
Proclaim liberty throughout the land
for all its inhabitants
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ַהגַָּדת היוֹבֵל the jubilee haggadah

introduction

WE WERE SLAVES unto Pharaoh, and now we are free. Passover 
for us is not only a celebration of freedom, but also a remembrance of 
subjugation, and both oblige us, in every generation, to engage in tikkun 

olam – to repair the world and struggle against injustice. The Mishnah 
teaches that whoever saves one person’s life has sustained an entire world; 
it follows that whoever saves a nation and a culture has sustained a great 
many worlds. Our world was sustained with the justified establishment 
of the State of Israel, yet this very event compels us to pursue justice for 
our neighbors as well. The Palestinian people yearn for their own escape 
from bondage. In the fiftieth year of Israel’s rule over them we must raise 
our voices and cry out for freedom. In this fiftieth year, we must sanctify 
the land, and affirm our unbreakable bond to the principles of justice 
and peace. In this fiftieth year, we must break free and set free, redeem 
ourselves and our neighbors from the house of bondage, as is written: 
“Sanctify the fiftieth year, and proclaim liberty throughout the land for all 
its inhabitants”.  (Leviticus 25.10). 
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ַהגַָּדת היוֹבֵל the jubilee haggadah

kadesh 
Recite Kiddush  ַקֵדׁש 

ur’chatz 
Hand washing  וְּרַחץ   

karpas 
Dip the Vegetables  כְַּרּפַס

yachatz 
Divide the Matzah  יַַחץ

maggid 
Tell the Passover Story  מַגִּיד

rachtzah 
Wash Hands  ָרְחצָה

motzi 
Recite the Motzi  מוֹצִיא

matzah 
Eat the Matzah  מַצָּה

maror 
Eat the Maror  מָרוֹר

korech 
Eat the Hillel Sandwich  ְכּוֵֹרך

shulchan 
orech

Eat the Festive Meal  ְֻשלְָחן עוֵֹרך

tzafun 
Eat the Afikomen  צָפוּן

barech 
Give Thanks for the Meal  ְבֵָּרך

hallel 
Sing Hymns of Praise  ַהלֵּל

nirtzah1

Complete the Seder  נְִרצָה

1  JOHN L. ROSOVE:

15 steps remembering

Our people’s great liberation

15 symbols revealing

Our journey through time

 

15 stages lifting

In the telling to the told

15 phases carrying

From the low to the high

 

15 points shining

From exile to the promised land

15 keys opening

Gates for all peoples

Gates of justice and mutual 

respect

Gates to two states for two 

peoples

Soon in our day

This year and in the next

In Israel and in Palestine

  

Life and history fulfilled

Amen!
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the jubilee haggadah

2  AMOS OZ:

The First Cup 

We were not born to be a people of masters. “To be a 

free people” — this wish must awaken an echo in our 

hearts so long as we have not lost our humanity. We are 

condemned now to rule people who do not want to be 

ruled by us. Condemned, not merry and euphoric. The 

shorter the occupation lasts, the better for us, because 

an occupation is inevitably a corrupting occupation, and 

even a liberal and human occupation is an occupation. 

I have fears about the kind of seeds we will sow in the 

near future in the hearts of the occupied. Even more,  

I have fears about the seeds that will be implanted in the 

hearts of the occupiers.

 Davar, August 22, 1967

Recite Kiddush kadesh 
The First Cup 2

On Shabbat add:

מַיִם וְהָאֶָרץ וְכָל צְבָאָם. וַיְכַל אֱלֹהִים בַּיוֹם  ּ הַָשׁ וַיְכֻלּו י.   ִשּׁ )וַיְהִי עֶֶרב וַיְהִי בֶֹקר יוֹם הִַשּׁ
ר עָָשׂה. וַיְבֶָרךְ אֱלֹהִים  בִיעִי מִכָּל מְלַאכְּתוֹ אֲֶשׁ בֹּת בַּיוֹם הְַשּׁ ר עָָשׂה וַיְִּשׁ בִיעִי מְלַאכְּתוֹ אֲֶשׁ הְַשּׁ

ר בָָּרא אֱלֹהִים לַעֲשׂוֹת.( בַת מִכָּל מְלַאכְּתוֹ אֲֶשׁ בִיעִי וַיְַקֵדּׁש אֹתוֹ כִּי בוֹ ָשׁ אֶת יוֹם הְַשּׁ

(VAYEHI EREV vayehi boker yom 
hashishi. Vayechulu hashamayim 
veha’aretz vechol tzeva’am. 
Vayechal Elohim bayom hashvi’i 
melachto asher asah vayishbot 

bayom hashvi’i mikol melachto  
asher asah. Vayevarech Elohim et 
yom hashvi’i vayekadesh oto, ki vo 
shavat mikol melachto asher barah 
Elohim la’asot.)

(And there wAs evening and there was morning, the sixth day.  
The heavens and the earth were completed. On the seventh day, God completed 
the work of creation, and rested. God blessed the seventh day and called it holy, 

because on that day God rested from the work of creation.)

On weekdays start here:

BARUCH ata Adonai, Eloheinu 
melech ha’olam, borei peri hagafen.

ּ מֶלֶךְ הָעוֹלָם  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
בּוֵֹרא פְִּרי ַהגָפֶן.

PrAised Are You, AdonAi, our god,  Ruler of the 
universe, creator of the fruit of the vine.
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ַהגַָּדת היוֹבֵל the jubilee haggadah

עִם  )יש האומרים:  ּ מִכָּל  בָּנו בָּחַר  ר  הָעוֹלָם, אֲֶשׁ ּ מֶלֶךְ  אֱלֹהֵינו יְיָ  אַָתּה  בָּרוּךְ 
ּ בְּמִצְוָֹתיו. וִַתֶּתּן  נו ּ מִכָּל )יש האומרים: עִם כָּל( לָׁשוֹן וְִקְדָּשׁ כָּל( עָם וְרוֹמְמָנו
בָּתוֹת לִמְנוּחָה וּ(מוֹעֲִדים לְִשׂמְחָה, חַגִּים  ַשׁ בָּת:  ּ בְּאַהֲבָה )בְַּשׁ יְיָ אֱלֹהֵינו  ּ לָנו
 ּ בָּת הַזֶה וְאֶת יוֹם( חַג הַמַּצּוֹת הַזֶּה, זְמַן חֵרוֵּתנו וּזְמַנִּים לְָשׂשׂוֹן, אֶת יוֹם )הַַשּׁ
ָתּ  ּ ִקַדְּשׁ ּ בָחְַרָתּ וְאוָֹתנו )בְּאַהֲבָה(, מְִקָרא קֶֹדׁש, זֵכֶר לִיצִיאַת מִצְָריִם. כִּי בָנו
בָּת( וּמוֹעֲֵדי ָקְדֶשךָ )בְּאַהֲבָה וּבְָרצוֹן,(  מִכָּל )יש האומרים: עִם כָּל( הָעַמִּים, )וְַשׁ
וְ(יְִשָׂראֵל  בָּת  )הַַשּׁ מְַקֵדּׁש  יְיָ,  אַָתּה  בָּרוּךְ   .ּ הִנְחַלְָתּנו וּבְָשׂשׂוֹן  בְִּשׂמְחָה 

וְהַזְּמַנִּים.

BARUCH Atah Adonai Eloheinu 
melech ha’olam, asher bachar banu me 

(some say: im) kol am veromemanu me 

(some say: im) kol lashon, vekideshanu 
bemitzvotav. Vetiten lanu Adonai 
Eloheinu be’ahava (shabat: shabatot 
lemenucha ve) moadim lesimcha, 
hagim vezmanim lesasson, et yom 

(hashabat haze ve’et yom) chag 

hamitzvot hazeh, zman herutenu 

(be’ahava), mikra kodesh, zecher 
leyitziat mitzrayim. Ki banu baharta 
ve’otanu kidashta me kol (some say: 
im kol) ha’amim. (veshabat) umo’adey 
kadshecha (ba’ahava u’beratzon) 
besimcha u’besasson hinchaltanu. 
Baruch ata Adonai, mekadesh 
(hashabat ve’) yisrael vehazmanim.

PrAised Are You, AdonAi our god,  Ruler of 
the Universe, who has chosen us from (some say: together with) 
all the nations, and exalted us from (together with) all tongues, 
and who has made us holy through your mitzvot and lovingly 

given us (Shabbat for rest and) festivals for gladness.
You have given us (Shabbat and) this Festival of Matzot, 
celebrations of our freedom, a holy time to recall our going 
out from Egypt. We praise You Adonai, Who makes holy 

(Shabbat,) the people Israel and the festivals.
.

ּ מֶלֶךְ הָעוֹלָם,  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
ּ לַזְּמַן הַזֶה. ּ וְהִגִּיעָנו ּ וְִקיְּמָנו הֶחֱיָנו ֶשׁ

Baruch Atah Adonai Eloheinu melech 
ha’olam shehecheyanu, v’kiy’manu, 
v’higianu lazman haze.

PrAised Are You, AdonAi, our god,  Ruler of the 
universe, who has kept us alive, sustained us, and brought 

us to this season. 

Drink the first cup of wine while leaning to the left
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karpas
 

Dip the Vegetables
Dip a vegetable in salt water and say:

ּ מֶלֶךְ הָעוֹלָם  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
בּוֵֹרא פְִּרי הָאֲָדמָה.

Baruch Atah Adonai Eloheinu melech 
Ha’olam, borei pri ha’adama.. 

PrAised are you, Adonai, 
our God, Ruler of the 
universe, creator of the  
fruit of the earth.

Eat the vegetable.

yachatz

Break the Middle Matzah
Take the middle matzah and break it 

into two pieces. Wrap the larger piece 

and set it aside as the Afikoman, to be 

eaten after the meal. (It is customary 

to hide the Afikoman during the Seder. 

When the children find it they can 

ransom it off to the leader, because the 

Seder cannot be completed without it!) 

Return the smaller piece to the plate 

with the other two matzot. 

ur’chatz 
Wash hands without a blessing

Wash Hands 3

3  ANAT HOFFMAN:

The Seder Night is a call for 

change. We have to move out 

of our comfort zone, to expose 

ourselves without the protective 

envelope of our daily routines, to 

sense discomfort — to change. 

And a Seder Night marked by fifty 

years of rule over another people 

calls for an especially profound 

change. We can not wash our 

hands clean, as if to say ‘our hands 

have not done and our eyes have 

not seen’. This time we will use 

the washing of the hands as an 

opportunity for contemplation. 

We will clean our hands without 

a blessing, but with awareness — 

we shall recall what we have done 

over the last year to further the 

cause of liberty for all. Did we act 

rightfully? Did we do enough?

And a suggestion for the bold: 

along with the traditional washing 

of the hands, let us wash one 

another’s feet. In ancient times 

washing the feet was a part of the 

ceremony of welcoming guests. 

It creates an immediate intimate 

connection between people. The 

feet are in direct contact with the 

ground of reality. Contact with the 

ground is contact with the truth. 

Whoever wants change must 

move forward with confident and 

stable feet. We lead with our feet.
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ְיָא הָא לַחְמָא עַנ
Uncover the plate of matzah and raise it for all to see

ּ אַבְהָָתנָא בְּאְַרעָא ְדמִצְָריִם. כָּל  ִדי אֲכָלו
ִדכְפִין יֵיֵתי וְיֵיכֹל, כָּל ִדצְִריךְ יֵיֵתי וְיִפְסַח. 
נָה הַבָּאָה  ָתּא עַבְֵדי, לְָשׁ נָה הַבָּאָה בְּאְַרעָא ְדיְִשָׂראֵל. ָהַשׁ ָתּא הָכָא, לְָשׁ הַָשׁ

בְּנֵי חוִֹרין.

HA LACHMA ANYA di achalu 
av’atana b’ara d’mitzrayim. Kol 
dichfin yei-tei v’yeichol, kol ditzrich 

yeitei v’yifsach. Hashata hacha, 
l’shana haba’a b’ara d’yisrael. Hashata 
avdei, l’shana haba’a b’nei chorin.

this is the breAd of PovertY that our ancestors ate 
in the land of Egypt.  Let all who are hungry come and eat! 
Let all who are needy come and celebrate Passover with us! 
Now, we are here; next year, may we be in the land of Israel. 

Now, we are slaves; next year, may we be free.4

Fill the wine cups for the second time. 

4  JEFFREY DAVID SACHS:

The Passover story is one of 

deliverance and freedom, but Jews 

know well that it is followed by 

another story, of conquest and 

exile. In the Passover story, the 

Jews escape slavery in Egypt and 

return to the Promised Land. 

