of  hope. An emphasis on human freedom and responsibility. An open 
and authentic encounter. An honest and difficult confrontation. The slow and steady 
overcoming of  division through theological dialogue based on the Bible and the Fathers. Trust 
in the providence of  God. It is in the light of  these recurring themes in the work of  Fr. Georges 
Florovsky – mostly unknown and yet considered to be the most important Orthodox theologian 
of  the 20th century – that Fr. Matthew Baker devoted his life and work. It is on the shoulders 
of  the giant Fr. Georges Florovsky that Fr. Matthew Baker stood. And it is on the shoulders of  
both giants, Fr. Georges and Fr. Matthew, that we humbly stand this week.  

I hope you will join us in our humble attempt to continue the work of  Fr. Georges and Fr. 
Matthew. I hope you will join our efforts to overcome division. I hope you will be brave enough 
to confront and encounter Christians outside your tradition. I hope you will commit to studying 
both the Bible and the Fathers with them. I hope you will be strong enough to engage in an 
authentic dialogue with them, one that does not seek to win an argument but rather to find the 
truth, or better put, to encounter the One who is Truth. I hope you will be filled with hope, 
knowing that, on the one hand, our human decisions can make a difference and, on the other 
hand, “the advance is in the hands of  the Lord.” And I hope you will join me in praying daily 
for Christians to be one as Christ is with His Father so that the world may believe. For the way 
to unity, I firmly believe, is the way to cultural renewal. 

In the name of  the Father, and of  the Son, and of  the Holy Spirit. Amen. 

Erin Doom, Founder & Director    
Feast of  the Holy Great Martyr Procopius 
Anno Domini 2018 
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IN 1926 the late Nicolas Berdyaev invited me to join in the ecumenical 
conversations he started at that time in Paris. The group included 
representatives of  several Churches: Eastern Orthodox, Roman Catholic, and 
Protestant. Various basic questions, mainly of  a theological and philosophical 
nature, were taken up and discussed. Discussion was usually on a high level. 
The most active participants in the discussion were Jacques Maritain, Gabriel 
Marcel, Marc Boegner, Winifred Monod, Sergius Bulgakov, to name but a few. 
Occasionally Père Lebreton, Etienne Gilson, Edouard Leroy would also take 
part in the conversation. It was at once an encounter and a confrontation. The confrontation was often 
rather sharp and heated, but always in the spirit of  mutual respect and confidence. It was my first 
ecumenical experience. These meetings taught me to appreciate the value and the potential of  
ecumenical dialogue, across the boundaries of  denominational and cultural commitments. These 
meetings continued for two years. Then a smaller group, including Catholics and Orthodox only, 
continued to meet privately in the house of  Berdyaev for some years. 

My second ecumenical experience was of  another character. It was connected with the 
Fellowship of  St. Alban and St. Sergius, in England. The Fellowship began, in the late 20s, under 
the auspices of  the British Student Christian Movement, as a small and informal group. It 
consisted mainly of  students in the Universities and Theological Colleges, with a number of  
senior advisers, of  which the most outstanding were in the early period Bishops Charles Gore 
and Walter Frere, of  the Church of  England, and Father Sergius Bulgakov, of  the Orthodox 
Theological Institute in Paris. The first aim and purpose of  the organization was to bring 
together younger members of  the two Churches, Anglican and Orthodox, for mutual 
acquaintance and joint discussion of  various problems of  common concern. A number of  
members other Churches were in attendance from the very beginning. With the course of  time it 
became usual to have some Roman Catholic guests present, of  whom may be mentioned the two 
Benedictines, Dom Bede Winslow, of  St. Augustine’s Abbey, Ramsgate, and Dom Clement 
Lialine, of  Amay and Chevetogne, in Belgium. Special emphasis was put on the exchange of  
devotional experiences. The participation in the work of  the Fellowship provided ample 
opportunity to observe the life of  the Anglican Communion, both on the parish level and on the 
level of  theological research and training. It was again a kind of  dialogue and confrontation, 
informal and unofficial, an exchange of  views and problems, a sharing of  experiences. 

Both of  these early ecumenical involvements of  mine were of  informal character. By the nature 
of  the case there is no room for making decisions. It was a great advantage that the dialogue 
could be free and intimate, one could be sincere and outspoken. We could meet each other in 
complete Christian freedom. This did not exclude controversy, but even the controversy was 
dominated by the conviction that ‘divided Christians’ still do ‘belong together’ and stay under the 
mighty challenge of  the call to unity. This dialogue has helped me to discover both the common 
ground of  the universal Christian commitment and the depth of  actual estrangement and 
tension. It was at this point that I was inwardly compelled to develop the sense of  ‘ecumenical 
patience’. 

THE ECUMENICAL DIALOGUE
by Fr. Georges Florovsky
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In 1937 for the first time I had occasion to participate in a larger and more official ecumenical 
gathering—the Second World Conference on Faith and Order, in Edinburgh. It was still 
primarily a dialogue and a confrontation of  different traditions and communions, in search for 
agreement and disagreements, but this time on a wider, more comprehensive, and semi-official 
scale. The participants were delegates of  their respective Churches, though without any authority 
to take decisions. Crucial questions were raised in the discussion, including the problem of  
ministry and sacraments. Precisely at this point the ultimate divergence was disclosed, and 
inevitably had to be admitted openly, that there was no chance of  agreement. In my opinion, this 
was the greatest positive achievement of  the Edinburgh Conference. The whole ecumenical 
problem appeared in its complexity and its paradoxical tension: the strong urge for Christian 
unity and the impasse of  factual diversity and divergence. 

It was at that time that I was called to close participation in ecumenical work, at the top level, as 
a member of  the small Committee of  Fourteen, which had been set with the task of  preparing 
the foundation of  the World Council of  Churches. This Committee was then enlarged and 
became the “Provisional Committee of  the World Council of  Churches in the process of  
formation.” It continued its work till the First Assembly of  the Council in Amsterdam, 1948, 
when the Council was officially inaugurated. For the long period, up to the Third Assembly of  
the World Council in New Delhi in 1961, I was deeply involved in various forms of  ecumenical 
activity—in study groups, in editorial committees, at the Ecumenical Institute, and indeed in 
large gatherings, such as Assemblies—Amsterdam, Evanston, New Delhi—and World 
Conferences on Faith and Order—Lund and Montreal. It was an enriching and welcome 
experience. My personal concern, however, was always with dialogue and confrontation. The 
theological discussion was properly focused on the process of  ecumenical co-operation, new 
vistas have been discovered, and new awareness acquired. But the crucial problem remains as it 
has been before. The ultimate goal of  the ecumenical endeavor has been more accurately 
formulated or articulated, the basic difficulties have been more courageously ascertained and 
acknowledged. And this is indeed a major achievement. On the other hand, it was becoming 
increasingly evident that in ‘divided Christendom’ there was actually no real agreement 
concerning the basic issue—the very ‘nature’, or true character, of  that unity which Christians 
are bound and called to seek. It may be contended that ‘divided Christians’ are not yet ready for 
the true unity, and probably are not willing or prepared to proceed. It may be suggested that the 
historic ‘Ecumenical Movement’, as it has been promoted first by the endeavors of  ‘Faith and 
Order’ and ‘Life and Work’ and then institutionalized in the World Council of  Churches, had 
reached its critical peak or climax. The task is of  an enormous complexity, although the promise 
is still great. Disagreements are manifold, inveterate, radical. And there is no room for any 
compromise. This must be faced frankly and courageously, without reticence or evasion, rather 
with confidence and trust. The actual division is profound. Short cuts and easy ways must be 
avoided. One has to be bold enough to meet the challenge of  Christian tragedy. The inner  
challenge, growing up among the various constituents of  the World Council, in which the 
Protestants and the Orthodox are paradoxically joined in common endeavor and search, has 
been increased by the growing impact of  the ‘ecumenical awakening’ in the Roman Catholic  
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Church. The perspectives of  ecumenical endeavor are drastically widened. One may react to this 
impact of  ‘Roman Ecumenism’ in various manners, with hope, with indifference, with suspicion, 
with apprehension, with fear. But it is difficult to ignore the challenge. The very concept of  
‘Ecumenism’ changes its character and scope. 

Now, it is still possible to evade the challenge, or to postpone the crisis. It is possible to reduce 
‘Christian unity’ to the dimension of  a ‘co-operation’ on practical matters. It is not a new device. 
Already at Stockholm in 1925, it was declared that “doctrine divides, and service unites.” Indeed 
co-operation and solidarity in practical matters is in a sense also a contribution to Christian unity, 
if  only to a certain limit and only in the case when the secondary or subsidiary character of  such 
a contribution is honestly acknowledged. In fact, this ‘co-operation’ may easily become an 
impediment, an obstacle, or an evasive substitute for the true search for unity. The root of  
disunity is much deeper than historical estrangement or mutual isolation. The root is of  a 
religious and doctrinal character. An effective co-operation of  the ‘divided Christians’ on social 
issues, or in the field of  ‘international affairs’, without any deeper urge for ultimate ‘union’ in the 
One Church, can but obscure or even distort the vision of  true ‘Christian Unity’, which is the 
unity in faith and order, the unity of  the Church and in the Church. 

One of  my basic convictions, which grew gradually out of  my ecumenical experience and 
committed meditation on all the issues involved, is that ‘Ecumenism in space’ which has been 
practiced in the current endeavors is insufficient and should be supplemented by what I came to 
describe as ‘Ecumenism in time’. The ecumenical experience itself  has shown that encounter or 
confrontation of  the divided Christian groups or communions, in their present state and form, 
cannot break through the deadlock of  denominational diversity, and of  all sorts of  isolationist 
prejudices, unless the perspective is enlarged to include the whole range of  Christian historical 
tradition. In fact, ‘modern’ Christians have become so excessively ‘over-modernized’ in their 
attitudes and orientation as to lose access to the very foundations of  Christian faith and reality 
which came to seem ‘archaic’ to them. One has to recover the true historical perspective, not to 
be paralyzingly imprisoned in detached ‘modernity’. In any case, the major task of  Christians, in 
their existential situation today, is still in the field of  theology, of  ‘faith and order’, not in the 
‘practical’ field, and, probably, not even in the ‘pastoral’ field, if  pastoral concerns are detached 
from ‘theology’ or even opposed to theology. The only effective way of  ecumenical ‘action’ 
today is still the way of  theological study, dialogue, confrontation. It is, of  course, not a smooth 
way. Indeed, it is a stony way, strewn with terrible stumbling-blocks, which for centuries 
accumulated in the period when ‘unhappy divisions’ had full sway. In my opinion, it is the right 
way, precisely because it is so arduous. The task is to remove the stumbling-blocks, not just to 
ignore or to evade them. 

Moreover, is it not obvious that the great change in the ecumenical situation, and a very real 
change, in recent years has been brought about precisely by the devout work of  dedicated  
theologians, even in the separated denominations? The new, more adequate and more existential 
understanding of  the Word of  God, of  Holy Scripture, is the fruit of  devout biblical 
scholarship. Church historians, in spite of  their continuing disagreement on many crucial points  
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of  interpretation, have drawn for us a new picture of  the ‘common history’ of  ‘divided 
Christendom’. Patristic scholars have demonstrated the perennial value of  the ancient Tradition, 
which is existentially valid and challenging now no less than in the past. Liturgiologists have 
quickened the understanding of  devotional values, and even the historical soundings in this field 
have enriched the inner life of  contemporary worshippers and believers. In brief, if  we find 
ourselves now in a changed and renewed world, as we actually do, and better equipped for 
grasping ecumenical problems, it is due chiefly to the indefatigable labor of  those who 
concentrated their efforts in the field of  theological research and meditation. Moreover, a 
fruitful ecumenical co-operation has been achieved now first of  all in the field of  theological 
research, not only in the areas of  technical studies, but also in the areas of  intensive doctrinal 
interpretation. A truly ecumenical dialogue is going on with unusual impetus and energy. Indeed, 
one must be cautious in the evaluation of  the immediate impact of  this work on the total 
situation in the Churches. The average churchman, in all denominations, is still hardly aware both 
of  ecumenical problems and of  ecumenical progress. Again, the very growth and partial success 
of  ecumenical comprehensiveness inevitably produces counteraction and the increase of  
denominational rigidity in various circles. There is, in many quarters, a tendency to eliminate, at 
least practically, the Eastern Orthodox from the ecumenical dialogue and to reduce this to a 
‘Catholic-Protestant encounter’, under various pretexts. On the other hand, there is an obvious 
anxiety, in some quarters about Roman Catholic participation in the ecumenical dialogue. And 
the majority is probably simply indifferent to the ecumenical issue, in all its shapes. 

Personally I am not looking forward to any spectacular events in the ecumenical field in the near 
future. Nor am I interested in the official negotiations concerning unity or reunion. There is 
much work to be done on the more intimate level and in an informal way. And this work must 
be done. There is an urgency and there is a promise. But the advance is in the hands of  the Lord. 

*Originally published in Luis V. Romeu, ed., Ecumenical Experiences (Westminster, MD: Newman Press, 
1965), 39-45. Translated from original Spanish publication in 1964. 
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A classic is a book that has never finished saying  
what it has to say.   --Italo Calvino 
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WEDNESDAY, JULY 11 – 7:00 pm at Newman University  
Justi&ication	within	Recapitulation:	St.	Irenaeus	in	Ecumenical	Dialogue		
Hans	Boersma	with	Responses	by	Kenneth	Howell	&	Bradley	Nassif	 

Justification has a relatively minor place in St. Irenaeus’s thought. He discusses it 
particularly in his polemics against Gnostic approaches to the Scriptures and to the 
law. And justification typically serves for Irenaeus within a broader, participatory 
framework of  salvation. When we keep these aspects into account, perhaps unexpected 
ecumenical possibilities open up between Orthodox, Catholics, and Protestants. One of  
the most important lessons from Irenaeus’s discussion on justification, is that justification 
should not be treated as an insulated doctrine. Instead, it is an aspect of  participation in 
Christ’s recapitulation and as such serves to uphold and strengthen our deifying union 
with God in Christ.   

Hans Boersma teaches doctrinal theology and history of doctrine in the J. I. Packer Chair at Regent 
College in Vancouver. His main interest is in the recovery of Christian Platonism—or, in his words, a 
sacramental ontology. With this concern in mind, he has worked on twentieth-century Catholic 
thought, theological exegesis, and patristic theology. Some of Boersma's recent books are Seeing 
God: The Beatific Vision in Christian Tradition (Eerdmans, 2018); Scripture as Real Presence: 
Sacramental Exegesis in the Early Church (Baker Academic, 2017); and Heavenly Participation: The 
Weaving of a Sacramental Tapestry (Eerdmans, 2011). Boersma was recently appointed to the St. 
Benedict Servants of Christ Endowed Professorship in Ascetical Theology at Nashotah House in 
Wisconson.
 
THURSDAY, JULY 12 – 7:00 pm at Newman University  
The	Patristic	Legacy	of	Dei&ication	(Theosis)	in	the	West	
Kenneth	Howell	with	Responses	by	Hans	Boersma	&	Bradley	Nassif	 

The church fathers laid the foundations of  the doctrine of  salvation in the western church 
that reverberates down through ages and endures even to today. An apparent simplicity 
hides the many questions and complexities implicit in the controversies over salvation. 
This paper surveys five prominent theologians (three patristic, one medieval, one modern) 
who explicated salvation in terms of  deification or theosis. Cyril of  Alexandria, Hilary of  
Poitiers, and Augustine of  Hippo expressed deification in different vocabularies but 
shared a common understanding that salvation means becoming partakers of  the divine 
nature. All affirmed that becoming like God by being filled with God could only happen by 
incorporation into Christ. This heritage shaped the thought of  Thomas Aquinas, the 
Angelic Doctor, whose doctrine of  deification explicitly went beyond the fathers in his 
doctrine of  the Beatific Vision. This ancient and medieval inheritance was rediscovered in 
the work of  Matthias Scheeben whose ressourcement of  the fathers has enriched the 
modern Latin church. The works of  all these giants converge in a Christological Principle 
of  Salvation which places the Eucharist and Liturgy in the forefront of  ecumenical 
discussions.    

PLENARY PAPERS - ABSTRACTS & BIOS
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Kenneth J. Howell is the Director of Academic Research of the Eucharist Project and President of 
the Pontifical Studies Foundation. Dr. Howell taught in higher education for almost thirty years, most 
recently for over a decade as a Professor of Religion at the University of Illinois (Urbana-
Champaign) where he taught classes on the history, theology, and philosophy of Catholicism. At the 
same time, he served as the Director of the Institute of Catholic Thought of the St. John’s Catholic 
Newman Center at the same university. Dr. Howell was a Presbyterian minister for eighteen years 
and a theological professor for seven years in a Protestant seminary where he taught Hebrew, Greek, 
and Latin as well as biblical interpretation and the history of Christianity. In 2000, he received the 
Pro Ecclesia et Pontifice award from John Paul II in recognition of his service to the Catholic Church 
(the lay equivalent of the title Monsignor). He has authored dozens of articles and seven books (on 
the Fathers, on biblical interpretation and modern science, on Mary, and on the Eucharist). He is 
currently at work on several books on the Eucharist at both scholarly and popular levels.

FRIDAY, JULY 13 – 7:00 pm at Newman University  
Salvation	as	‘Participation’	in	the	Ecumenical	Councils	
Bradley	Nassif	with	Responses	by	Hans	Boersma	&	Kenneth	Howell	 

This lecture seeks to apply Father George Florovsky’s ‘neopatristic synthesis’ to the 
doctrine of  salvation in the age of  the Ecumenical Councils (325-787 A.D.). Special 
attention is given to the saving ontology of  the Incarnation as expressed in the Nicene 
dogma of  the homoousios, and the Chalcedonian doctrine of  the hypostatic union and its 
fuller conceptual articulation through Nicea II (787). In comparing the Fathers’ views on 
salvation as participation with the Reformation doctrine of  justification by faith alone, I 
observe the ascetic renunciation of  good works as meritorious in St. Mark the Monk’s 
work, Concerning Those Who Imagine that they are Justified by Works (The Philokalia, vol. 1). I 
conclude by drawing out two issues that are ecumenically relevant for this conference. The 
first is ecclesiological: Which of  our communities most faithfully embodies the faith and 
order of  historic Christianity? The second is soteriological: When seen from the 
perspectives of  the Ecumenical Councils, the differing views of  the Reformers, and 
modern Luther scholarship, the doctrine of  justification by faith need not be a church-
dividing issue from an Eastern Orthodox perspective. If  true, how then might Roman 
Catholics and Protestants respond to this Orthodox perspective on the Reformation? 