Yet the Jewish people later fall 

into iniquity — turning to the 

false gods of greed, power, and 

land hunger — and succumb to 

Babylonian exile. As the Prophets 

tell us, Judea falls to sin from 

within, not to power from 

without. And so too are the risks 

to Israel today. The country is 

mighty in arms, but iniquitous in 

its treatment of its neighbors, the 

Palestinians, and too much driven 

by greed rather than justice in 

economic and political life. Jews 

should learn from our own history, 

all of it, not only the redemption 

from slavery but also the exile that 

later befell us.
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הַלַּיְלָה הַזֶּה  מַה נִׁשְתַּנָה  
מִכָּל הַלֵּילוֹת?

חָמֵץ  אוֹכְלִין   ּ אָנו הַלֵּילוֹת  ׁשֶבְּכָל 
הַלַּיְלָה הַזֶּה כּוּלוֹ מַצָּה  וּמַצָּה,  
אָר  ְשׁ אוֹכְלִין   ּ אָנו הַלֵּילוֹת  בְּכָל  ֶשׁ
הַלַּיְלָה הַזֶּה מָרוֹר יְָרקוֹת,  

ּ מַטְבִּי־לִין  בְּכָל הַלֵּילוֹת אֵין אָנו ֶשׁ
הַלַּיְלָה הַזֶּה  ּ פַּעַם אֶחָת,   אֲפִילו

ֵתּי פְעָמִים ְשׁ
בֵּין  אוֹכְלִין   ּ אָנו הַלֵּילוֹת  בְּכָל  ֶשׁ
הַלַּיְלָה הַזֶּה  בִין וּבֵין מְסֻבִּין,   יוְֹשׁ

ּ מְסֻבִּין כֻּלָּנו

MAH NISHTANA HALAILA 
HAZEH MIKOL HALEILOT?
She b’chol haleilot anu ochlin 
chameitz u’matza, halailah hazeh 
kulo matza. 
She b’chol haleilot anu ochlin she’ar 
y’rakot, halailah hazeh maror.
She b’chol haleilot ain anu matbilin 
afilu paam echat, halailah hazeh 
sh’tei f ’amim.
She b’chol haleilot anu ochlin bein 
yoshvin u’vein m’subin, halailah  
hazeh kulanu m’subin.

how is this night different  
from All other nights? 5

On all other nights, we eat both leavened bread and
matzah.  On this night, why do we eat only matzah?
On all other nights, we eat all kinds of herbs.  

On this night, why do we eat bitter herbs?
On all other nights, we do not dip our food even once. 

On this night, why do we dip twice?
On all other nights, we eat either sitting or reclining. 

On this night, why do we all recline?

5  MICHAEL LERNER:

We are called by our tradition to 

be partners in the healing and 

transformation of the world, 

letaken olam b’malchut shaddai. We 

are called to bring the nurturing 

female energies of the breasts 

(shaddai) as our guide in healing 

and transforming reality. We hear 

God’s voice as a call for universal 

liberation, not merely tinkering 

with one or another minor 

reform of a deeply oppressive and 

environmentally destructive global 

reality.

This is the night we not 

only reaffirm to our families and 

to the world that our ongoing 

commitment to social justice is 

rooted in our love for the God 

of the universe in whose image 

we are created, Yud Hay Vav Hay, 

the Force of Transformation from 

“that which is” (Hay Vav Hey) to 

that which can and ought to be. 

We also start developing concrete 

strategies for how to build a 

different world.

We have to get out of that 

narrow consciousness (Mitzrayim). 

Being “realistic,” accepting “what 

Is” as the criterion of “what can 

be,” is the essence of idolatry.

Believing in God is only real 

to the extent that we act to heal 

and fundamentally transform the 

world.

Our exodus, yetziyat mitzrayim, 

starts with assisting our Arab 

brothers and sisters in creating an 

economically and politically viable 

Palestinian state — our first step 

in fulfillment of the command to 

Love the Other (ve’ahvta la’ger).

Tonight we commit 

ourselves to becoming the 

people known worldwide for 

our love and generosity of spirit 

toward everyone on the planet, 

manifested in our initiating a 

Global Marshall Plan to once 

and for all eliminate (not just 

ameliorate) global poverty, 

homelessness, hunger, inadequate 

health care and repairing 

environmental destruction. 

Making this our real commitment 

is a critical step in becoming 

in practice a manifestation and 

embodiment on this earth of God’s 

loving energy.

Tell the Passover Story maggid 
The Four QuesTions

The youngest person present who is able recites: 
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AvAdim hAyinu 6
we were slaves to pharaoh in egypt 

This night is different from all other nights because on this night we celebrate 
one of the defining moments in our history: gaining our FREEDOM from 

SLAVERY. 

once we were slAves to PhAroAh in egYPt, 
but Adonai, our God, brought us out with a mighty hand and 
an outstretched arm.  If Adonai had not brought  
our ancestors out of Egypt, then we, our children, and our 
children’s children would still be slaves in the land of Egypt. 
So even if we are all wise and learned and know the story 
well, it is an obligation to tell the story of our Exodus from 
Egypt.  And the more detail we add to the story, the better.

Keep the matzah uncovered while we tell the story of Passover.

6  JOSÉ ROLANDO MATALON:

The paradigmatic liberation from 

oppression was not bloodless. 

Though it is God’s mighty hand 

that strikes the oppressor while 

the Israelites remain passive 

witnesses, this section of the 

Haggadah is challenging for those 

of us who deplore violence and 

firmly believe that liberation from 

oppression must be achieved 

through non-violent means. 

Freedom is part of the divine 

design, and there is nothing that 

can ultimately stop it from taking 

root in humanity. Liberation 

will come — sooner or later, the 

question is how. Is there hope for 

bloodless liberation in our time?
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A tAle is told  of Rabbi Eliezer, Rabbi Joshua,  
Rabbi Elazar son of Azariah, Rabbi Akiva, and Rabbi Tarfon, 

who held a Seder in B’nai B’rak. 
They discussed the exodus from Egypt all that night, until 
their students came and said to them, “Rabbis, the time has 

come to recite the morning Shema.” 7

Some scholars suggest that this story 
does not describe a Passover Seder. 
The eminent rabbis gathered in B’nai 
Brak to plan a rebellion against the 
Roman occupation. The students, 
posted as lookouts, used the morning 
Shema as code to warn that the 

Romans were coming. 

This story has been included in the 
Haggadah to be recited in every 
generation, to remind us that Passover 
is not only the time to retell the story 
of our liberation from Egypt, but to 
act to ensure liberation in our own 

time.

rAbbi elAzAr ben AzAriAh sAid: “I am as old  
as one who is seventy, and I have never had the privilege of 
hearing the story of the exodus related during the nights, 
until Ben Zoma interpreted the words of the Torah, ‘In order 
that thou shalt remember the day of your departure forth 
from the land of Egypt all the days of thy life’ - ‘the days of 
thy life’ indicates the days; ‘all the days of thy life’ indicates 
that the nights are also included.” The sages say: “‘the days 
of thy life’ are the life of this world; ‘all the days of thy life’ 

include the days of the Messiah.”

7  LEON WIESELTIER:

The spiritual auspiciousness of 

the night: that is the lesson of 

these rabbis and their discourses. 

Scholars have shown that the 

anecdote about the rabbinical 

gathering in Bnai Brak is a riposte 

to a similar anecdote about 

another rabbinical gathering in 

Lydda. The sages in Lydda, led 

by the great Rabban Gamaliel, 

exhausted the night in a discussion 

of the laws of Passover, whereas 

the sages in Bnai Brak lost track 

of time in telling the story of 

Passover. It is the Bnai Brak version 

that became canonical, because 

the religious obligation of the 

Seder is narrativity, not analysis. 

We are enjoined to exercise our 

imaginations, from which various 

metaphysical and moral lessons 

may be gleaned; and one of those 

moral lessons is that the oppressed 

must never be guilty of, or blind 

to, oppression. Moral obtuseness is 

especially unacceptable in victims, 

individually and collectively, 

especially when their victimization 

has passed. 

The tale of the nightlong discussion 

is immediately followed by Ben 

Zoma’s exegetical insistence that 

the obligation of collective memory 

on Passover extends from the days 

into the nights — poor Ben Zoma, 

the esotericist who was famously 

damaged by his walk through the 

orchard of mystical knowledge. It 

was the light, not the darkness, 

that did him in. Some people 

are built for the night. There 

are understandings that can be 

attained only in darkness. And  

the same may be said about 

the Jewish past: we built our 

civilization when history’s sun did 

not shine upon us. Historically 

speaking, we have been a 

brilliantly nocturnal people. But we 

did not allow the night to blacken 

us, or to serve as an excuse 

for a relaxation of our ethical 

requirements of ourselves. 

The rabbis proceed to disagree 

with Ben Zoma and hold that 

the inclusiveness of the verse 

refers not to the night but to the 

messiah — to history’s sun. Even 

the redemption will not exempt 

us from remembering the exodus, 

they claim. Will we never find 

relief from what we know? Perhaps 

not. It makes one envy the sages 

of Bnai Brak, who enjoyed the 

supremely unJewish experience of 

losing track of time.—18—
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The Four Children

the torah teaches of four children:
A wise one,  a wicked one,

a simple-minded one, 
and one who does not know enough to ask.8

8  ACHINOAM NINI (NOA):

As a child raised in a religious 

atmosphere, and educated in 

a Modern Orthodox Yeshiva, I 

was taught to focus on “naaseh 

ve nishma”. First we do, then we 

ask/hear. The four children teach 

us something entirely different. 

The wise thirsts for knowledge. 

We are not to shut his mouth, 

but rather to seek a response 

worthy of his curiosity. The simple, 

encapsulates it all into one word: 

“what?” Here the Haggadah tells 

us that nothing could be more 

obvious, pure and simple than to 

ask. As for ‘the one who knows not 

how to ask’, we are commanded 

to “open his world”, to teach him 

to ask!

But the most important of all, in 

my opinion, is the son labeled Evil 

by the Haggadah. He asks: “what 

is this work to you?” — to you, and 

not to him, the Haggadah says, 

as he excludes himself from the 

family, the tribe, people, the circle 

of life. The evil son is self-centered 

and selfish. He puts himself on 

an island, his sense of identity 

does not include others. This is 

considered evil in the Haggadah. 

The message of the evil son is 

God’s way of telling us there is 

nothing more sacred than human 

life, and the human solidarity that 

is needed in order to preserve and 

protect it. The process of caring 

is work, as the evil son states 

“what is this work for you”? It is 

always much easier to turn your 

back on the other and care only 

for yourself. Solidarity, community, 

sharing and caring: that is hard 

work. 

We must care for each other. We 

must see each other clearly, truly 

see each other as equal under 

God and before him. We must 

recognize each other’s humanity, 

aspirations, rights, emotions. 

On the way to freedom there are 

many questions to be asked. But 

at the end of the day, the only way 

to be saved by God from whatever 

“Egypt” is enslaving you, is to love 

your neighbor as you love yourself.
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the wise child asks: 
“What are the decrees, laws, and statutes that Adonai our 
God, has commanded us?”  Teach this child about all the 

laws and rituals of Passover. 

the wicked child asks:  “What is this service to you?” 
To “you” and not to him.  Because this child 
separates himself from the Jewish people by referring to 

“you” rather than to “us,” you must say to him: 
“It is because of what Adonai did for me when I left Egypt.” 
“for me” and not for him, because had he been there, he 

would not have been redeemed.

the simPle child asks:  “What is this about?” 
Tell this child:  “With a strong hand, Adonai brought us 

out of slavery in Egypt.”

And as for the child who does not know 
how to Ask,  open the discussion by saying:
“It is because of what Adonai did for me when I left Egypt.” 

9  CAROL GILLIGAN:

But there is a fifth child:  
A caring one.

What does the caring one say? 

“What is God that He is moved 

only by the suffering of the 

Israelites and not by the suffering 

of the Egyptians?” 

You say to her, “In the Talmud, 

the Rabbi explains: ‘At that 

time (when the Egyptians were 

drowning) the ministering angels 

wanted to recite a song (of praise) 

in the presence of the Holy One 

Blessed is He. The Holy One 

Blessed is He said to them: My 

handiwork is drowning in the sea 

and you recite a song of praise 

before Me?’” 

9
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The sTory oF PAssover 

At first,  our ancestors worshiped idols, 
but then God embraced us so that we may better serve God, 
as scripture relates: “And Joshua said to all the 
people, ‘Thus said Adonai, the God of Israel: Long ago, your

 ancestors dwelled beyond the River Euphrates — Terach, 
father of Abraham and father of Nachor.

 They served other gods. I took your 
ancestor Abraham from the other side of the river, and I led 
him through the whole land of Canaan, and I multiplied his 
descendants, and I gave him Isaac. And to Isaac I gave Jacob 
and Esau. And to Esau I gave Mount Seir as his inheritance. 