Bradley Nassif is a professor of biblical and theological studies at North Park University (Chicago). 
He holds a PhD in patristics from Fordham University (directed by the late Father John Meyendorff), 
an MDiv from St. Vladimir’s Orthodoxy Seminary, MA’s in New Testament from Denver Seminary and 
History from Wichita State University, and a BA in Religion and Philosophy from Friends University. 
He has been a consultant for The New York Times, a longtime contributor to Christianity Today, and 
a pioneer of Orthodox-Evangelical dialogue in America, the World Council of Churces, and the 
Lausanne-Orthodox-Initiative. The New Republic described him as “the leading academic expert on 
Eastern Orthodox and Evangelical dialogue.”  He is the general editor of New Perspectives on 
Historical Theology: Essays in Memory of John Meyendorff (Eerdmans), co-editor of The Philokalia: 
A Classic Text of Orthodox Spirituality (Oxford University Press), and author of Bringing Jesus to the 
Desert (Zondervan).

THE PATRISTIC VIEW OF SALVATION        10



SATURDAY, JULY 14 – 10:00 am at St George Orthodox Christian Cathedral  
Re-enchantment	&	the	Reformation:	Getting	Back	Together	
by	Hans	Boersma 

Can we re-evaluate—perhaps even put behind us—the disunity that the Reformation 
caused? This lecture takes a look ‘behind the scenes’. Rather than focus on the doctrinal 
issues that divided Protestants from Catholics, we will look at some of  the underlying 
metaphysical developments in the Late Middle Ages. This leads to the conclusion that the 
main issue leading to the Reformation—one that affects both Catholics and Protestants—
is the disenchantment of  the cosmos. By recovering a sacramental approach to reality, 
Catholics and Protestants can unite in a common struggle against the secularism of  
modernity.  

SATURDAY, JULY 14 – 11:30 am at St George Orthodox Christian Cathedral  
From	Glory	to	Glory:	Theosis	and	the	Human	Vocation	
by	Kenneth	Howell 

The process of  salvation is a continual movement from ‘glory to glory’, a deification 
(theosis, divinization) that allows human beings to become “partakers of  the divine nature” 
(1 Pet. 1:3-4). God communicates His own life to our human nature to bring us to a final 
union with Himself. This is our ultimate happiness or beatitude. Jesus Christ, the God-
Made-Man, came to share His human nature with us once it was divinized by His divine 
nature. Central to this theosis, as the words of  Scripture put it, is to have an interior vision 
of  God in which “we behold the glory of  the Lord” (2 Cor. 3:18) because “we have seen 
His glory, glory as of  the Only-Begotten of  the Father, full of  grace and truth” (Jn. 1:14). 
This deification happens on both individual and corporate levels but it is primarily 
through the Eucharist, and its home in the Liturgy, that we share in that divine nature 
increasingly as we recover the likeness of  God lost in the Fall. In this paper, I look at 
scriptural texts and five great theologians in the history of  the church to discover those 
principles which can shape our search for Christian unity in the modern world.   

SATURDAY, JULY 14 – 2:00 pm at St George Orthodox Christian Cathedral  
Orthodox	Responses	to	the	Reformation:	From	the	16th	Century	to	the	Present	
by	Bradley	Nassif 

The late Fr. Alexander Schmemann once said, “The most valuable perspectives on the 
present are those which have digested the past.” To that end, this presentation offers an 
historical perspective on Orthodox and Protestant relations at the time of  the 
Reformation in the 16th century, with special reference to George Florovsky’s 
interpretation of  those events. I concentrate on German Lutheran theologians and their 
attempts to achieve unity with the Ecumenical Patriarchs of  Constantinople in the 
16th century. This intriguing period of  history is followed by the ‘pseudomorphosis’ that 
developed in Orthodox theology as a result of  Catholic and Protestant influence in the 
17th and 18th centuries. I then conclude with a brief  survey of  modern dialogues in the  
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20th and 21st centuries, with special reference to Orthodox-Evangelical dialogue and the 
new Finnish interpretation of  Luther that links justification by faith with ‘union in Christ’. 
I conclude by offering new methodologies and strategies for achieving Christian unity 
today. 

WEDNESDAY, JULY 11 – 10:00 am  
Group 1 – Eck 124 
a. Luke Murray – Cornelius à Lapide on Scripture & Tradition: An Early Modern Catholic 
Biblical Perspective 

b. Christopher Cone – Authority of  Scripture & Hermeneutic Method as Historical Bases For 
Christian Unity 

Group 2 – Eck 126 
a. Rt. Rev. Ryan Mackey – Three Streams, One River: The History and Future of  the 
Convergence Movement 

b. Steven Bruns – The Wesleyan Synthesis of  Worship 

c. David Fischler – Ut Unum Sint: A Non-Institutional Approach 

WEDNESDAY, JULY 11 – 3:30 pm 
Group 1 – Eck 124 
a. Abigail Woolley – Protestant and Catholic? What Anglicans Have to Offer 

b. Stephanie Mann – Reformation and Counter-Reformation: The Catholic Mission in England 
and Why it Failed 

c. Angie Gumm – Annum Sacrum: Ecumenical Intentions & Thomistic Justifications 

Group 2-Eck 126 
a. Doretta Abshire – Christian Unity: An Old Testament Apologia 

b. Matthew Umbarger – “We Uphold the Law” … or Do We? Fascination with Dismissing 
Moses in the Early Renaissance 

c. Russ Dudrey – Bread from Heaven or Bread of  Heaven? The Bread of  Life Discourse of  
John 6 Within its Historical Setting  

THURSDAY, JULY 12 – 10:00 am 
Group 2 – Eck 124 
a. Joel Schroeder  – The Doctrine of  Separation within Fundamentalism 

b. Shailesh Mark – Protestant Reformation: The Triumph of  Subjectivism? 

ACADEMIC PAPERS - SCHEDULE
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THURSDAY, JULY 12 (cont.) – 10:00 am Group 2 – Eck 126 
a. Bo Bonner – On the Blessed Impossibility of  Reform: Four Poetic Theses 

b. Malcolm Harris – Good Pope John’s (Not So) Secret Agenda to Reunite Christianity  

c. Kevin Mortimer – A Soteriology in Conflict: Imputed, Infused & Indwelling 

THURSDAY, JULY 12 – 3:30 pm 
Group 1 – Eck 124  
a. Stuart Busenitz – The Tempest’s Disenchantment: A Path to Re-Enchantment 

b. Deacon Aaron Taylor – “after labours long”: The Ascetic Ideal and Book I, Canto x of  
Spenser’s Faerie Queene” 

Group 2 – Eck 126 
a. Marie Schrampfer – I am Baptized, I am Deified: Baptism as Theosis in Martin Luther’s 
Theology 

b. Chris Kettler – “What Does Edinburgh Have To Do with Constantinople?” Reformed and 
Orthodox Theology, Divine and Human Agency, and the Theology of  T. F. Torrance 

FRIDAY, JULY 13 – 3:30 pm 
Group 1 – Eck 124 
a. Erin Doom – Cur Deus Homo? Rescue Operation for Salvation Alone or Predestined 
Primordial Mystery for Divinization? 

b. Christopher Barnard – “We find often the nobleness of  the great barbarians and nomads”: 
The logoi of  Jesus Christ as the Criterion for All Creation 

c. Fr. Benjamin Sawyer – The Divine Indwelling according to John Henry Newman 

Group 2 – Eck 126 
a. David Lau – Did the Church Fathers Misunderstand Their Native Greek when It Came to 
Remarriage? 

b. Amanda Becker – The Reformation and Liturgical Prayer: From Calvin to the Baptists 

c. Dusty Gates – Intellectual Liturgy 
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Abshire,	Doretta	–	Christian	Unity:	An	Old	Testament	Apologia	
Wednesday,	July	11,	3:30	pm	in	Eck	126	

In the spirit of  “a return to the sources of  Christian unity,” this paper focuses on Old Testament 
references to the need and value of  unity and ecumenism. Beginning with Psalm 133:1 and 
including the story of  Ruth, examples of  a call to unity by Old Testament authors are explored, 
along with current research supporting the intent of  unity in the Old Testament message. 
Articles from theological journals on specific Old Testament passages have been reviewed for 
relevance and scholars’ conclusions are included as support for the subject. This paper argues 
that unity among Christians is due to a basis in antiquity, as a result of  the legacy of  the Hebrew 
faith lived by the disciples prior to the arrival of  Christ. This unity, based in the Old Testament, 
strengthens the current call to ecumenism among believers. 

Doretta Abshire is an MTS student at Newman University in Wichita, KS. She holds a 1982 BA in Political 
Science from the University of Southwestern Louisiana, now University of Louisiana - Lafayette. Following a 
career in the nation-wide aerospace industry, Ms. Abshire moved to the small college town of McPherson, 
KS where her ministry as Catholic College Catechist for McPherson College and Central Christian College 
led to a desire for further theological studies. She is undergoing a process of discernment to be a 
consecrated diocesan hermit following the norms of Roman Catholic Canon 603. Ora et labora.

Barnard,	Christopher	–	“We	&ind	often	the	nobleness	of	the	great	barbarians	and	
nomads”:	The	logoi	of	Jesus	Christ	as	the	Criterion	for	All	Creation		
Friday,	July	13,	3:30	pm	in	Eck	124 

The logoi theology of  Saint Maximus the Confessor (580-662) is startling in how comfortably it 
synthesizes, without confusion, the created and uncreated realms. This is one of  the most 
puzzling aspects of  the logoi, which seem to be at the same time both in God and in the world. It 
is Jesus Christ who is the solution to this mystery as both the divine mind of  God and the 
human mind of  Jesus. That is to say, the uncreated logoi of  the divine mind of  God are revealed 
to us through the created logoi of  the human mind of  Jesus. Utilizing this as the hermeneutical 
key, this paper argues that, despite lacking unity, Saint Maximus recognizes Christians (and even 
barbarians and Jews) as proper bearers of  spiritual logoi. Jesus Christ, who bears all the created 
and uncreated logoi in their fullness, is the criterion for their proportionate faith. While it is 
unclear if  Saint Maximus could understand this proportionate participation in the logoi as 
enabling salvation, this still remains an early and developed theory in which even the unbaptized 
can truly participate in the Christian mystery.  

Christopher Barnard and his wife Serena live in Wichita, KS and have four children: Damian, Therese, 
Louis, and Claire. After studies at Benedictine College, he went to Rome and recently completed his S.T.D. at 
the Angelicum on Saint Maximus the Confessor. 

ACADEMIC PAPERS - ABSTRACTS WITH BIOS
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Becker, Amanda – The Reformation & Liturgical Prayer: From Calvin to the Baptists 
Friday, July 13, 3:30 pm in Eck 126 

Although, perhaps a lesser subject within the Reformation, liturgical prayer was a source of  
some discussion amongst the many thinkers in the Protestant church who were linked to the 
Reformation. Approaching this subject from the views of  systematic thinkers who helped shape 
the Protestant churches, this paper will attempt to examine Calvin’s understanding on liturgical 
prayer and couple it with the current approach of  many low-church organizations such as the 
Baptist church.  

Amanda Becker is a senior studying Theology and Mathematics at Newman University. In addition to 
participating in the Honor's program at Newman, she was also one of the founding members of the 
University's Underground Philosophy Club. She is planning on attending Edinburgh Theological Seminary 
in the fall of 2019 to earn her Master’s in Theology.

Bonner, Bo – On the Blessed Impossibility of Reform: Four Poetic Theses 
Thursday, July 12, 10:00 am in Eck 126 

The Reformation has become a historical commonplace, a placeholder that signifies an array of  
events, movements, theologies, and assumptions. Calling these assumptions into question, I 
would like to present four ‘poetic’ theses that challenge the idea that 1) the Church is capable of  
reformation; and 2) that it is desirable to reform even if  we could. However, this is not an 
argument that the Church is pure, unchanging, or without turmoil. Nor is it the case that the 
teachings of  the Church are dead letters, encased in amber, incapable of  speaking to our age, or 
frozen in the past. Our ‘job’ is not simply to conserve the Faith, nor to attempt a return to a 
nostalgic prior unity that may or may not have existed. Nor are we called to an abstract ‘unity’ 
that may only exist in the Body of  Christ among the bookish with time on their hands. Instead, 
using a profound, epoch-shifting quote from the writer Georges Bernanos as a jumping off  
point, I will hope to point to a higher calling than reformation, presented through the following 
theses: 1) Of  Sacred Fountains: We are Naked Before Our Fathers; 2) Of  Tradition and 
Deuteronomy: We are Holy Grave Robbers At Best; 3) Of  Anti-Whigism: We are Sons of  
Joachimites, Jacobites, and Jacobins Against the ‘Borgies’; and 4) Of  an Ecumenism of  Defeat: 
We are Losers Overcoming the World at the End of  the Age. Utilizing insights from The Life of  
St. Francis, Eugene Vodolazkin, Christopher Dawson, J. R. R. Tolkien, and Simon Leys, I hope to 
call into question what is often viewed as the intractable loggerheads in which current 
ecumenical efforts find themselves. 

Bo Bonner is the Director of the Zita Institute for Foundations and Ethics in Leadership, the Director of 
Mission and Ministry at Mercy College of Health Sciences where he teaches classes on Leadership, an 
instructor for the Faith Journey Catechetical Institute for the Diocese of Des Moines, and Co-Host of ‘The 
UnCommon Good’ on Iowa Catholic Radio. He converted to Catholicism in the midst of Protestant Seminary 
at Duke Divinity School in 2006, became a Benedictine Oblate at Our Lady of Clear Creek Monastery in 
Oklahoma in 2009, and has spoke on topics related to Philosophy, Theology, Literature, and Leadership 
from 2010 onward. He has been married over a decade and a half to his wife Robyn, and so far, has four 
children: Elias, Stella, Antonia, and Finnian. Bo was born on the feast of St. Blaise, the patron of throats, 
and has not stopped talking ever since.
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Bruns,	Steven	–	The	Wesleyan	Synthesis	of	Worship	
Wednesday,	July	11,	10:00	am	in	Eck	126	

When the Wesley brothers, John and Charles, began the Methodist movement in England, it was 
specifically designed to be a renewal movement for the Church. It was never intended to 
separate from the Church of  England, and in its creation it presupposed attendance at both the 
Methodist Society meetings and the Church of  England service. This was keeping in line with 
the Wesleys’ belief  that liturgy and spontaneity were both necessary for spiritual formation, 
discipleship, and holiness. These two elements reflect a balance between the transcendence and 
immanence of  God. For a healthy sense of  the Trinity, it is extremely beneficial for traditions to 
have both a liturgical and a spontaneous dimension of  fellowship. Liturgy can act as a corrective 
for purely subjective expressions of  the faith, and more interpersonal expressions of  the faith 
can reinforce the truths expressed in the liturgy. The state of  the Church of  England during the 
time of  the Wesleys proves that the axiom lex orandi lex credendi in and of  itself  does not work. 
There must be a deeper experience of  the presence of  God for people to truly experience the 
holy transformation God desires for the covenant people. 

Steven Bruns is an ordained elder in the Free Methodist Church. He holds graduate degrees from Asbury 
Theological Seminary, St. Vladimir’s Orthodox Theological Seminary, and his PhD from the London School 
of Theology. Currently, he is the Chair of the Ministry and Theology Department at Central Christian 
College of Kansas.

Busenitz,	Stuart	–	The	Tempest’s	Disenchantment:	A	Path	to	Re-Enchantment	
Thursday,	July	12,	3:30	pm	in	Eck	124 

John Dryden adapted and modified Shakespeare’s The Tempest nearly six decades after it was first 
performed displaying an important cultural and literary shift. Cultural shifts, most notably in 
religion, paved a literary path whereby the mystical medieval mindset was replaced with the cool 
logic of  new science. This shift showed the surgical separation of  the spiritual and physical 
realms within western civilization. The two versions of The Tempest show the dramatic change of  
the representation of  the fantastical. The changes seen in the late Renaissance and earlier 
modern period show the disenchantment of  reality as articulated by Charles Taylor. The physical 
world and the spiritual realm were no longer inseparably linked by the end of  the seventeenth 
century, but irreversibly separated. Brad Gregory argues that the Protestant Reformation largely 
contributed to cultural disenchantment and the secularization of  modernity. Hans Boersma 
discusses this disenchantment when calling for a revival of  sacramental ontology. While Taylor, 
Gregory, and Boersma’s ideas have been broadly applied to literary studies, a close examination 
of  two texts within the seventeenth century to validate their claims has not been attempted. By 
applying Taylor and Gregory’s historical perspective of  the secularization of  western civilization 
and examining Boersma’s call for sacramental understandings, a clearer understanding of  English 
literature emerges. This project will focus specifically on the spiritually charged physical objects 
within Shakespeare’s version and their removal in Dryden’s to provide a clear comparison that 
establishes the cultural shift from the enchanted Middle Ages to logic and reason of  modernity. 
This paper will attempt to establish the two-fold sacramental power of  Shakepeare’s text and 
how this understanding relates to Boersma’s return to sacramental ontology. By examining the 
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sacramental power of  Shakespeare’s The Tempest, a path to recover sacramental theology lost in 
the Protestant Reformation can begin to materialize.  

Stuart Busenitz is a Protestant who teaches high school literature. He is currently working towards an MA 
in literary studies at Wichita State University.

Cone,	Christopher	-	Authority	of	Scripture	and	Hermeneutic	Method	as	Historical	
Bases	for	Christian	Unity	
Wednesday,	July	11,	10:00	am	in	Eck	124	

While there are persisting differences between Catholic and Protestant views of  (1) what 
constitutes Scripture, (2) the level of  exclusivity in authority of  Scripture, and (3) what 
constitutes appropriate hermeneutic methodology, there are commonly held principles that 
provide bases for Christian unity and fertile ground for collaborative research and practical 
ministry. This paper briefly (1) examines both the differences and commonality in these three 
areas, (2) investigates the inherent potential within the commonalities for applied unity in 
practice, and (3) considers a text-based strategy for increasing the commonalities of  
understanding, and thus promoting a higher degree of  like-mindedness and collaborative impact. 