But Jacob and his sons went down to Egypt.”10

10  MICHAEL MELCHIOR:

With these words the Haggadah 

reminds us that the Land of 

Israel is not promised to us 

by inheritance or by right, for 

our forefathers were idolaters 

in Babylon. Canaan is not 

the inheritance-land of our 

forefathers, and we have a 

connection to this Land only by 

dint of God’s promise to Abraham 

who, God attests, will command 

his children “to do righteousness 

and justice”. This is indeed an 

eternal covenant, but it is always 

conditional on our moral behavior. 

As the prophet Ezekiel warned: 

“and you shed blood — and shall 

you possess the Land?!”

Now that we have returned 

to the Land by the grace of 

God, and are privileged to move 

through all of the Land of Israel 

and to settle in it, we have to 

protect ourselves and to safeguard 

our security — but not to base our 

existence on life by our sword. 

We are tested by our ability not 

to rule another people by “force”, 

but to live here by “My spirit”. 

In other words, to build a model 

society. If in Egypt we became 

foreigners who were denied all 

rights to existence, liberty and 

land, and in this lay the root of 

our subjugation, we must not do 

to others what we ourselves hate. 

The Palestinian people that lives 

among us also needs its land, its 

existence, and its liberty.

But it is not through a peace 

of secularization, which severs 

the people from its roots, that we 

will attain to peace and to our 

inheritance. Not through ways 

of divide and rule, intimidation 

and hate. Only through a brave 

conjoining of all the children 

of Abraham who dwell in this 

land will God’s blessing to our 

forefather Abraham, “and all the 

nations of the earth shall be 

blessed in him”, come true for us.

blessed is the one  who keeps the Promise to Israel. 
For the Holy One foresaw the end of our enslavement, and 
acted just as promised and made the covenant with our 
ancestor Abraham. “And God said to Abraham: ‘Know with 
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certainty that your descendants will be strangers in a land 
not their own, and the people of that land shall enslave 
them, and will afflict them for four hundred years. But I 
will bring judgement on the nation that they serve, and 

afterward they will leave with great wealth.”11, 12

12  DAVID BIGMAN:

“Love the stranger, for you were strangers in the land of Egypt.” (Deut. 10.19)

The common Halakhic view interprets ‘love the stranger (ger)’ as 

an obligation to the ‘righteous stranger’ (ger tzedek), i.e. the convert to 

Judaism, who has joined the ranks of the Jewish people, and has “come and 

entered under the wings of the Divine Presence (Shekhinah)”, as Maimonides 

expressed it. As opposed to this approach, Rabbi Joseph Albo explains it 

this way: “Not only the ‘righteous stranger’, but even the inhabitant who 

is not an idolater”. The Hafetz hayim went even further, and listed as a 

commandment of actual commission the obligation to love any gentile who 

comes to a town of Jews, even if he has not ceased being an idolater. In the 

light of Maimonides’ rulings, the statements of Rabbi Joseph Albo and the 

Hafetz hayim seem extreme. What led them to take such positions?

The answer may reveal itself to us from a deeper understanding of 

the question of Jewish identity, made clear through a contemplation of the 

commandments regarding Passover, which is a necessary component of this 

identity. From a social perspective, Passover is a constitutive obligation. 

Regarding an Israelite that has not celebrated Passover without a justified 

reason, the Torah ruled that he is “to be severed from his people”. Passover 

is therefore the commandment that defines Jewish identity. This may be 

understood by making clear the root of the story of the exodus from Egypt.

The principal issue of the story of the exodus from Egypt is the exodus 

from slavery to freedom. The grave injustice evoked by the story is the 

alienated attitude to the stranger. This attitude led to physical slavery, to 

exploitation, and even to the killing of the Israelites’ children. 

The great declaration of the story of the exodus from Egypt is the 

recognition of the dignity of humans everywhere, and the concern for the 

stranger and the weak. Paradoxically, hidden deep inside the particularistic 

Jewish identity is an identification with the other — with all who are born 

into this world. Thus, someone who is not willing to open his or her heart, 

as a human to a human, cannot be counted among the people of Israel — 

“this person is to be severed from the people”. It is this identity that pulsated 

in the hearts of Rabbi Joseph Albo and the Hafetz hayim, and led them to rule 

that a stranger who is a resident is also worthy of love, even if he or she has 

a different religion.

11  STEVEN M. COHEN:

From this passage we learn that 

a people can sustain decades, 

even centuries, of oppression 

and humiliation. Yet despite 

all the hardship, such a people 

can flourish in many ways 

including increasing in number. 

And it can flourish in spirit, 

maintaining hope and conviction 

that its days of alienation 

from freedom — personal and 

national — are numbered.

As Jews, we remember that we 

became collectively alienated from 

our land by leaving it and became 

aliens in another land. So, too, can 

a people become alien in its own 

land, as when they are deprived 

of their freedom and basic human 

rights. AND, most importantly, 

just as we were strangers in a 

strange land, God forbid that we 

should make others strangers in 

their own land.
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Cover the matzot, raise the cup and say:

  
 ּ לֹּא אֶחָד בִּלְבָד עָמַד עָלֵינו ֶשׁ

בְּכָל דּוֹר וָדוֹר  אֶלָּא ֶשׁ   ,ּ  לְכַלּוֵֹתנו
 .ּ ּ לְכַלּוֵֹתנו עוֹמְִדים עָלֵינו

ּ מִיָָּדם. וְַהָקּדוֹׁש בָּרוּךְ הוּא מַצִּילֵנו

VEHI SHE’AMDA, la’avotainu 
velanu. Shelo echad bilvad, amad 
aleinu lechaloteinu, ela sheb’chol dor 
vador omdim aleinu lechaloteinu. 
V’HaKadosh baruch hu matzilenu 
miyadam.

And this hAs stood firm  for our ancestors
and for us. For not just one enemy has arisen to destroy us.  
Indeed in every generation there are those who seek to 

destroy us. But God saves us from their hands. 13, 14

Put down the cup, uncover the matzot, and continue.

.ּ ּ וְלָנו עָמְדָה לַאֲבוֹתֵינו וְהִיא שֶׁ

13  S. DANIEL ABRAHAM:

Vehi she’amdah le-avoteynu  
ve-lanu והיא שעמדה לאבותינו ולנו

And this has stood firm for our 
ancestors and for us, and is what 

has taught us — “Turn away from 

evil, do good, seek peace and 

pursue it” (Psalm 34.14).

And this has stood firm for our 
ancestors and for us, because 

“they shall beat their swords into 

plowshares and their spears into 

pruning hooks; nation shall not 

raise sword against nation, nor 

shall they learn war anymore” 

(Isaiah 2.4).

And this has stood firm for our 
ancestors and for us, for it has 

taught us that “Truth will spring 

from the earth, and justice looks 

down from heaven” (Psalm 85.11).

And this has stood firm for our 
ancestors and for us, “Only do 

justice and love kindness and walk 

humbly with your God” (Micah 6.8).

And this has stood firm for our 
ancestors and for us, and has 

commanded us: “Pursue justice, 

justice, so that you may live and 

inherit the land which JHVH your 

God is giving you.” (Deuteronomy 16.20).

So what is it that has stood firm 

for our ancestors and for us? What 

right, and what covenant? What 

connection to reality and to our 

brothers and sisters in humanity? 

Not oppression of the weak, not 

physical force, not exploitation of 

the stranger. But justice. Kindness. 

Peace. 

This has stood firm for our 

ancestors and for us, in every 
single generation. Just as in 
every single generation one must 

see oneself as if one has come 

out of Egypt. That which has 

accompanied us throughout the 

generations commands us to see 

all human beings as rightfully 

entitled to freedom. 
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14  DORON RABINOVICI:

Hate is still our constant follower. 

Those who strive to destroy us 

worldwide may even outnumber 

us by far. But nowadays we  

can stand up for our beliefs. We 

can fight for our rights. And 

above all we can unite with other 

people to overcome hatred and 

persecution. 

This is the old promise of 

redemption and reconciliation that 

already inspired our ancestors. 

This is the covenant that redeems 

us from being oppressed and also 

saves us from being an oppressor, 

that protects us from being a lamb 

and from being a beast, but helps 

us to be a mentsch.  

The following paragraph from the Torah summarize the whole Passover story, 
with each word having been analyzed and expanded upon: 

mY fAther wAs A wAndering ArAmeAn, and 
he went down to Egypt with just a few people and sojourned 
there. And there he became a great nation, mighty and 
numerous. The Egyptians dealt harshly with us [or “vilified 

us”] and oppressed us, and they imposed hard labor on us.
we cried out to Adonai and Adonai heard our plea and 
saw our affliction, our misery, and our oppression.  Then 
Adonai took us out of Egypt with a mighty hand and an 
outstretched arm, with awesome power, with signs, and 

with wonders. (Deuteronomy 26: 5-8)

“he went down to egYPt:” 
He was compelled by the word of God.

“with just A few PeoPle:” As scripture relates: 
“When your ancestors went down to Egypt there were 
seventy of them, and now Adonai, your God, has made you 

as numerous as the stars in the heavens.”

“And sojourned there:” This teaches that  
he did not go down to settle permanently in Egypt, but 
rather to sojourn there, as scripture relates:  “They said 
to Pharaoh, ‘We have come to sojourn in the land, for there 
is no pasture for the flocks of your servants, for the famine 
is severe in the land of Canaan. Now, therefore, let your 

servants dwell in the land of Goshen.’”

“And there he becAme A greAt nAtion:” This 
teaches that the Israelites were recognized as a distinctive 

nation. 

“mightY And numerous:” As scripture relates: 
“And the Israelites were fruitful and prolific; they multi-
plied and increased greatly, and the land was filled with 

them.”
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“the egYPtiAns deAlt hArshlY with us:” They 
were ungrateful and repaid in evil the kindness that Joseph 
had done for them. As it is written, “A new king arose over 

Egypt who did not know Joseph.” 15

Another interpretation: 

“the egYPtiAns vilified us:” As it is written, Pharaoh 
said to his people, “Behold the Israelites are too many and 
too mighty for us. Come, let us deal cunningly with them, 
lest they multiply and join our enemies when war comes, 

and fight against us, and leave the land.”

 “And oPPressed us:” As it is written, 
“They placed taskmasters over them in order to oppress 
them with their burdens, and they built storage cities for 

Pharaoh, called Pithom and Ramses.”

15  J.J. GOLDBERG:

The traditional Haggadah, the 

narration of the Passover story, 

has three separate beginnings, 

each with a different meaning: 

“We were slaves to Pharaoh in 

Egypt”; “At first our ancestors were 

idol-worshippers”; and “My father was 

a wandering Aramean, and he went 

down to Egypt.” 

These remind us of the 

multiple forms of liberation 

embodied in the Exodus: 

liberation from slavery and 

oppression; from ignorance 

and superstition; and from 

homelessness and helplessness. 

And what are we to make of all 

this? The narration concludes: “In 

every generation, each of us is 

obliged to see ourselves as if we 

had personally left Egypt.” These 

tales are not history lessons but a 

guidebook for today.

“And theY imPosed hArd lAbor uPon us:” As it 
 is written, “The Egyptians worked the Israelites severely.”

“we cried out to AdonAi:” 16 As it is written, 
“Eventually, the king of Egypt died, and the Israelites sighed 
from their labor and cried out, and their plea for rescue from 

their labor reached God.”

16  SUSAN TALVE:

We cried out to Hashem, the God 
of our ancestors, and God heard 
our voices, and saw our misery, our 
burden and our oppression. (Deut. 26:7)

We cried out to Hashem, the God 
of our ancestors: In the fiftieth 

year of the Occupation of the 

West Bank and Gaza, the cries 

are from people weary from war. 

Israeli and Palestinian families 

torn apart and crying out for lost 

lives and dreams. We all cry out for 

those sacrificed out of fear, out of 

revenge, out of decades of trauma. 

And Hashem heard our cries: 

As Hagar cried out for her son, 

Ishmael, we learned that when we 

were willing to sacrifice the life of 

the child of ha-ger, the other, we 

would find ourselves willing to 

sacrifice our own. (Gen 21–22)

And saw our misery: The misery we 

cause with each home demolition, 

water restriction, and the 

of families from their land, from 

their trees, from each other. 

Our burden: The great burden that 

continuing the suffering caused 

by the occupation has put upon 

the soul of a people commanded 

to seek peace and pursue justice 

and see that all are in the image of 

God. (Ps. 34, Deut .16:20 Gen. 1:26) 

Our oppression: If one is not free, 

none are free. May we consecrate 

the fiftieth year by ending the 

occupation of the West Bank and 

Gaza proclaiming the possibility 

of liberty for all of the peoples of 

Israel and Palestine to live without 

fear in mutual prosperity so that 

all may reap the blessings and the 

promise of equality and justice in 

the Jubilee. (Lev. 25:10)

separation
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“god of our Ancestors:”  Because of the merit 
of our ancestors we were redeemed from Egypt.