Christopher Cone, Th.D, Ph.D, Ph.D, serves as President of Calvary University and as Research Professor 
of Bible and Theology. He has formerly served in executive and faculty roles at Southern California 
Seminary as Chief Academic Officer and Research Professor of Bible and Theology, and at Tyndale 
Theological Seminary as President and Professor of Bible and Theology. He has served in several pastoral 
roles and has also held teaching positions at the University of North Texas, North Central Texas College, 
and Southern Bible Institute. Christopher is the author and general editor of more than a dozen books. He 
lives in the Kansas City area with his wife Cathy, and their two daughters, Christiana, and Cara Grace.

Doom,	Erin	-	Cur	Deus	Homo?	Rescue	Operation	for	Salvation	Alone	or	Predestined	
Primordial	Mystery	for	Divinization?		
Friday,	July	13,	3:30	pm	in	Eck	124	

In a short essay titled “Cur Deus Homo? The Motive of  the Incarnation,” Fr. Georges 
Florovsky affirms that the Christian message has always been a message of  salvation. But he also 
suggest “it would be unfair to claim that the Fathers regarded this redeeming purpose as the only 
reason for the Incarnation, so that the Incarnation would not have taken place at all, had not 
man sinned.” The question of  the possibility of  an Incarnation independent of  the Fall has been 
posed repeatedly over the centuries, as briefly recounted in Florovsk’s essay. But as he notes, 
there has been a surprising neglect of  the most important source: the great Byzantine monk-
theologian St. Maximus the Confessor (d. 662). Based on Maximus, Florovsky admits that such a 
‘hypothesis’ “fits well enough into the mainstream of  Patristic teaching” and is thus permissible 
in Orthodox theology. But he concludes that only a ‘hypothetical’ answer can be given. By 
providing a sweeping survey of  patristic sources from the second to the eighteenth century (e.g., 
Irenaeus, Tertullian, Athanasius, Gregory of  Nyssa, Maximus the Confessor, John of  Damascus, 
Nicholas Cabasilas, Gregory Palamas, and Nikodemos the Hagiorite), this paper suggests 
otherwise, arguing—against Florovsky—that the idea of  an Incarnation independent of  the Fall 
is more than only a ‘hypothesis’. Indeed, the overwhelming amount of  patristic evidence supports  
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the idea—with von Balthasar—that the Incarnation is the fundamental mystery of  creation, a 
doctrine not for salvation alone, but predestined before all eternity primarily for the divinization 
of  man. 

Erin Doom is the founder and director of Eighth Day Institute. He lives in Wichita, KS with his wife 
Christiane and their four children, Caleb Michael, Hannah Elizabeth, Elijah Blaise, and Esther Ruth.

Dudrey,	Russ	–	Bread	from	Heaven	or	Bread	of	Heaven?	The	Bread	of	Life	
Discourse	of	John	6	within	Its	Historical	Setting	
Wednesday,	July	11,	3:30	pm	in	Eck	126 

In the history of  interpretation the theological, liturgical, and sacramental use of  the Bread of  
Life Discourse of  John 6 has eclipsed its meaning within its historical setting. Clearly the chapter 
contains much characteristically Johannine theological interpretation—but how much real Jewish 
messianic history underlies it? Very much, it will be argued. Despite its characteristically 
Johannine language, virtually every word of  the Discourse—even the most difficult words in vv. 
51-58—can be interpreted as the direct response of  the historical Jesus to the militant 
messianism of  a Galilean crowd ready to take him by force and make him king. This study will 
argue the case for the substantial historicity of  the Discourse within its ancient Jewish setting.  

Russ Dudrey has served as teaching and preaching minister of the Church of Christ in Hastings, Nebraska, 
since 2007. Before that he taught college, last at York College in Nebraska. He did his academic training at 
David Lipscomb College (BA, Bible and English, 1971), Harding Graduate School (MTh, New Testament, 
1977), the University of Nevada (MA, English Literature, 1982), and the University of Minnesota (PhD, 
Classics, 1998). His education was driven by faith seeking understanding: as Augustine more or less said, “I 
believe in order that I may understand.”

Fischler,	David	–	Ut	Unum	Sint:	A	Non-Institutional	Approach	
Wednesday,	July	11,	10:00	am	in	Eck	126	

The Reformation shattered the unity of  the institutional Western church. The anathemas of  
Roman Catholicism and Protestantism drove Christian brothers to condemn one another in the 
harshest terms. Meanwhile, the Orthodox churches watched the papacy become ever more 
monarchical and Protestantism splinter, and grew more and more disdainful of  their Western 
brethren. The rending of  institutional unity has been a source of  scandal to Christians and non-
Christians alike, and raises questions about how to overcome it. Given that denominations are 
unlikely to give up their distinctive doctrine and practices to come together organizationally, it is 
necessary to think in terms of  other forms of  unity that can be manifested before an 
unbelieving world. In order to find those forms, I propose to look at three crucial contributors 
to the Church’s thinking about ecumenism. First, I will look at the eighteenth century German 
Lutheran nobleman Nicholas Zinzendorf, whose work with the Unitas Fratrum (Moravians) led 
him to think deeply about the nature of  Christian unity in a world of  confessional antagonism, 
and whose idea of  the ‘tropus’ (from the Greek tropoi peideias–‘methods of  training’) offers a 
more positive view of  the multiplicity of  denominations than is typical. Second, I will look at 
Pope John Paul II, and specifically his encyclical Ut Unam Sint, in which he finds a basis for unity 
in the sacraments that goes beyond the institutional. Third, I will look at Fr. Georges Florovsky,  

THE PATRISTIC VIEW OF SALVATION        18



the foremost Orthodox ecumenist of  the 20th century, and his belief  that while schism is a 
reality, so is the ontological bond between Christians that makes them all genuine members of  
the Body of  Christ. Finally, I will briefly examine a specific instance—that of  the response to the 
persecution of  the multi-confessional Assyrian Christians of  northern Iraq—where Christian 
unity can and should be manifested. 

Rev. Dr. David Fischler is of Jewish heritage and became a Christian in college. He earned a B.A. at 
Rutgers University, a M.Div. at Southeastern Baptist Theological Seminary, and a D. Min. at Trinity School 
for Ministry (Anglican). He has served pastorates in the United Methodist, Moravian, and Evangelical 
Presbyterian churches. He is chairman of the board of the Iraqi Christian Relief Council. 

Gates,	Dusty	–	Intellectual	Liturgy	
Friday,	July	13,	3:30	pm	in	Eck	126	

This paper will discuss the tension between the emotional and intellectual components of  
liturgy. It will argue that the intellectual component is primary, and will outline the problematic 
tendencies associated with an overly emotional liturgical approach. Furthermore, it will discuss 
the proper place of  emotion within the liturgy, and describe possible instances in which 
emotional allowances may be beneficial. The Protestant Reformation signaled a rejection of  both 
the objective nature of  worship and the necessity of  mediation/hierarchy in liturgy. Drawing 
primarily from two authors (one ancient, and one modern), this paper will argue that this 
movement towards subjective and individualized (without concrete and consistent membership, 
priesthood, and ritual) was, and continues to be detrimental to the life of  the Church, and is a 
departure from her authentic Tradition. St. Augustine, for example, discusses in his Confessions 
the affect which liturgical singing might have on the listener - admitting that while good fruits 
can come from the emotional uplifting of  an individual through beautiful music, this sort of  
aesthetic appeal ought not be the intended goal, and can in fact be detrimental if  it is 
accompanied by unsound doctrine. Augustine presents us with a critical evaluation of  our 
attraction to beauty which recognizes its ability to point us to the divine, but also takes seriously 
our failure to see its transcendent property; remaining fixed on the beautiful object itself  for the 
sensory enjoyment it offers us. Twentieth century theologian Romano Guardini provides a 
further nuanced treatment of  the interplay between emotion and intellect, insisting that while 
emotion has a rightful place in liturgical prayer, it is most proper when present in a decidedly 
subdued manner. For Guardini, a misappropriation of  the emotional element of  liturgy is likely 
to cause one of  two reactions: either a sort of  forced emotion, which might distort or 
overshadow authentic prayer experience, or in an outright rejection by those with whom the 
emotions on display do not resonate. Finally, this paper will suggest that the liturgy can properly 
be seen as contemplation; a state of  restfulness with God. In this sense, it is distinct from the 
sort of  change which is sought after by appeals to emotion. 

Dusty Gates currently serves as the Director of Adult Education at the Spiritual Life Center for the Catholic 
Diocese of Wichita, KS, and as an adjunct Professor of Theology at Newman University in Wichita, KS, 
where he resides with his wife and two children.
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Gumm,	Angie	-	Annum	Sacrum:	Ecumenical	Intentions	&	Thomistic	Justi&ications	
Wednesday,	July	11,	3:30	pm	in	Eck	124	

On May 25, 1899, Pope Leo XIII issued his encyclical Annum Sacrum, what he called “the 
greatest act of  our Pontificate.” In it, he declared that he intended to consecrate the entire world, 
including the ‘infidels’, to the Sacred Heart of  Jesus on June 11th. The encyclical was especially 
extraordinary for two reasons. First, Leo responded so quickly to the consecration, which was 
inspired by a nun from Portugal, whom he had never met. Second, it was the first such 
consecration to extend to the whole world. In June 1897 Maria Droste had a vision that Jesus 
told her to write Pope Leo and tell him to consecrate the world to His Sacred Heart. Maria said 
the result would be that “…heretics and schismatics will return to the Church. And those who 
are yet unborn but are already destined to form part of  the Church, namely pagans, will the 
sooner receive this grace.” She sent her first letter to the Pope in April of  1898. He did not 
respond to that one, but did respond to her second one, which reached him on Epiphany the 
following year. On Palm Sunday he had one of  his Cardinals find a theological justification for 
the consecration, which was found by the end of  Holy Week in St. Thomas’s distinction 
between ‘quantum ad executionem potestatis’, those who willingly obey God’s laws, and ‘quantum ad 
potestatem’, those who cannot help but obey because God is ultimately at the helm of  all lives. My 
paper will consider the ecumenical intentions of Annum Sacrum and its Thomistic justifications, 
the immediate response to the encyclical in the non-Catholic world, and the impact it left in the 
Church and later Christianity. 
Angie Gumm recently graduated from the Newman University Theology M.A. program with her thesis on Pope Leo XIII and his 
encouragement of  women. She has a Ph.D. in history from Iowa State University.  She teaches K-8 enrichment and 6th grade 
religion at St. Mary Parish Catholic School in Derby, Kansas. 