As it is written,  “God heard their moaning and recalled his 
covenant with Abraham, with Isaac, and with Jacob.” 

“And AdonAi heArd our PleA:” As it is written, 
“I have seen the affliction of my people in Egypt, and I have 
heard their cry because of their taskmasters, and I know of 
their sufferings. And I have come down to deliver them out 
of the hands of the Egyptians, and to bring them out of that 

land.” 

“And sAw our Affliction:”  This refers to 
the decency and morality of the people, as it is written: “And 

God saw the people of Israel, and he knew.”

“our miserY:” This refers to the drowning of the sons, 
for Pharaoh decreed:  “Cast every son who is born into the 

Nile, but let every daughter live.”

“And our oPPression:” This refers to the 
extreme burden placed on them, as it is written, God said: “I 
also saw the oppression with which the Egyptians oppressed 

them.”
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“then AdonAi brought us out of egYPt:” Not by  
an angel, and not by a messenger, but the Holy One, in all 
God’s Glory, as it is written, “I will pass through the land of 
Egypt tonight, and I will smite every firstborn in the land 
of Egypt, from man to beast. And I will execute judgment 
against all the gods of Egypt.  i Am AdonAi.” 17

17  RACHEL ELIOR:

The Jewish people is a community 

of remembrance, which is 

commanded to remember, 

to recount and pass on from 

one generation to the next, 

eternal abstract concepts that 

create a sanctified vocabulary 

of knowledge, truth, justice, 

fraternity, equality, peace and 

liberty, such as ‘God of justice and 

truth’, ‘knowing truth and justice’, 

‘freedom’, ‘freeborn people’, ‘pursue 

justice, justice!’, ‘holy Sabbath’, 

‘eternal covenant’, and so on. These 

basic concepts, which connect 

a vow and an eternal covenant, 

testimony and memory, to seven 

appointed times of freedom and 

to Sabbaths of liberty, and which 

are based on a covenant between 

God and His people, both of whom 

sanctify liberty, are not dependent 

on any physical space or on any 

preconditions — only on an 

abstract space of uncompromising 

commitment to liberty and 

equality, truth and justice. In the 

Jewish people’s memory these 

concepts were first heard from the 

heavens, from the mouth of a God 

who repeatedly describes Himself 

as ‘I am the Lord your God who

brought you out of the land 

of Egypt, out of the house of 

bondage’ and demands that His 

commandments be listened to and 

attended to by dint of this divine 

liberation from bondage to liberty.

God’s words on the septenary vow 

of liberty, equality and justice 

were written by the prophets, 

priests and Levites who canonized 

the sacred time cycles. These are 

known as the appointed times of 

freedom and of sacred readings, 

and include the Sabbath (the 

cessation and the liberty from all 

subjugating toil and work), the 

seven appointed ‘Days of the Lord’ 

during the first seven months of 

the year, the first of which is the 

Feast of Liberty [Passover]; the 

fallow year, and the Jubilee. The 

Jewish people is the only people in 

the world that begins its historical 

story with a story of slavery in 

order to make decisively clear 

that liberty is a sacred and eternal 

gift of God, and is unconditional, 

requiring cyclical safeguarding of 

cycles of respite and liberty, while 

all subjugation is temporary and 

is destined to pass.

“i will PAss through the lAnd of egYPt:” 

I, and not an angel.
“and I will smite every firstborn:” I, and not a Seraph.
“And I will execute judgment against all the gods of Egypt:”

I, and not the messenger.
“I am Adonai:” I am no other.

“with A mightY hAnd:” This refers to the disease of 
livestock, as it is written,  Moses said to Pharaoh, 
“Then the hand of Adonai will strike your livestock in the 
field — the horses, the donkeys, the camels, the cattle, and 

the sheep — with a very severe disease.”

“And An outstretched Arm:”  This refers to  
the sword, as it is written,  when God was about to
 send a plague against Jerusalem, an angel stood between 
earth and heaven, “sword in hand, stretched out against 

Jerusalem.”
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“with Awesome Power:” This refers to the revelation 
of the divine presence, as it is written,  “Has any 
god endeavored to take a nation for himself from within the 
midst of another nation, with trials, with signs and wonders, 
with war, with a strong hand and an outstretched arm, and 
with displays of great fearsomeness, like all that Adonai, 

your God, did for you in Egypt before your eyes?”

“with signs:” This refers to Moses’ staff, 
as it is written,  God said to Moses, “Take this staff, with 

which you shall perform the signs.”

“And with wonders:” This refers to the plagues,
as it is written,  “I will put wonders in the heavens and  

the earth: blood and fire and pillars of smoke.”

blood ָדּם 
Dam

frogs ַ צְפְַרֵדּע
Tz’far-dei-a

lice כִּנִּים 
Ki-nim

insects עָרוֹב
A-rov

cattle disease  ֶדּבֶר
De-ver

boils חִין  ְשׁ
Sh’chin

hail בָָּרד
Ba-rad

locusts אְַרבֶּה 
Ar-Beh

darkness ְ ך חֶֹשׁ
Cho-shekh

 slaying of the מַכַּת בְּכוֹרוֹת 
firstborn Ma-kat b’chorot

The Ten PlAgues 18

18  MICHAEL WALZER:

The ten plagues have always been 

an embarrassment for Jewish 

liberals and leftists. Why does God 

harden Pharaoh’s heart when he 

could have softened it, set the 

Israelites on their march much 

sooner, and avoided the terrible 

suffering of the Egyptian people?  

So we dip a finger and spill the 

wine in order to reduce our 

pleasure in Egyptian pain. But it 

would be better to focus on the 

pain and think about the possibility 

of a different deliverance. 

History is not determined. Imagine 

a God who knew the Geneva 

Convention and directed his 

plagues only against Pharaoh and 

his officials. Imagine a Pharaoh 

who fell under the influence 

of his adopted son Moses. 

Imagine a general strike of the 

Israelites, joined, perhaps, by 

other inhabitants of the “house of 

bondage.” There are many ways 

out of a bad situation, many 

alternatives for both the oppressed 

and the oppressors to think about. —41—
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multiplying the ten plagues:  
three numerical riddles

rAbbi Yose the gAlileAn sAid:  How do we know 
that the Egyptians were afflicted by ten plagues in Egypt 
and by fifty plagues at the sea?  With regard to Egypt, 
scripture says: “The magicians said to Pharaoh, ‘This is the 
finger of God.’”  And with regard to the sea it says: “And 
Israel saw the great hand of Adonai’s deeds in Egypt, and 
the people feared Adonai, and they had faith in Adonai and 
in his servant Moses.” If with one finger they were afflicted 
with ten plagues, then in Egypt they were afflicted with ten 
plagues and at the sea they were afflicted with fifty plagues.

let my people go! 
(sing)

When Israel was in Egypt land —
let mY PeoPle go!

Oppressed so hard they could not stand —
let mY PeoPle go!

Go down, Moses, way down to Egypt Land. 
Tell ol’ Pharoah — let mY PeoPle go!

Discussion among those assembled:  
What is the meaning of liberation and freedom in our time?
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rAbbi eliezer sAid: How do we know 
that each and every plague that the Holy One, Blessed Be 
He, brought against the Egyptians in Egypt consisted of four 
plagues? Scripture says:  “He sent against them his 
burning anger, wrath, fury, distress, and messengers of evil.” 
“Wrath”: One plague.  “Fury”: Two plagues. 

“Distress”: Three plagues. 
“Messengers of evil”: Four plagues. 

Thus, in Egypt they were afflicted with forty plagues, and on 
the sea they were afflicted with two hundred plagues.

rAbbi AkivA sAid: How do we know that each 
and every plague that the Holy One, Blessed Be He, brought 

against the Egyptians in Egypt consisted of five plagues?
Scripture says: “He sent against them his burning anger, 

wrath, fury, distress, and messengers of evil.” 
“His burning anger”: One plague. “Wrath”: Two plagues.
“Fury”: Three plagues. “Distress”: Four plagues. 

“Messengers of evil”: Five plagues. 
Thus, in Egypt they were afflicted with fifty plagues, and at 
the sea they were afflicted with two hundred fifty plagues.19

19  BERNARD AVISHAI:

The Haggadah is a book inevitably 

at odds with itself: committed 

to the principle of universal 

emancipation — “All who are 

hungry...” — yet afflicted with 

what Arthur Koestler called 

“claustrophilia” — self-segregating 

rites and repressed defensiveness, 

yielding to tribal rage. Rabbis 

are quoted as reveling, with 

unselfconscious pathos, in 

plagues inflicted on the Egyptians, 

magnifying oppressors’ suffering 

like a wounded boy imagining 

what his father should do to a 

bully. 

Rabbi Eliezer imagines that the 

ten plagues were actually forty, 

because each plague was delivered 

with attitude: “‘Fury’ is one; 

‘indignation’ makes two, and so 

forth. These forty, plus the notional 

two hundred plagues inflicted at 

the Red Sea, make two hundred 

and forty; Rabbi Akiva then trumps 

Rabbi Eliezer, reckoning that the 

plagues actually numbered two 

hundred and fifty. 

The tension — “never again,” and 

“never again to Jews” — hardly 

mattered in the diaspora, where 

the Haggadah was composed and 

for which it was intended. There 

was an implicit assumption that 

Jews were the unarmed outsiders 

— so that doing what prevented 

their persecution, or advanced 

their civic relations, also advanced 

social tolerance and the formation 

of civil society more generally. 

This is, gratefully, not the 

condition of Jews today, and not 

the way the Haggadah reads. 

Israelis have military power and 

political institutions; they defend 

against, but also exercise rule 

over, others. We don’t have the 

arguable luxury of assuming Jewish 

interests to be coincident with 

those of every oppressed person. 

Our survival imperative is not 

inherently free of bigotry, nor are 

the land and its inhabitants merely 

poetic and hypothetical. The next 

time an Israeli leader speaks of 

Amalek, remember the Rabbis’ 

hysterical fantasies. These are 

touching. They can also be fatal.
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dAyenu20

ADONAI has performed many miracles and acts of kindness for us.  
For each one we say DAYENU, 

meaning “that alone would have been enough for us.”

.ּ בָּת, ַדּיֵּינו ּ אֶת הַַשׁ ּ נַָתן לָנו אִלּו  .ּ ּ מִמִּצְַריִם, ַדּיֵּינו ּ הוֹצִיאָנו אִלּו
.ּ ּ אֶת הַּתוָֹרה, ַדּיֵּינו ּ נַָתן לָנו אִלּו

Ilu hotzi-hotzianu, hotzianu mimitzrayim, hotzianu mimitzrayim…  Dayenu! 
Ilu natan natan lanu, natan lanu et hashabbat, natan lanu et hashabbat… Dayenu! 
Ilu natan natan lanu, natan lanu et hatorah, natan lanu et hatorah…  Dayenu! 

Day-dayenu, Day-dayinu, Day-dayenu, Dayenu Dayenu! 

If God had brought us 
out of Egypt but had not 
punished the Egyptians and 
destroyed their idols — 
 dAYenu

If God had punished the Egyptians 
and destroyed their idols, but had 
not split the sea for us and brought 
us through it on dry land — Dayenu
If God had split the sea for us and 
brought us through the sea on dry 
land, but had not satisfied our needs 
in the wilderness for forty years — 
 Dayenu

If God had satisfied our needs in the 
wilderness for forty years but had 
not fed us manna —  Dayenu
If God had fed us manna but 
had not given us the Sabbath — 
 Dayenu
If God had given us Shabbat, but 
had not brought us to Mount Sinai 
and given us the Torah — Dayenu
If God had brought us to Mount 
Sinai and given us the Torah, but 
had not brought us into the land of 
Israel —  Dayenu
If God had brought us into the 
land of Israel but had not built our 
Temple —  Dayenu
For all these miracles and acts of 
kindness we say —  Dayenu

20  TONY KLUG:

If “Justice, justice, shalt thou 

pursue” (Deut. 16:20) — the repetition 

signifying that justice must be 

pursued with justice — had been 

the sole Jewish contribution to 

human civilization, it would have 
been enough. “Dayenu...”

If “Let my people go”  

(Exodus 9:1) — inspiring generations 

of oppressed peoples struggling 

for freedom, most notably African-

American slaves — had been the 

sole Jewish contribution to human 

civilization, it would have been 
enough. “Dayenu...”

If “God created humankind 

in his own image” (Gen. 1:27) — 

affirming the inherent equality 

of all people — had been the sole 

Jewish contribution to human 

civilization, it would have been 
enough. “Dayenu...”

If “Seek peace, and pursue 

it” (Psalms 34:14) — embodied in 

the age-old Jewish greeting 

“Shalom” — had been the sole 

Jewish contribution to human 

civilization, it would have been 
enough. “Dayenu...”

Justice, freedom, equality, 

peace — time-honoured Jewish 

values — lie at the existential core 

of Jewish identity and provide the 

essential cement that binds 

together Jews of many different 

persuasions. Jews have proudly 

espoused these principles 

historically for themselves and 

others. If a contemporary state 

claims to be Jewish — while failing 

to uphold these fundamental 

values — it is not enough.

If that state expects a 

perverse solidarity from Jews 

around the world — implicating 

them in such an unbridled, 

un-Jewish, injustice as potentially 

withholding basic human rights to 

millions of people indefinitely —  

it is not enough.

If, on the other hand, the 

self-proclaimed Jewish state 

imminently ends its fifty-year 

occupation of the lands and lives 

of the Palestinians, so that both 

peoples may equally exercise 

their national rights in good 

neighbourliness, it would be 
(nearly) enough.

If Israel, alternatively, 

extends equal rights to everyone 

who is subject to its current 

jurisdiction — if only until there 

is a final, agreed resolution of the 

conflict — it would be (nearly) 
enough.

We can accept either but 
not neither! —46—
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21  SUSAN SILVERMAN:

After we crossed the Sea, and 

stood at Sinai, God gave the 

Torah and began a relationship 

of chosenness, exaltedness and 

sanctity — of covenant — with 

our nation. This is the moment 

we remember each week in our 

Shabbat kiddush, but here, at the 

Seder table, we juxtapose these 

sublime blessings with the pain, 

resolve and purpose of redemption 

from slavery. And many of us say, 

Dayenu! We have enough — a 

state, rituals, values, Torah. And 

we must stop demanding more — 

more land, more rights for some 

than others, more resources. 

And instead take the plenty we 

already have to build a just and 

compassionate society, a society 

that lives in that nexus between 

the vision of a better world and 

the grit of on-going redemption.

22  SARAH SILVERMAN:

Of all people, Jews know the 

bitterness of being oppressed — 

and not being in our own country. 

That’s what makes the occupation  

all so ironic. Sometimes it’s hard 

to tell the difference between 

right and wrong, the situation 

is complicated and scary, but I’m 

guessing oppression will always 

prove to be on the wrong side of 

history.

how mAnifold And mirAculous  are the great 
deeds that our God has performed for us, from taking us out 
of Egypt, and parting the Red Sea and passing us through 
it safely, and taking care of our needs in the desert for forty 
years, and feeding us manna, and giving us the Shabbat, 
and bringing us to Mount Sinai, and giving us the Torah, 
and bringing us into the Land of Israel and building us the 

Temple to atone for all our sins.21, 22
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23  EVA ILLOUZ:

Reading the Haggadah we note 

that the defeat of the Egyptians 

is a minor event in the larger 

narrative. What occupies the 

center stage of the story is the 

moral and political discovery of 

the Israelites: they can receive 

and accept the Torah, they can 

become “holy,” they can forge a 

relationship with God — only when 

they acquire and meet their own 

freedom. This discovery can never 

be a private and particular one. 

Freedom, once it is experienced, 

imposes itself as a universal claim. 

Everywhere in the world slaves 

have remembered Moses’ quiet and 

powerful words, “Let my people 

go.” The Haggadah is thus the 

tale of the discovery of a moral 

identity, at once particular and 

universal, which can only precede 

any religious identity per se.

But this text has another 

peculiarity: it is not only a story. 

It wants to be the reenactment 

of a living memory. Why 

commemorate at all? Why not 

simply celebrate freedom? This is 

because freedom can bring with it 

the forgetfulness of bondage. 

Freedom can make one smug. 

Freedom is so fundamental that 

once free, we can easily forget 

what it is to be unfree, what it is 

like to be arrested at checkpoints, 

to see one’s land grabbed and 

confiscated, to see courts always 

side with the strong rather than 

with the just, to be denied the 

permit to work or travel. Yes, 

freedom can bring smugness 

and forgetfulness. To remember 

the immense gift God gave the 

Israelites is to remember that 

we must never become pyramid-

builders, obsessed with our own 

power, unable to heed the cries 

and whispers of suffering of the 

people living in our midst.

The PAssover        symbols

Rabban Gamliel would say: Those who have not 
explained three things during the Seder have not fulfilled 
their obligation.  These three things are:

the PAssover offering,
the mAtzAh, And the bitter herbs. 23

Point to the roasted bone or beet.

the PAssover offering 
that our ancestors would 
eat at the time that the 
Temple stood, what does it 
represent? 

It recalls the lamb our 
ancestors sacrificed and 
reminds us how the Holy 
One passed over the houses 
of our ancestors in Egypt, 
and spared their firstborn. —51—
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24  DANIEL BAR-TAL::

The Lesson of the Haggadah

The Passover Haggadah tells the 

story of the Israelites’ exodus from 

subjugation to precious freedom 

after they had been slaves in 

Egypt. “And the Egyptians harmed 

us badly and tormented us and 

imposed hard labor on us.” But 

this is only one side of the story. 

On its other side, the Haggadah 

tells us about the Egyptians’ 

liberation from the yoke of 

subjugating the Israelites. Nine 

terrible plagues descended on the 

Egyptians because they refused to 

free their slaves. But since these 

plagues did not open their eyes to 

see and their ears to hear, there 

was no alternative but to strike 

them with an unbearable blow: 

“And I will strike down every first-

born in the land of Egypt”.

The subjugators are subjugated 

no less than their slaves. The 

subjugation of another people 

is also self-subjugation. A long 

period of subjugating others is 

liable to lead to the most terrible 

of all, the striking down of the 

first-born, the fall of an entire 

generation. “In every single 

generation one must see oneself 

as though one has come out of 

Egypt”: We must come out of the 

Egypt of the subjugated and out 

of the Egypt of the subjugators. 

We must rescue our others and 

ourselves. We must liberate and 

thus be liberated. We must cry out 

to the pharaoh within us: LET OUR 

PEOPLES GO!

 

Lift up the Matzah.

the mAtzAh that we eat, 
what does it represent?
It recalls that our ancestors 
had to leave Egypt in such a 
hurry that their dough did 
not have time to rise. 

Lift up the bitter herbs.

the bitter herbs 
that we eat, what do they 
represent?
They recall how the 
Egyptians embittered the 
lives of our ancestors in 
Egypt with hard labor. 

in every generATion

B’CHOL DOR VADOR chayav 
adam lirot et atzmo k’ilu hu yatza 
m’Mitzrayim. 

בְּכָל דּוֹר וָדוֹר חַיָּב אָָדם לְִראוֹת אֶת 
ּ הוּא יָצָא מִמִּצְַריִם. עַצְמוֹ כְּאִלּו

in eAch generAtion,  every individual should feel 
as if he or she had actually been redeemed from Mitzrayim,  
as it is said:  “You shall tell your children 
on that day, saying,  ‘It is because of what Adonai did for me 
when I went free out of Mitzrayim.’”  Redeemed 
not only our ancestors, but us with them, as it is said, “God 
brought us out of there to bring us to the land promised to 

our ancestors.” 24

DISCUSSION among those assembled: 
What constitutes a modern day form of slavery? 
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Lift up wine cups and say: 

therefore,  we should sing praises and give 
thanks to the Holy One who performed all these miracles 
for our ancestors and for us. God brought us out of slavery to 

freedom,
from sAdness to joY, from dArkness to light,

from enslAvement to redemPtion,
We shall therefore sing before God a new song. 

hAlleluYAh!

מִמִּצְָריִם בֵּית יַעֲקֹב מֵעַם לֹעֵז. 
לוָֹתיו.  מַמְְשׁ יְִשָׂראֵל  לְָקְדׁשוֹ  יְהוָּדה  הָיְָתה 
כִּבְנֵי  גְּבָעוֹת  כְאֵילִים   ּ ָרְקדו הֶהִָרים  לְאָחוֹר.  יִסֹּב  הַיְַּרֵדּן  וַיָּנֹס  ָראָה  הַיָּם 
כְאֵילִים   ּ ִתְּרְקדו לְאָחוֹר. הֶהִָרים  ִתּסֹּב  הַיְַּרֵדּן  ָתנוּס  כִּי  הַיָּם  לְּךָ  צֹאן. מַה 
גְּבָעוֹת כִּבְנֵי צֹאן. מִלִּפְנֵי אָדוֹן חוּלִי אֶָרץ מִלִּפְנֵי אֱלוֹהַּ יַעֲקֹב. הַהֹפְכִי הַצּוּר 

אֲגַם מָיִם חַלָּמִיׁש לְמַעְיְנוֹ מָיִם. 

BETZEIT YISRAEL MIMITZRAYIM, 
beit Ya’akov me’am lo’ez. Haytah 
Yehudah lekodsho Yisrael 
mamshelotav. Hayam ra’ah 
vayanos,hayarden yisov leachor.
Heharim rakedu cheilim, gevaot  
kivnei tzon. Mah lecha hayam 
ki tanus,hayarden tisov leachor. 

Heharim tirkedu cheilim, gevaot 
kivnei tzon. Milifnei adon chuli aretz, 
mlifnei Eloah Ya’akov. Hahofechi 
hatzur agam mayim, Chalamish 
lemayeno mayim.

when isrAel left egYPt,  the house of Jacob 
from a foreign land, Judah became God’s holy people and 
Israel God’s dominion. The sea saw and fled, and the river 
Jordan turned backwards! The mountains danced like rams, 

the hills like lambs!
Why is it, Sea, that you flee, Jordan, that you turn back?
Mountains, that you dance like rams, Hills, like lambs?
It is from before Adonai that the land trembles, before the 
God of Jacob, Who turns the rock into a pool of water, flint 

into a spring of water.25

בְּצֵאת יִשְׂרָאֵל 25  ELIE BARNAVI:

When Israel left Europe after the 

great massacre at the hands of the 

Nazi Amalek, Judah became their 

holy one, Israel their dominion. It 

was then that the house of Jacob 

saw the sea flee, the Jordan turn 

back, the mountains dance like 

rams, the hills like lambs! But not 

only had the sea fled before Israel. 

Many of the people of the land 

fled before the armies of Israel and 

became refugees abroad. Their 

brethren were defeated once and 

again, and those who remained 

behind in the land became like 

slaves under Israel. And the heart 

of some of the Israelites hardened 

and they say: This is the will of 

the God of Jacob. And we, in this 

evening of the Festival of Freedom, 

say: our freedom is no freedom 

unless it is a freedom shared by 

the other people that dwells in 

the land of Zion. And Al-Quds 

became their holy one, Palestine 

their dominion. Let both peoples 

celebrate their liberty in their 

fatherland, and peace shall come 

onto the land.
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24  AMOS OZ:

The Second Cup 

For a month, a year, or a generation we will have to dwell 

as occupiers in regions that our hearts long for because 

of their historical gravity. As long as we remember: 

as occupiers, and with no choice. And as a means of 

pressure to bring peace closer. Not as redeemers and 

not as liberators. Only in the twilight of a myth may 

one speak about the liberation of land that “languishes 

under a foreign yoke”. There is no subjugated land and 

no liberation of lands. Only people can be subjugated, 

and only about people does the word “liberation” have a 

meaning.

 

 Davar, August 22, 1967

The Second Cup 24

Raise the second cup of wine and say: 

BARUCH ata Adonai, Eloheinu 
melech ha’olam, borei peri hagafen.

ּ מֶלֶךְ הָעוֹלָם  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
בּוֵֹרא פְִּרי ַהגָפֶן.

PrAised Are You, AdonAi, our god,  Ruler of the 
universe, creator of the fruit of the vine.

Drink the second cup of wine while leaning to the left. 
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rachtzah

Wash Hands  
before the Meal

Wash hands and recite the  

following blessing:

ּ מֶלֶךְ הָעוֹלָם,  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
עַל   ּ וְצִוָּנו בְּמִצְוָֹתיו   ּ נו ִקְדָּשׁ ר  אֲֶשׁ

נְטִילַת יָָדיִם.
BARUCH ata Adonai, Eloheinu melech 
ha’olam, asher kid’shanu b’mitzvotav, 
v’tzivanu al n’tilat yadayim.

PrAised are You, Adonai, 
our God, Ruler of the 
universe, who sanctified us 
with Your commandments 
and commanded us 
regarding hand-washing.

motzi
matzah 

Eat the Matzah
Raise the three matzot and bless them:

ּ מֶלֶךְ הָעוֹלָם  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
הַמּוֹצִיא לֶחֶם מִן הָאֶָרץ.