Harris,	Malcolm	-	Good	Pope	John’s	(Not	So)	Secret	Agenda	to	Reunite	Christianity	
Thursday,	July	12,	10:00	am	in	Eck	126 

The little old Venetian the cardinals chose in 1959 to be a caretaker pope, Angelo Giuseppe 
Roncalli, turned out to be full of  surprises. He chose the name John, a name associated with 
some of  the more unsavory captains of  Peter’s barque. Then, shockingly, he called an 
ecumenical council. While that council and its aftermath have been a dominant feature of  the 
last sixty years’ religious landscape with implications far beyond Roman Catholicism, few 
remember his aspirations in calling it. John XXIII hoped to rebuild Christianity by drawing on 
the church fathers and by giving a new emphasis to John’s gospel. In this he drew on growing 
scholarly currents: a rebirth in patristics (ressourcement) due to theologians such as Jean Daniélou 
and Henri de Lubac; and the new birth of  Catholic biblical scholarship in the wake of  Divino 
Afflante Spiritu. The liturgical movement that had been gaining momentum over the previous 
century gave new valence to both these developments. This talk explores the long run 
ecumenical implications of  these themes, particularly as they relate to the goals of  the Eighth 
Day Institute. 

Malcolm C. Harris, Sr. is Professor of Finance at Friends University. He has presented J. R. R. Tolkien and 
G. K. Chesterton, along with several other heroes, at the Hall of Men, a bimonthly event organized by Eighth 
Day Institute. He also organizes a Readers of First Things discussion group at Eighth Day Books.
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Kettler,	Christian	–	“What	Does	Edinburgh	Have	To	Do	with	Constantinople?”	
Reformed	and	Orthodox	Theology,	Divine	and	Human	Agency,	and	the	Theology	of	
T.	F.	Torrance	
Thursday,	July	12,	3:30	pm	in	Eck	126	

“What does Jerusalem have to do with Athens?” Tertullian famously asked, setting forth the 
perennial debate between faith (Jerusalem) and reason (Athens). Edinburgh, the capital of  High 
Scottish Calvinism, and Constantinople, ‘the Second Rome’, for centuries the seat of  eastern 
Orthodox Christianity, could not seem further apart. They stand powerfully for the differences 
between Protestant Reformed Christianity that came to Scotland through John Calvin’s student 
John Knox and the centuries old tradition of  eastern Christendom, and the Orthodox Church, 
which developed its own theological tradition so different from the west. When it comes to 
issues of  the relationship between divine agency and human agency in salvation, their answers 
would seem to have different emphases, the one monergist (God finally does it all), the other 
synergist (co-operation is involved). T. F. Torrance (1913-2007) was a Scottish Reformed 
theologian of  the twentieth century well known for his study of  the eastern fathers such as 
Athanasius, and his conversation with Orthodox theologians, striving for Christian unity. Does 
he present a way of  conversation forward, bringing together Reformed theology with the eastern 
fathers, such as his enthusiasm for theosis (‘deification’), and therefore with Reformed Christians 
and eastern Orthodox Christians today? Or is he really the most obvious monergist of  all when 
he says that “Jesus Christ is our human response,” his doctrine of  the vicarious humanity of  
Christ? We will discuss how these themes encounter knowledge of  the triune God and creation, 
justification by grace, union with Christ, the hypostatic union of  the deity and humanity of  
Christ, participation by faith through the Spirit in the church, and the problem of  universalism. 

Christian D. Kettler is Professor of Theology and Religion at Friends University in Wichita, Kansas, where 
he has been on the faculty since 1987. A native of Wichita, Dr. Kettler received his B.A. from Friends 
University and the degrees M.A., M.Div., and Ph.D. in Systematic Theology from Fuller Theological 
Seminary under Ray S. Anderson and Geoffrey W. Bromiley. He is an ordained minister in the Presbyterian 
Church (USA), preaches regularly at the Church of the Savior in Wichita, and is a past president of the 
Thomas F. Torrance Theological Fellowship. Kettler is the author of The Vicarious Humanity of Christ and 
the Reality of Salvation (University Press of America, 1991), The God Who Believes: Faith, Doubt, and the 
Vicarious Humanity of Christ (2005), The God Who Rejoices: Joy, Despair, and the Vicarious Humanity of 
Christ (2010), Reading Ray S. Anderson: Theology as Ministry and Ministry as Theology (2010), The 
Breadth and Depth of the Atonement: The Vicarious Humanity of Christ in the Church, the World, and the 
Self (2017), and co-editor (with Todd H. Speidell) of Incarnational Ministry: The Presence of Christ in 
Church, Society, and Family: Essays in Honor of Ray S. Anderson (Helmers and Howard, 1990). He was 
awarded the W.A. Young Award for Excellence in Teaching at Friends University in 1999. Kettler lives in 
Wichita and is owned by two Siamese cats, Linus and Lucy.

Lau, David – Did the Church Fathers Misunderstand their Native Greek When It Came 
to Marriage? 
Friday, July 13, 3:30 pm in Eck 126 

The official teaching of  the early church from its earliest writings until the 16th century called all 
remarriage when the first spouses are still alive ongoing adultery. Erasmus, during the days of  
the Reformation, disagreed with the early church fathers on the topic of  remarriage, and even 
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changed the Greek text of  Matthew 19:9 in his editions of  the Greek New Testament to 
reinforce his position. The doctrinal view most Christians hold to today in regard to divorce and 
remarriage is known among many scholars as the ‘Erasmian’ position. Is it possible that for 500 
years we have wrongly ‘read into’ Scripture a doctrinal position not taught by our Lord Jesus 
Christ and the Apostle Paul? 

David Lau graduated with a M.Div degree  from Wisconsin Lutheran Seminary, Mequon, WI, the training 
school for pastors of the  Wisconsin Evangelical Lutheran Synod in May of 1988. He served Lutheran 
congregations in Tyer, TX, Angleton, TX and Kingman, AZ  during his almost 20 years of ministry.  In 
November of 2007 he resigned from the Lutheran ministry when his wife left him and later filed for divorce 
and eventually remarried on grounds for divorce that had never been mentioned in public WELS teaching  up 
to that point.  The WELS leadership has yet to provide documented Biblical and historical support  for what 
is in reality their new doctrinal position on Marriage/Divorce/Remarriage (MDR). Mr. Lau is currently 
working as a Youth Behavioral Health Specialist for juvenile youth in a transitional living facility.

Mackey,	Ryan	–	Three	Streams,	One	River:	The	History	and	Future	of	the	
Convergence	Movement 
Wednesday,	July	11,	10:00	am	in	Eck	126	

During the latter half  of  the twentieth century Christians from denominations around the world 
have stated a desire to find their way back to the roots of  Christianity and experience a more full 
expression of  Christianity and the life of  the Church. One way in which this has manifested is 
the ‘convergence movement’. The convergence movement has developed as a bridge for 
promoting unity among Christians from the various ‘streams’, or historic traditions, and has 
encouraged their flowing into the one ‘river’ of  the Church. This paper will give a basic history 
of  convergence, including a few notable events and people, offer an overview of  a communion 
of  convergent congregations, and discuss the possible future of  convergence. 

Rt. Rev. Ryan Mackey is Auxiliary Bishop to the Presiding for The Communion of Evangelical Episcopal 
Churches and teaches music history and technology at Central Christian College of Kansas. He holds 
Master’s degrees in ministry and music. His passions include teaching and incorporating the historic 
traditions of the Church in contemporary practices.

Mann,	Stephanie	–	Reformation	and	Counter-Reformation:	The	Catholic	Mission	in	
England	and	Why	it	Failed	
Wednesday,	July	11,	3:30	pm	in	Eck	124	

After the theological ideas of  Martin Luther, John Calvin, and other Protestant Reformers 
spread on the Continent and in the British Isles, the Latin Rite Catholic Church mounted a 
Counter-Reformation campaign. Religious orders like the Society of  Jesus (the Jesuits) and the 
Capuchins (a Franciscan order) succeeded—as even James R. Payton, Jr, recognized in Getting the 
Reformation Wrong: Correcting Some Misunderstandings (IVP Academic: 2010)—in taking back some 
territory and bringing back some Protestant converts to the Catholic Church. In one country, 
however, all the efforts and sacrifices of  clerical and lay martyrs seemed to have failed. I propose 
to discuss why Catholics, in spite of  (and sometimes because of) tremendous plans, sacrifices 
and heroism, failed in their mission even to obtain freedom of  worship in their native land 
throughout the sixteenth and seventeenth centuries. The presentation will include stories of  
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those martyred saints who died in that failed mission and analysis of  the tangle of  religion and 
politics during the long Reformation era. 