Baruch ata Adonai, Eloheinu melech 
ha’olam, hamotzi lechem min ha-
aretz.

PrAised are You, Adonai, 
our God, Ruler of the 
universe, who brings bread 
from the earth. 

Bless the top matza and half of the 

middle matza:

ּ מֶלֶךְ הָעוֹלָם,  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
עַל   ּ וְצִוָּנו בְּמִצְוָֹתיו   ּ ִקְדָּשנו ר  אֲֶשׁ

אֲכִילַת מַצָּה.
BARUCH ata Adonai, Eloheinu melech 
ha’olam, asher kid’shanu b’mitzvotav 
v’tzivanu al achilat matzah.

PrAised are You, Adonai,  
our God, Ruler of the 
universe, who sanctified us 
with Your commandments 
and commanded us 
regarding the eating of 
matzah. 

maror
 

Eat the Bitter Herb
Dip the bitter herb in some charoset, 

and recite the following blessing:

ּ מֶלֶךְ הָעוֹלָם,  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
עַל   ּ וְצִוָּנו בְּמִצְוָֹתיו   ּ ִקְדָּשנו ר  אֲֶשׁ

אֲכִילַת מָרוֹר.
BARUCH ata Adonai, Eloheinu melech 
ha’olam, asher kid’shanu b’mitzvotav 
v’tzivanu al achilat maror.

PrAised are You, Adonai, 
 our God, Ruler of the 
universe, who sanctified us 
with Your commandments 
and commanded us 
regarding the eating of 
bitter herbs.

korech
 

Eat the “Hillel Sandwich”
Take a portion of the third (bottom) 

matzah and some maror and 

horseradish and make a sandwich. Eat 

the sandwich while leaning to the left 

after reciting the following:

in memorY of the temple, 
in accordance with the 
custom of Hillel:
This is what Hillel used to 
do when the temple stood:
He would make a sandwich 
of the Passover sacrifice, 
the matzah, and the bitter 
herbs and eat them together 
in order to fulfill literally 
that which is written in 
scripture: “They shall eat 
[the Passover offering] with 
matzah and maror.”
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shulchan orech
Eat, drink, and be merry.

Eat a festive  
meal Eat the Afikoman  tzafun 

After the meal, distribute a portion  

of the afikoman eat it.

Grace After Meals  barech 
After eating the afikoman,  

fill the third cup. Recite the blessing after meals.

ּ כְּחֹלְמִים. אָז  ּוֹן הָיִינו יבַת צִי בְּׁשוּב יְיָ אֶת ִשׁ יר הַמַּעֲלוֹת   ִשׁ
ּ בַגּוֹיִם הִגְִדּיל יְיָ לַעֲשׂוֹת עִם אֵלֶּה.  ּ ִרנָּה אָז יֹאמְרו ּ וּלְׁשוֹנֵנו יִמָּלֵא ְשׂחוֹק פִּינו
ּ כַּאֲפִיִקים בַּנֶּגֶב.  בִיֵתנו ּ ְשׂמֵחִים. ׁשוּבָה יְיָ אֶת ְשׁ ּ הָיִינו הִגְִדּיל יְיָ לַעֲשׂוֹת עִמָּנו
ךְ הַזַָּרע בֹּא יָבוֹא  ּ. הָלוֹךְ יֵלֵךְ וּבָכֹה נֵֹשׂא מֶֶשׁ הַזְֹּרעִים בְִּדמְעָה בְִּרנָּה יְִקצֹרו

בְִרנָּה נֵֹשׂא אֲלֻמָֹּתיו.

shir hAmAAlot,  beshuv Adonai et shivat tziyon 
hayinu kecholmim. Az yimalei sechok pinu uleshoneinu 
rinah az yomru vagoyim higdil Adonai la’asot im eileh. 
Higdil Adonai la’asot imanu hayinu semeichim. Shuvah 
Adonai et sheviteinu kaafikim banegev. Hazorim bedimah 
berinah yiktzoru. Haloch yeileich u’vachoh nosei meshech 

hazara, bo yavo ve-rinah nosei alumotav.
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ַהגַָּדת היוֹבֵל the jubilee haggadah

אם סעדו יותר משלושה מקדימים זימון

ְ ַרבּוַֹתי, נְבֵָרך המזמן:  
ם יְיָ מְבָֹרךְ מֵעַָתּה וְעַד עוֹלָם. יְהִי ֵשׁ עונים:  
לוֹ. ּ מִֶשּׁ אָכַלְנו בְִּרׁשוּת מְָרנָן וְַרבָּנָן וְַרבּוַֹתי, נְבֵָרךְ )בעשרה: אֱלֹהֵינוּ( ֶשׁ המזמן:  
.ּ לוֹ וּבְטוּבוֹ חָיִינו ּ מִֶשּׁ אָכַלְנו בָּרוּךְ )אֱלֹהֵינו ֶשׁ עונים:  
.ּ לוֹ וּבְטוּבוֹ חָיִינו ּ מִֶשּׁ אָכַלְנו בָּרוּךְ )אֱלֹהֵינוּ( ֶשׁ המזמן:  

ֹ בָּרוּךְ הוּא וְבָּרוּךְ ְשמו
ּ מֶלֶךְ הָעוֹלָם, הַזָּן אֶת הָעוֹלָם כֻּלּוֹ בְּטוּבוֹ בְּחֵן בְּחֶסֶד וּבְַרחֲמִים, הוּא נֵֹתן  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
ּ מָזוֹן לְעוֹלָם  ּ וְאַל יֶחְסַר לָנו לֶחֶם לְכָל-בָָּשׂר כִּי לְעוֹלָם חַסְדּוֹ, וּבְטוּבוֹ הַגָּדוֹל ָתּמִיד לֹא חָסַר לָנו
ר  ּוָֹתיו אֲֶשׁ מוֹ הַגָּדוֹל, כִּי הוּא אֵל זָן וּמְפְַרנֵס לַכֹּל, וּמֵטִיב לַכֹּל וּמֵכִין מָזוֹן לְכָל־בְִּרי וָעֶד, בַּעֲבוּר ְשׁ

בָָּרא )כָּאָמוּר: פּוֵֹתחַ אֶת יֶָדךָ וּמְַשׂבִּיעַ לְכָל־חַי ָרצוֹן(. בָּרוּךְ אַָתּה יְיָ הַזָּן אֶת הַכֹּל.
יְיָ   ּ הוֹצֵאָתנו ֶשׁ וְעַל  וְּרחָבָה,  טוֹבָה  חֶמְָדּה  אֶֶרץ   ּ לַאֲבוֵֹתינו ִהנְחַלְָתּ  ֶשׁ עַל   ּ אֱלֹהֵינו יְיָ  לְּךָ  נוֶֹדה 
ּתוָֹרְתךָ  וְעַל   ּ בִּבְָשֵׂרנו חַָתמְָתּ  ֶשׁ בְִּריְתךָ  וְעַל  עֲבִָדים,  מִבֵּית   ּ וּפְִדיָתנו מִצְַריִם  מֵאֶֶרץ   ּ אֱלֹהֵינו
אַָתּה זָן  ָשׁ ּ, וְעַל אֲכִילַת מָזוֹן  חוֹנַנְָתּנו ֶשׁ ּים חֵן וָחֶסֶד  ִ ּ, וְעַל חַי הוַֹדעְָתּנו ֶשׁ ּ וְעַל חֶֻקּיךָ  לִּמְַּדָתּנו ֶשׁ

עָה. ּ ָתּמִיד, בְּכָל יוֹם וּבְכָל עֵת וּבְכָל ָשׁ וּמְפְַרנֵס אוָֹתנו
מְךָ בְּפִי כָּל חַי ָתּמִיד לְעוֹלָם  ִשׁ ּ מוִֹדים לָךְ וּמְבְָרכִים אוָֹתךְ, יְִתבַָּרךְ  ּ אֲנַחְנו וְעַל הַכֹּל יְיָ אֱלֹהֵינו
ר נַָתן לָךְ”. בָּרוּךְ  וָעֶד, כַּכָּתוּב: “וְאָכַלְָתּ וְָשׂבַעְָתּ, וּבֵַרכְָתּ אֶת יְיָ אֱלֹהֶיךָ עַל הָאֶָרץ הַטּוֹבָה אֲֶשּׁ

אַָתּה יְיָ, עַל הָאֶָרץ וְעַל הַמָזוֹן.
כַּן כְּבוֶֹדךָ, וְעַל מַלְכוּת  ּוֹן מְִשׁ לַיִם עִיֶרךָ, וְעַל צִי ּ עַל יְִשָׂראֵל עַמֶּךָ, וְעַל יְרוָּשׁ ַרחֶם נָא יְיָ אֱלֹהֵינו
 ,ּ ְרעֵנו  ,ּ אָבִינו  ,ּ אֱלֵֹהינו עָלָיו.  מְךָ  ִשׁ נְִּקָרא  ֶשׁ וְַהָקדוֹׁש  ַהגָדוֹל  הַבַּיִת  וְעַל  יחֶךָ,  מְִשׁ ָדּוִד  בֵּית 
 ּ ּ. וְנָא אַל ַתּצְִריכֵנו ּ מְהֵָרה מִכָּל צָרוֵֹתינו ּ יְיָ אֱלֹהֵינו ּ, וְהְַרוַח לָנו ּ וְהְַרוִיחֵנו ּ וְכַלְכְּלֵנו ּ, פְַרנְסֵנו זוּנֵנו
ּ, לֹא לִיֵדי מְַתּנַת בָָּשׂר וָָדם וְלֹא לִיֵדי הַלְוָאָָתם, כִּי אִם לְיְָדךָ הַמְּלֵאָה הַפְּתוּחָה  יְיָ אֱלֵֹהינו

לֹא נֵבוֹׁש וְלֹא נִכָּלֵם לְעוֹלָם וָעֶד. ה וְהְָרחָבָה, ֶשׁ הְַקּדוָֹשׁ

בָּת הַגָּדוֹל  בִיעִי הַַשׁ ּ בְּמִצְוֶֹתיךָ וּבְמִצְוַת יוֹם הְַשׁ ּ יְיָ אֱלֹהֵינו ְרצֵה וְהַחֲלִיצֵנו בָּת מוִֹסיפִין:    בְַּשׁ
בָּת בּוֹ וְלָנוּחַ בּוֹ בְּאַהֲבָה כְּמִצְוַת ְרצוֹנֶךָ.  וְהַָקדוֹשׂ הַזֶּה. כִּי יוֹם זֶה גָּדוֹל וְָקדוֹׁש הוּא לְפָנֶיךָ לְִשׁ
 ּ ּ יְיָ אֱלֹהֵינו ּ. וְהְַראֵנו לֹּא ְתהֵא צָָרה וְיָגוֹן וַאֲנָחָה בְּיוֹם מְנוּחֵָתנו ּ ֶשׁ ּ יְיָ אֱלֹהֵינו וּבְִרצוֹנְךָ הָנִיחַ לָנו

ךָ כִּי אַָתּה הוּא בַּעַל הַיְׁשוּעוֹת וּבַעַל הַנֶּחָמוֹת. לַיִם עִיר ָקְדֶשׁ בְּנֶחָמַת צִיוֹן עִיֶרךָ וּבְבִנְיַן יְרוָּשׁ

 ּ ּ וּפִקְדוֹנֵנו מַע, וְיִפֵָּקד וְיִזָּכֵר זִכְרוֹנֵנו ּ, יַעֲלֶה וְיָבֹא וְיַגִּיעַ, וְיֵָראֶה וְיֵָרצֶה וְיִָשּׁ ּ וֵאלֹהֵי אֲבוֵֹתינו אֱלֵֹהינו
ךָ, וְזִכְרוֹן כָּל עַמְּךָ בֵּית  לַיִם עִיר קְָדֶשׁ יחַ בֶּן ָדּוִד עַבְֶדּךָ, וְזִכְרוֹן יְרוָּשׁ ּ, וְזִכְרוֹן מִָשׁ וְזִכְרוֹן אֲבוֵֹתינו

לוֹם, בְּיוֹם חַג הַמַּצּוֹת הַזֶה. ּים וּלְָשׁ ִ יְִשָׂראֵל לְפָנֶיךָ לִפְלֵטָה, לְטוֹבָה, לְחֵן וּלְחֶסֶד וּלְַרחֲמִים, לְחַי
ּים וּבְִּדבַר יְׁשוּעָה וְַרחֲמִים  ִ לְחַי ּ בוֹ  יעֵנו ּ בוֹ לִבְָרכָה, וְהוִֹשׁ ּ בּוֹ לְטוֹבָה, וּפְָּקֵדנו ּ יְיָ אֱלֹהֵינו זָכְֵרנו