Stephanie A. Mann is the author of Supremacy and Survival: How Catholics Endured the English 
Reformation (Scepter Publishers: 2009/2010). She has also written for OSV’s The Catholic Answer 
Magazine, The National Catholic Register, Joseph Pearce’s St. Austin Review, Homiletic & Pastoral Review, 
The Latin Mass Magazine, The Catholic World Report, and First Things. Mann earned her B.A. and M.A. 
degrees in English Literature at Wichita State University. She lives in Wichita, Kansas and blogs at 
www.supremacyandsurvival.blogspot.com

Mark,	Shailesh	–	Protestant	Reformation:	The	Triumph	of	Subjectivism?	
Thursday,	July	12,	10:00	am	in	Eck	124	

This paper will examine the thesis that the Protestant Reformation is necessarily and integrally 
constitutive of  the modern identity and ideas of  human self  and human agency. Strongly stated, 
regardless of, and along with, the ecclesial, theological, cultural, philosophical, political, historical, 
ethical or any other identity—constituted and identity—constituting ontological existential 
horizons of  an individual, a group, or a society as a whole, the Protestant Reformation is an 
epochal, continual event in the concrete structures of  modern (Western) identity. It is 
constitutive of  the ‘inescapable frameworks’, to use Charles Taylor’s term, within which modern 
understandings of  the human self  is articulated. To be a modern is, in some qualified sense, to 
be a Protestant. The distinguishing feature of  the modern self  is its commitment to defining 
itself  with reference to itself. The modern subject defines itself, whereas in premodern times the 
subject is defined in relation to a cosmic order (Charles Taylor, Hegel). In so far as the modern 
age comes to its self-definition in the eighteenth century retrospectively locating its beginnings in 
the ‘epochal threshold around 1500’, the Reformation is already seen as one of  the three 
constitutive, foundational events of  the modern age (Jürgen Habermas, The Philosophical Discourse 
of  Modernity). With this new consciousness of  time, a way of  being is inaugurated at the core of  
which is the (philosophical) principle of  subjectivity (with its correlative principle of  objectivity). 
“The principle of  the modern world is freedom of  subjectivity.... The greatness of  our time rests 
in the fact that freedom, the peculiar possession of  mind whereby it is at home with itself  in 
itself, is recognized.” The (philosophical) idea of  subjectivity connotes individualism, the right to 
criticism, and autonomy of  action. “With Luther, religious faith became reflective; the world of  
the divine was changed in the solitude of  subjectivity into something posited by ourselves. 
Against faith in the authority of  preaching and tradition, Protestantism asserted the authority of  
the subject relying upon its own insight: The host was simply dough, the relics of  the saints mere 
bones” (JH, PDM). The purchase to the thesis of  this essay is obtained principally with the 
recognition that “the principle of  subjectivity determines the forms of  modern culture.... In 
modernity, therefore, religious life, state, and society as well as science, morality, and art are 
transformed into just so many embodiments of  the principle of  subjectivity” (JH, PDM). Prima 
facie, subjectivity attaches strongly to the idea of  the individual, however, the Reformation’s 
institutional and societal impact, in one particular instance, on the structural constitution of  the 
public sphere, is succinctly summarized by Jürgen Habermas: “The status of  the Church 
changed as a result of  the Reformation; the anchoring in divine authority that it represented—
that is, religion—became a private matter. The so-called freedom of  religion historically secured  
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the first sphere of  private autonomy...” (Jürgen Habermas, The Structural Transformation of  the 
Public Sphere). The locus of  the interlocutors and testators—the refractory or the willful bearers 
of  the modern self—of  the quest for Christian unity in these modern and post–modern times is 
marked, perhaps indelibly, with the philosophical principle of  subjectivity. To be reflectively self-
aware, perhaps via a ‘raid on the inarticulate’, of  the constitutive structures of  modernity will 
likely make the quest for unity and the idea of  tradition more appealing. That is a correlate of  
the recognition that “it is only possible to understand the dominant moral culture of  advanced 
modernity adequately from a standpoint external to that culture” (Alasdair MacIntyre, After 
Virtue).  

Shailesh Mark is a ‘dependent’ scholar grateful for the ongoing events of Eighth Day Institute. He has done 
graduate studies in theology, biblical studies, business administration, and information technology. His 
interests are in philosophical Trinitarian theology, philosophy of language, and theories of culture. He lives 
in Hillsboro with his wife Joy and their son Vineet. They attend Holy Transfiguration Orthodox Christian 
Church.

Mortimer, Kevin – A Soteriology in Conflict: Imputed, Infused & Indwelling 
Thursday, July 12, 10:00 am in Eck 126 

Robert Barclay’s (1648-1690) life span covered one of  the most contentious periods in European 
history. His distant cousin King Charles I would be beheaded. Oliver Cromwell the Puritan 
would assume the throne during his childhood days. Charles II would retake the throne upon 
Barclay’s departure to be trained as a Roman Catholic apologist at the Scots College of  Paris. 
Barclay’s eventual return and four year search amongst the many dissenting Protestant factions 
of  his day would eventually lead him to join the Quakers. His life contrasts a soteriology in 
conflict, contrasting the imputed justification of  his childhood days, the infused justification of  
his Roman Catholic training, and his eventual argument for an indwelling justification that he 
discovered amongst the Quakers. Barclay’s apologetic work for the ‘True Christian Divinity’ of  
the Quaker path would cover the time period of  1670-1679. Prior to his death, he would provide 
council for King James II and be named the first Governor of  East Jersey. This paper argues 
that what Barclay articulated while amongst the warring factions of  the West was really a 
soteriology of  theosis from the East. 

Kevin Mortimer is Professor of Missions at Barclay College (2011-present) and is completing his PhD in 
Philosophy & Religion from the University of Birmingham, UK. He received his Master of Arts in Christian 
Ministry from Friends University in 1993 and has served as Senior Pastor (Carlisle, IA 2003-2010), 
Superintendent of the Iowa Yearly Meeting (1999-2003), Church Planting Pastor (Houston, TX 1993-1999), 
and Youth Pastor (Wichita, KS 1986-1993). 

Murray,	Luke	–	Cornelius à Lapide	on	Scripture	&	Tradition:	An	Early	Modern	
Catholic	Biblical	Perspective		
Wednesday,	July	11,	10:00	am	in	Eck	124	

Arguably the most popular and influential Catholic biblical commentator of  the Early Modern 
Period was the Flemish Jesuit Cornelius à Lapide (1567-1637). À Lapide wrote massive 
commentaries on nearly every book of  the Bible and his work was so popular that it continued  
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to be read and republished for approximately three hundred years, even into the 20th century. 
This presentation will discuss À Lapide’s view of  the nature of  Scripture and its relationship to 
Tradition. The paper will show how à Lapide drew on earlier Catholic theologians and was 
responding to the Reformers when he articulated his understanding of  Scripture and Tradition. 

Dr. Luke Murray is the Berkel Chair of Theology at the Institute for Faith and Culture in Lawrence, Kansas. 
After obtaining a Bachelor's degree at Mt. Angel Seminary studying philosophy and preparing for 
ministry, Dr. Murray received a Master's degree in Theology from Franciscan University of Stuebenville in 
2011, a Doctorate in Systematic Theology from Ave Maria University in 2014, and a second PhD in 
Historical Theology from Katholieke Universiteit Leuven (Belgium) in 2016. Before coming to Lawrence, Dr. 
Murray was a Postdoctoral Researcher at KU Leuven where he published a number of articles on early 
modern (1450-1650) Catholic biblical studies. He currently teaches, mentors students, and engages the 
University of Kansas with the Gospel of Jesus Christ.

Sawyer,	Benjamin	-	The	Divine	Indwelling	according	to	John	Henry	Newman	
Friday,	July	13,	3:30	pm	in	Eck	124	

In his Lectures on the Doctrine of  Justification (1838), John Henry Newman seeks to discover the 
essence of  the gift of  justification. While the Protestant perspective focuses on God’s external 
declaration of  justice and describes faith as the essence of  man’s righteousness, the Roman 
position, in the years subsequent to the Council of  Trent, focuses on the inherent gift of  
righteousness that inwardly renews him. The genius of  Newman lies in recognizing the limits of  
each of  these positions for not having gone to the heart of  the matter. God’s counting man as 
righteous is not a mere declaration, but a declaration that effects what it signifies, thus making 
him righteous by the reception of  an inward gift of  the Holy Spirit. Newman places a clear 
priority on the gift of  uncreated grace, the inward gift of  the Holy Spirit through which man 
participates in the sonship of  Christ. This uncreated, divine indwelling is the source of  both 
faith and charity and realizes man’s spiritual renewal. This paper will attempt to demonstrate that 
John Henry Newman’s biblical-patristic theological method allowed him to rediscover and 
articulate the doctrine of  divine indwelling, previously overlooked in the years after Trent in 
Catholic-Protestant debate. Newman’s method of  doing theology is rooted in a return to the 
inexhaustible source of  divine revelation itself, to the Scriptures as the soul of  theology, and to 
the patristic sources. Newman sought to contemplate the Scriptures in the heart of  the Church 
with the same Spirit possessed by the ancient Fathers, the same Spirit who continually animates 
and guides the Church in all ages and places. It was in drinking from the source of  Scripture and 
the Fathers that Newman came to discover the mysterious truth of  God, who thirsts to make his 
dwelling in man. 

Father Benjamin Sawyer is a priest of the Diocese of Wichita. He is an alumnus of the University of Dallas, 
Mount St. Mary’s Seminary (Emmitsburg, MD), and the Pontifical Gregorian University (Rome). He is 
currently pastor of Christ the King Parish in Wichita, KS. 
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Schrampfer,	Marie	–	I	am	Baptized,	I	am	Dei&ied:	Baptism	as	Theosis	in	Martin	
Luther’s	Theology	
Thursday,	July	12,	3:30	pm	in	Eck	126	

In the early 1970s, a group of  scholars at the University of  Helsinki made a startling claim: 
Martin Luther’s doctrine of  justification is best understood as the real union of  Christ and the 
believer in faith. Such a notion has tremendous ecumenical potential, they rightly argued, for this 
union with Christ closely parallels the Orthodox doctrine of  theosis, or deification. In Orthodox 
theology, theosis encompasses the Christian’s entire life; it draws her into a life of  participation in 
the Trinity through worship and the sacraments, prayer and meditation, and acts of  love and 
moral striving. Luther does indeed have a similarly holistic vision of  the Christian life. However, 
the language he uses to express it has a distinctly baptismal character that has yet to be addressed 
in the ecumenical conversations surrounding theosis. Therefore, in this paper, I suggest that a 
proper understanding of  deification in Luther’s thought must be rooted in his deep love for and 
robust theology of  the Sacrament of  Holy Baptism. For when Luther spoke of  baptism, he 
described both its promisio—the divine Word attached to the water that guarantees forgiveness—
and its significatio—the act of  being buried with Christ and rising to new life in union with Him. I 
argue that together, promisio and significatio provide a pattern for the Christian life that bears 
striking resemblance to the Eastern doctrine of  theosis; in Luther’s eyes, baptism involves both a 
constant repentant return to the baptismal promise of  forgiveness and adoption, and a daily 
participation in the death and resurrection of  Christ through Word and Sacrament, prayer and 
suffering, and the ongoing and ever-progressing fight against the old Adam within. For Luther, 
then, the Christian life is a baptismal life, and a baptismal life is no doubt a deified one.       

Marie Schrampfer is currently completing a master’s degree in Theological Studies at Saint Louis University. 
This fall, she will be heading to Southern Methodist University to pursue a PhD in Systematic Theology, 
focusing on Martin Luther’s theology and all it has to offer to ecumenical, ecclesial, and ethical conversations.

Schroeder,	Joel	–	The	Doctrine	of	Separation	within	Fundamentalism	
Thursday,	July	12,	10:00	am	in	Eck	124 

Ecumenism is often seen as a positive attribute of  individuals, churches, and denominations. But 
for strong fundamentalists it is a word that brings shock and horror. Why is ecumenism seen as 
such a terrible thing by fundamentalists? This question will be addressed in this paper. The 
strong separatist teaching within fundamentalism has many factors, but this presentation will 
focus on one that fundamentalists claim to be the only reason one should believe or teach the 
doctrine of  separation: the Bible. It will not attempt to address cultural, historical or personal 
factors that may have contributed to the development of  the doctrine. The presentation will go 
through a very brief  outline of  the doctrine of  separation and then provide the most commonly 
used passages by fundamentalists to prove the doctrine. This will not be exhaustive, but it will 
give those present a good understanding of  why some brothers and sisters in Christ who often 
extend Christian love and comradery in so many other ways choose to do ministry alone and 
even at times exhibit a feeling of  contempt for those with different doctrinal convictions.  

Joel Schroeder is the Pastor at Sunnyside Baptist Church in Wichita, KS and is currently working on his 
PhD at Midwestern Baptist Theological Seminary in Gladstone, MO. Pastor Schroeder received his 

THE PATRISTIC VIEW OF SALVATION        26



undergraduate, Master of Arts, and Master of Divinity from Faith Baptist Bible College and Theological 
Seminary in Ankeny, IA. 

Taylor,	Aaron	–	“after	labours	long”:	The	Ascetic	Ideal	and	Book	I,	Canto	x	of	
Spenser’s	Faerie	Queene”	
Thursday,	July	12,	3:30	pm	in	Eck	124	

In one of  his perhaps best-known essays, “The Ascetic Ideal and the New Testament: 
Reflections on the Critique of  the Theology of  the Reformation,” Fr. Georges Florovsky 
engages with the classical Protestant understanding of  justification by faith insofar as it opposes 
the traditional monastic ideal of  striving for perfection. Florovsky seeks to show that the latter 
ideal is in fact explicit throughout the New Testament itself. I will analyze the first book of  
Edmund Spenser’s Faerie Queene, focusing in particular on what C. S. Lewis has called “the 
allegorical core (or shrine, or inner stage)” of  the book—the tenth canto, “The House of  
Holiness.” I intend to demonstrate that in spite of  the Protestant tendency Florovsky critiques, 
an important poet of  the English Protestant tradition had striking recourse to the monastic, 
ascetic ideal in portraying the essence of  the virtue of  holiness. Through the allegorized figures 
of  the three theological virtues, the seven corporal works of  mercy, and above all, the hermit 
Contemplation, the Protestant Spenser presents the final preparation of  the Redcross Knight for 
his confrontation with the dragon in terms and images drawn from the monastic, ascetic 
tradition. While Lewis rightly notes that such imagery, when used allegorically, need not conflict 
with the Protestant opposition to monasticism, the result is nevertheless a kind of  romantic 
“icon” that Catholics and Orthodox will find redolent of  the pre-Reformation tradition of  the 
spiritual life. 

Deacon Aaron Taylor completed his BA in Religion and Russian at Oklahoma City University, and 
subsequently pursued graduate studies in Moral Theology at the Aristotle University of Thessaloniki in 
Greece. He has presented or published papers on the theology of Dostoevsky, the oral reading of Scripture, 
Tolkien’s elves and monasticism, the allegorical meaning of Njegoš’s Ray of the Microcosm, and C.S. Lewis 
and Mikhail Bakhtin on the ethics of literary genre. For the last eight years, Deacon Aaron taught Great 
Books, Logic, Latin, and Greek at The Academy of Classical Christian Studies in Oklahoma City, OK. He is 
assigned to St. Benedict Russian Orthodox Church (ROCOR) in Oklahoma City.

Umbarger,	Matthew	–	“We	Uphold	the	Law”	…	or	Do	We?	Fascination	with	
Dismissing	Moses	in	the	Early	Renaissance	
Wednesday,	July	11,	3:30	pm	in	Eck	126	

It is not uncommon to hear Christians in both Protestant and Catholic circles speak in terms of  
the abrogation of  the entirety of  the Law of  Moses. This seems to directly contradict Matthew 
5:18. This paper attempts to briefly survey attitudes towards Torah in the ancient sources of  
New Testament Scripture and patristic texts, and contrast them with stances towards the Law 
that began to clearly emerge in the fifteenth century. My hope is to demonstrate that both 
Catholic and Protestant biblical exegesis of  the sixteenth century inherited a common, new 
perspective towards Torah that is not in continuity with the Apostles and Fathers. I provide a 
few possible bases for this new impulse, and briefly touch upon some of  the consequences, the  
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most grievous of  which is an estrangement from the New Testament that necessarily follows 
upon the trivialization of  the library that supplies its spiritual vocabulary. 

Matthew Umbarger, a Kansas native, completed graduate studies in Hebrew Bible at Ben-Gurion University 
of the Negev over the course of his nine years in Israel, before moving back to Kansas. Matthew is an 
assistant professor of theology at Newman University. He lives in Wichita with his wife and children.

Woolley,	Abigail	–	Protestant	and	Catholic?	What	Anglicans	Have	to	Offer 
Wednesday,	July	11,	3:30	pm	in	Eck	124		

Many speak dismissively of  the English Reformation as if  King Henry VIII’s bid for a divorce 
deserves sole credit for the movement. By this view, it would come as no surprise to find that the 
Episcopal Church, the U.S. province of  the Worldwide Anglican Communion, has become a 
flagship of  progressivism surrounding marriage and sexuality. Sex and schism, embedded in 
Anglican DNA from the beginning. This talk argues for a different view, recovering aspects of  
the Anglican origin story and its subsequent global legacy that issue a call toward mere and catholic 
Christianity. Drawing on the work of  leading Anglican and Episcopal thinkers, I argue that this 
amounts to an Anglican vocation—valid today—that must be leveraged in our pursuit of  an 
ecumenical future.  

Abigail Woolley lives in Dallas, where she is pursuing a PhD in Christian Ethics at Southern Methodist 
University. Her research focuses on the relationship between church and society, particularly as the church 
navigates social change. She has also had a long-time interest in the theology of the arts, which she pursued 
while earning her BA at Wheaton College and her MCS at Regent College in Vancouver. She has taught in a 
variety of environments, including a village in Central African Republic, Friends University, and classical 
schools in Wichita and Tulsa. She is a member of the Episcopal Church of the Incarnation in Dallas, a 
contributor to The Living Church magazine’s blog Covenant, and a coordinator of The Living Church 
Institute’s Faith Talks series. 
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