ּן וְַרחוּם אָָתּה. ּ, כִּי אֵל מֶלֶךְ חַנּו ּ, כִּי אֵלֶיךָ עֵינֵינו יעֵנו ּ וְהוִֹשׁ ּ, וְַרחֵם עָלֵינו חוּס וְחָנֵּנו

לָיִם. אָמֵן. ּ. בָּרוּךְ אַָתּה יְיָ, בּוֹנֵה בְַרחֲמָיו יְרוָּשׁ לַיִם עִיר הַקֶֹּדׁש בִּמְהֵָרה בְיָמֵינו וּבְנֵה יְרוָּשׁ

 ּ נו ּ, ְקדוֵֹשׁ ּ, יוֹצְֵרנו ּ, גֹּאֲלֵנו ּ, בּוְֹראֵנו ּ, אִַדיֵרנו ּ, מַלְכֵּנו ּ מֶלֶךְ הָעוֹלָם, הָאֵל אָבִינו בָּרוּךְ אַָתּה יְיָ, אֱלֹהֵינו
בְּכָל יוֹם וָיוֹם הוּא הֵטִיב, הוּא  ּ רוֹעֵה יְִשָׂראַל, הַמֶּלֶךְ הַטּוֹב וְהַמֵּטִיב לַכֹּל, ֶשׁ ְקדוֹׁש יַעֲקֹב, רוֹעֵנו
ּ לָעַד, לְחֵן וּלְחֶסֶד וּלְַרחֲמִים וּלְֶרוַח  ּ הוּא יִגְמְלֵנו ּ הוּא גוֹמְלֵנו ּ. הוּא גְמָלָנו מֵטִיב, הוּא יֵיטִיב לָנו
לוֹם וְכָל טוֹב; וּמִכָּל  ּים וְָשׁ ִ הַצָּלָה וְהַצְלָחָה, בְָּרכָה וִיׁשוּעָה נֶחָמָה פְַּרנָסָה וְכַלְכָּלָה, וְַרחֲמִים וְחַי

.ּ טוּב לְעוֹלָם אַל יְחַסְֵּרנו
ּ לְעוֹלָם וָעֶד. הַָרחֲמָן הוּא יִמְלוֹךְ עָלֵינו
מַיִם וּבָאֶָרץ. הַָרחֲמָן הוּא יְִתבַָּרךְ בַָּשּׁ

ּ לָעַד וּלְעוֹלְמֵי  ּ לָעַד וּלְנֵצַח נְצָחִים, וְיְִתהַַדּר בָּנו ַתּבַּח לְדוֹר דּוִֹרים, וְיְִתפָּאַר בָּנו הַָרחֲמָן הוּא יְִשׁ
עוֹלָמִים.

ּ בְּכָבוֹד. הַָרחֲמָן הוּא יְפְַרנְסֵנו
.ּ ּ קוֹמְמִיוּת לְאְַרצֵנו ּ, וְהוּא יוֹלִיכֵנו ּ מֵעַל צַּוָּאֵרנו בּוֹר עֻלֵּנו הַָרחֲמָן הוּא יְִשׁ

ּ עָלָיו. אָכַלְנו לְחָן זֶה ֶשׁ ּ בְָּרכָה מְֻרבָּה בַּבַּיִת הַזֶּה, וְעַל ֻשׁ לַח לָנו הַָרחֲמָן הוּא יְִשׁ
יְׁשוּעוֹת  טוֹבוֹת  בְּשׂוֹרוֹת   ּ לָנו ׂר  וִיבֵַשּ לַטּוֹב,  זָכוּר  הַנָּבִיא   ּ אֵלִיָּהו אֶת   ּ לָנו לַח  יְִשׁ הוּא  הַָרחֲמָן 

וְנֶחָמוֹת.
וְאֶת בַּעֲלַת הַבַּיִת  וְאֶת( בַּעַל הַבַּיִת הַזֶּה  וְאֶת אִמִּי מוָֹרִתי  יְבֵָרךְ אֶת )אָבִי מוִֹרי  הַָרחֲמָן הוּא 
 ּ נְִּתבְָּרכו ּ, כְּמוֹ ֶשׁ ר לָנו ּ וְאֶת כָּל אֲֶשׁ ר לָהֶם, אוָֹתנו הַזֶּה, אוָֹתם וְאֶת בֵּיָתם וְאֶת זְַרעָם וְאֶת כָּל אֲֶשׁ
לֵמָה. וְנֹאמַר  ּ יַחַד בִּבְָרכָה ְשׁ ּ כֻּלָּנו ּ אַבְָרהָם יִצְחָק וְיַעֲקֹב בַּכֹּל מִכֹּל כֹּל — כֵּן יְבֵָרךְ אוָֹתנו אֲבוֵֹתינו

אָמֵן.
וּצְָדָקה  יְיָ,  מֵאֵת  בְָרכָה  וְנִָשׂא  לוֹם.  ָשׁ מֶֶרת  לְמְִשׁ ְתּהֵא  ֶשׁ זְכוּת   ּ וְעָלֵינו עֲלֵיהֶם   ּ יְלַמְּדו בַּמָרוֹם 

ּ, וְנִמְצָא חֵן וְֵשׂכֶל טוֹב בְּעֵינֵי אֱלֹהִים וְאָָדם. עֵנו מֵאלֹהֵי יְִשׁ

ּי הָעוֹלָמִים. ֵ בָּת וּמְנוּחָה לְחַי כֻּלוֹ ַשׁ ּ יוֹם ֶשׁ הַָרחֲמָן הוּא יַנְחִילֵנו בשבת:  

וְעַטְרוֵֹתיהֶם  בִים  יוְֹשׁ צִַּדּיִקים  ֶשׁ יוֹם  אָרוֹךְ,  כֻּלּוֹ  ֶשׁ יוֹם  טוֹב,  כֻּלוֹ  ֶשׁ יוֹם   ּ יַנְחִילֵנו הוּא  הַָרחֲמָן 
ּ עִמָּהֶם. כִינָה, וִיהִי חֶלְֵקנו ּיו הְַשּׁ ִ יהֶם וְנֶהֱנִין מִז בְָּראֵשׁ

ּי הָעוֹלָם הַבָּא. ֵ יחַ וּלְחַי ּ לִימוֹת הַמִָּשׁ הַָרחֲמָן הוּא יְזַכֵּנו
לוֹם בִּמְרוֹמָיו, הוּא  יחוֹ, לְָדוִד וּלְזְַרעוֹ עַד עוֹלָם. עֶֹשׂה ָשׁ מִגְדּוֹל יְׁשוּעוֹת מַלְכּוֹ, וְעֶֹשׂה חֶסֶד לִמְִשׁ

ּ אָמֵן. ּ וְעַל כָּל יְִשָׂראַל. וְאִמְרו לוֹם עָלֵינו יַעֲֶשׂה ָשׁ
 ּ ּ כָל טוֹב. הוֹדו י יְיָ לֹא יַחְסְרו ּ, וְדְֹרֵשׁ ּ וְָרעֵבו יו, כִּי אֵין מַחְסוֹר לִיֵראָיו. כְּפִיִרים ָרׁשו ּ אֶת יְיָ קְדָֹשׁ יְראו

לַיְיָ כִּי טוֹב, כִּי לְעוֹלָם חַסְדּוֹ. פּוֵֹתחַ אֶת יֶָדךָ, וּמַשְׂבִּיעַ לְכָל חַי ָרצוֹן.
ר יִבְטַח בַּיְיָ, וְהָיָה יְיָ מִבְטַחוֹ. נַעַר הָיִיִתי גַם זַָקנְִתּי, וְלֹא ָראִיִתי צִַדיק נֶעֱזָב,  בָּרוּךְ הַגֶּבֶר אֲֶשׁ

לוֹם. וְזְַרעוֹ מְבֶַקּׁש לָחֶם. יְיָ עֹז לְעַמוֹ יִֵתּן, יְיָ יְבֵָרךְ אֶת עַמוֹ בַָשׁ
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rAbotAi nevAreich.
Yehi sheim Adonai mevorach mei’atah ve’ad olam
Yehi sheim Adonai mevorach mei’atah ve’ad olam

Bireshut —  maranan verabanan verabotai, nevareich 
(Eloheinu) sheachalnu mishelo.

Baruch (Eloheinu) she’achalnu mishelo uvetuvo chayinu.
Baruch hu ubaruch shemo. 

Baruch ata Adonai, Eloheinu melech ha’olam, hazan et 
ha’olam kulo betuvo bechein bechesed uverachamim hu 
notein lechem lechol basar, ki le’olam chasdo. Uvetuvo 
ha-gadol tamid lo chasar lanu ve’al yechsar lanu mazon 
le’olam va’ed.  Ba’avur shemo ha gadol 
ki hu El zan umefarneis lakol umeitiv lakol umeichin mazon 
lechol beriyotav asher bara. Baruch ata Adonai, hazan et 
ha-kol. Ve’al hakol Adonai Eloheinu anachnu modim lach 
u-mevarchim otach yitbarach shimcha be fi kol chai tamid 

le’olam va’ed. 

Kakatuv,  ve’achalta ve’savata uveirachta et Adonai 
Elohecha al ha’aretz hatovah asher natan lach. Baruch atah 

Adonai, al ha’aretz ve’al hamazon.
—

Uveneih Yerushalayim ir hakodesh bimeheirah veyameinu. 
Baruch atah Adonai, boneh verachamav Yerushalayim. 

Amen.
—

Oseh shalom bimeromav hu ya’aseh shalom aleinu ve’al kol 
Yisrael ve’imru amein.

—
Yeru et Adonai kedoshav ki ein machsor liyrei’av. 

Kefirim rashu ve’ra’eivu ve’dorshei Adonai lo yachseru chol 
tov. Hodu le’Adonai ki tov ki le’olam chasdo.  Potei’ach et 
yadecha u’masbia le’chol chai ratzon. Baruch hagever 

asher yivtach ba’Adonai vehayah Adonai mivtacho. 
Na’ar hayiti gam zakanti velo ra’iti tzaddik ne’ezav ve’zaro 

mevakeish lachem. Adonai oz le’amo yitein
Adonai yevareich et amo va-shalom.
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25  AMOS OZ:

The Third Cup 

I see no validity in the annexation of populated regions 

to the bounds of the State of Israel without the 

agreement of their inhabitants. The residents of Nablus 

and Gaza are not “human material”, nor “human dust”, 

nor “sub-human rabble who have to be expropriated 

so as to create living space”. They have to be seen as 

a vanquished enemy; not less, and no more than that. 

We did not set out on a “jihad” to wipe them out and to 

liberate our embezzled lands. We launched the Six Day 

War to defend our lives, our rights, our wellbeing and our 

liberty. On the day when all these are assured, we will 

be free — and we will be obliged — to honor the right to 

independence, the liberty and the wellbeing of the Arabs 

of Palestine.

 

 Davar, August 22, 1967

The Third Cup 25

BARUCH ata Adonai, Eloheinu 
melech ha’olam, borei peri hagafen.

ּ מֶלֶךְ הָעוֹלָם  בָּרוּךְ אַָתּה יְיָ אֱלֹהֵינו
בּוֵֹרא פְִּרי ַהגָפֶן.

PrAised Are You, AdonAi, our god,  Ruler of the 
universe, creator of the fruit of the vine.

Drink the third cup while leaning to the left.
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26  AVRAHAM (AVRUM) BURG:

For many generations now the Feast of Passover has been saturated to 

the brim with defensive spirituality and with imagined aggressiveness. 

The kind that come as substitutes for the true power that we did not 

have. Thus, in the middle of this night, the Ten Plagues of Egypt swell 

into hundreds of afflictions. Just to feel for a moment the illusion 

of the Sovereign Power’s might. To feel the exaltation entailed in 

full control over fate, without fears of any foe or enemy’s attacks or 

caprices. We open the door to the “Pour out Your wrath” with much 

ado. Symbolically, this opening is an attempt to pretend we have no 

fear of any enemy or lurking adversary. In truth, however, this is an 

expression of fear that seeks to check that none of the local pharaoh’s 

secret policemen are lurking behind it. In this way the model of the 

redemption from Egypt has become a constitutive foundation, in whose 

shape all the hopes for the future redemptions of the Jewish people 

have been dreamed. Passover has become an answering mark to the 

question of how to celebrate a holiday of redemption and to preserve 

national hopes in eras of subjugation of kingdoms, destruction, loss of 

independence, and exile.

But one has to wonder: what meaning can such a celebration have 

for a generation that has declared itself redeemed, claiming that “the iron 

of its chains has been removed”? A generation that is not afraid to open 

the door and go out to wherever they want, and come back through it 

when they feel like it. In such a generation, the future of the Passover 

we know is liable to dissolve away and vanish. Unless we know how to 

charge it with entirely new meanings. One of these might be to change 

the adversarial language, and to replace it with integrative and dialogic 

content. An example of this is a version that some attribute to Rashi’s 

grandson, while others claim that it is from much later.

But that doesn’t matter to us, because its content speaks for ourselves: 

“Pour out Your love on the nations that know you, and upon the kingdoms that 

invoke Your name, because of the kindnesses they do to the seed of Jacob and because 

they defend Your people Israel from those who would consume them. May they attain 

to see the booth of Your chosen ones and rejoice in the joy of your nations.”

In this way we can come out of the Haggadah with love.

WelComing elijAh
We open the door and fill a cup of wine for the Prophet Elijah 

Pour out Your wrAth 
upon the nations who do 
not know you and upon the 
kingdoms that have not 
called Your name, for they 
have devoured Jacob and 
laid waste his habitations. 

Pour out your rage upon 
them, and let your anger 
overtake them. Pursue them 
in anger and destroy them 
from under the heavens of 
Adonai.26

ELIAHU HANAVI, Eliahu haTishbi, Eliahu Eliahu Eiahu haGiladi. Bimhayra 
beyameinu ya’avo eleinu im mashiach ben David. Im mashiach ben David.

Discussion among those assembled:  
What can we do to forward freedom and liberation in our day?
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hallel
NOT FOR US, ADONAI, 
not for us, but to give glory to Your 
Name for Your kindness and for Your 
faithfulness. Why should the nations 
say, “Where is their God?” 
When our God is in heaven— God does 
whatever God pleases! 
 
Their idols are silver and gold, the work 
of human hands. They have mouths, 
but they cannot speak. They have eyes, 
but they cannot see. They have ears, 
but they cannot hear. They have noses, 
but they cannot smell. Their hands 
cannot feel. Their legs cannot walk. 
They cannot speak with their throats. 
May their makers be like them— all 
who trust in them. 

Israel trusts in Adonai; their Helper 
and Guardian. The family of Aaron 
trusts in Adonai; Those who fear 
Adonai trust in Adonai; Adonai, 
remember us! May God bless the 
family of Israel. May God bless the 
family of Aaron. May God bless those 
who fear Adonai, The small along 
with the great. May Adonai grant you 
abundance, you and your children. 
May you be blessed to Adonai, Maker 
of heaven and earth. The heavens are 
the heavens of Adonai and the land 
was given to humanity. 

The dead cannot praise Yah, nor can 
those who go down into silence. 
But we will praise Yah from now to 
eternity. Praise Yah! I loved when 
Adonai heard my voice when I pleaded. 
For God inclined His ear to me and in 
my days I cried out. The ropes of death 
entangled me; the afflictions of the 
underworld came upon me; I met with 
affliction and suffering. I called out to 
Adonai: Please, Adonai, save my life! 
Adonai is gracious and righteous and 
our God is merciful. Adonai protects 
the simple. I was brought low, and He 
saved me. Be at rest again, my soul, 
for Adonai has been beneficent to you. 
For You have delivered me from death, 
my eyes from tears, my legs from 
weariness. I walk before Adonai in 
the land of the living! I believed when 
I spoke; I was greatly afflicted. I said 
rashly, “‘All people are deceitful.” 

How can I repay Adonai for all the 
beneficence shown me? I raise a cup of 
salvation and call out in the name of 
Adonai. I will fulfill my vows to Adonai 
in the presence of all people. The death 
of God’s faithful ones is grievous in the 
eyes of Adonai. O Adonai, I am Your 
servant. I am your servant, son of your 
maidservant. You have released my 
bonds. I will slaughter a thanksgiving 

Songs of Praise

sacrifice to You and call out in the 
name of Adonai. I will fulfill my vows 
to Adonai in the presence of all His 
people, in the courtyards of the temple 
of Adonai in Jerusalem. Praise Yah! 

Praise Adonai, all nations! Laud God, 
all peoples! For God’s kindness has 
overwhelmed us and Adonai is faithful 
forever. Praise Yah! Give thanks to 
Adonai, for God is good, for God’s 
kindness is everlasting. Israel says, the 
family of Aaron says, those who fear 
Adonai say: From the straits I call to 
Yah, Yah answers me in expansiveness. 
Adonai, I do not fear for myself— what 
can a mortal do to me? When Adonai 
is with me as my helper, I will see 
[the fall of] my enemies. It is better 
to seek refuge in Adonai than to trust 
in mortals. It is better to seek refuge 
in Adonai than to trust in nobles. All 
nations surround me— by the name 
of Adonai I will cut them down. They 
surround me and encircle me— by the 
name of Adonai I will cut them down. 
They surround me like bees— they will 
be extinguished like burning thorns. 
They pressed upon me to fell me, 
but Adonai helped me. Adonai is my 
strength and my might and He will be 
my salvation. The sound of rejoicing 
and salvation is in the tents of the 

righteous. The right hand of Adonai is 
exalted, the right hand of Adonai acts 
valorously. I will not die. I will live and 
will tell of the deeds of Yah. 

Yah has punished me severely, but 
He has not given me over to death. 
Open for me, gates of righteousness! 
I will come through and offer thanks 
to Yah. I thank You, for You answered 
me and were my salvation. The stone 
that the builders rejected has become 
the cornerstone. This has come from 
Adonai— it is wondrous in our eyes. 

This is the day that Adonai made for 
us. We will rejoice and be happy on it. 
Please, Adonai, save! Please, Adonai, 
bring success! Blessed be the one who 
comes in the name of Adonai. We 
bless you from the temple of Adonai. 
Adonai is God and gives us light. Bind a 
festival offering in cords to the horns of 
the altar. You are my God and I thank 
You. You are my God and I exalt You. 
Your pious ones, the righteous who act 
according to Your will, and all Your 
people the family of Israel will thank, 
bless, praise, glorify, exalt, worship, and 
sanctify Your name in joy and declare 
You Ruler, our Ruler. For it is good to 
praise You and pleasing to sing to Your 
name, for You are God forever and ever.
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27  HAVIVA PEDAYA:

The Seder Night — A night of 

remembering an exodus from 

subjugation to redemption. The 

jewel in the crown during my 

childhood: when my grandfather 

stood up as the coordinator of 

the Seder and began singing 

vigorously and intently: Thus it is 

our duty! And we would reply, 

loudly: to thank! And he: to laud! 

And we: to praise!

“Hodu leAdonai ki tov ki leolam 

hasdo” — “Give thanks to the Lord 

for He is good, for His kindness is 

everlasting.” And the same in 

Arabic: “Iskaru liAllah ado jayid — 

ado lil dahir fatchlo.”

Hodu leAdonAi ki tov, ki leolAm HAsdo27

ֹ ּ לַיי כִּי טוֹב,        כִּי לְעוֹלָם חַסְדּו הוֹדו

Give thanks to God  God’s loving-kindness endures forever
Give thanks to the Omnipotent  God’s loving-kindness endures forever
By whose hand marvels are wrought  God’s loving-kindness endures forever
Who in wisdom created the heavens  God’s loving-kindness endures forever
Who stretched forth the earth and the waters   

God’s loving-kindness endures forever
Who made great lights  God’s loving-kindness endures forever
The sun to rule by day God’s loving-kindness endures forever
The moon and stars to rule by night  God’s loving-kindness endures forever
Who brought Israel out of Egypt  God’s loving-kindness endures forever
With a mighty hand and an outstretched arm   

God’s loving-kindnessendures forever
Who divided asunder the Red Sea  God’s loving-kindness endures forever
And made Israel pass through the midst of it   

God’s loving-kindness endures forever.
Who led the people through the desert  God’s loving-kindness endures forever
Who remembered us in our lowest state  God’s loving-kindness endures forever
And released us from our suffering  God’s loving-kindness endures forever
Who gives bread to all flesh  God’s loving-kindness endures forever
Give thanks to the God of the Heavens  God’s loving-kindness endures forever

Allah, Who stirred our childish 

imagination. The God of the 

Arabs and the Jews, the God of all 

people, the God who is revealed in 

the heart.

Hodu — as [the Hebrew name 

for] India, the slogan of the 

pilgrims throughout India. Not 

just wordplay. There is a secret in 

Hinduism that the monotheistic 

religions entangled in fraternity 

and fratricide should learn: we are 

all beautiful flowers and strange 

animals in God’s Garden of Eden.

Heterogeneity and acceptance 

of difference and freedom of 

difference and freedom of man 

from man and liberation from 

the subjugation of one nation by 

another.

There’s no political outline here 

of how to bring about a solution. 

Nor is one party alone guilty for 

the complex situation. In broad 

visions, the discussion about 

the concept of the victim and 

the subjugator is most complex. 

But those people who ate potato 

peels on Seder nights, who 

recited the Haggadah by heart 

in the concentration camps, 

like those people who ate the 

manna in the desert or those 

slaves whose children drowned 

in mortar and were built into the 

pyramids — those people come to 

us with a demand: Turn the face 

of the brother to the other and to 

responsibility.

 Ah Aher Ahrayut אח אחר אחריות

[Brother Other Responsibility]

And this reminds us of the name 

Ehyeh, I will be [usually Englished as 

“I am” (Tr.)] — that futuristic name 

that was revealed to the slave 

people. I will be what I will be. 

The power to be better than what 

I am now. The power — with all 

the entanglement in the historical 

national political situation and 

with all the pain and with the 

traumas and the separate and 

different national dreams — to be 

a little weaker and to acknowledge 

the other’s need for liberty — the 

power to liberate, to resolve, 

to process and to arrive at an 

agreement. This is the obligation 

that lies on each of the sides in the 

dispute.

And in the Jewish Arabic of my 

father they sometimes lovingly 

called God “Amma”, which sounds 

like אמא, mother. A motherly God 

who bestows grace. Maybe like that 

Guru from south India, the Hugging 

Mother. We shall embrace one 

another and sing.
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 nishmAT Kol hAi

The breath of all life praises Your 
name, Adonai, our God, and the spirit 
of all flesh glorifies and exalts your 
mention, our Sovereign, always. You 
are God forever and ever, and beside 
You we have no other sovereign to 
redeem, save, free, rescue, provide for 
and have mercy on us at every time 
of affliction and oppression. We have 
no sovereign but You. You are God 
of the first and the last, God of all 
creations and all their descendants, 
who is praised with the greatest 
praises and who governs His world in 
kindness and His creations in mercy. 
Adonai neither slumbers nor sleeps. 
He wakes the sleeping and arouses 
the slumbering. He causes the dumb 
to speak, releases the bound, supports 
the fallen, and straightens the bent. 
releases the bound, supports the 
fallen, and straightens the bent. If our 
mouths were as full of song as the sea, 
and on our tongues cries of joy like its 
mighty waves, and our lips as broad as 
the horizon with praise, and our eyes 
radiant like the sun and moon, and our 
hands stretched out like eagles in the 
sky, and our legs nimble as rams, we 
could not thank You enough, Adonai, 
our God, and God of our ancestors. 

Nor could we bless Your name for even 
one of the thousands upon thousands 
and myriads upon myriads of good 
things that you have done for our 
ancestors and for us. You redeemed 
us from Egypt, Adonai, our God, and 
You rescued us from the house of 
slavery. You fed us when we were 
starving and gave us food even when 
we were satisfied. You saved us from 
the sword and rescued us from disease 
and spared us from terrible sickness. 
All this Your mercy has done to help 
us and Your kindness has not left us. 
Do not abandon us, Adonai, our God, 
ever! For all this the limbs that you 
formed for us, the breath and spirit 
that you blew into our nostrils, and the 
tongues that you placed in our mouths 
will indeed thank and bless and praise 
and glorify and exalt and worship and 
sanctify Your Name and declare You 
sovereign, our Sovereign. For every 
mouth will thank you, every tongue 
will swear, every knee will bend to 
You, all heights will bow down to You, 
all hearts will fear You, and all innards 
and kidneys will sing to Your name, 
as scripture says: “All my bones say: 
Adonai, who is like You? You rescue 
the humble from one who is stronger

than he, and the humble and poor 
from the one who robs him.” Who 
can be compared to You, who can 
be likened to You, who is similar to 
You, great, mighty, awesome God, 
Most High God, Ruler of heaven and 
earth? We will praise and extol and 
glorify You and bless Your holy name, 
as scripture says: “By David: Bless 
Adonai, my soul, and all my innards 
His holy name.”

On the first night recite  

the following: 

It happened at midnight: You brought 
about many miracles at night. At the 
beginning of the watches on this night 
You brought victory to [Abraham,] 
the righteous convert, in the middle 
of the night. You passed judgment on 
the king of Gerar in a dream of night. 
You frightened [Laban] the Aramean 
“last night.” Israel fought with God 
and prevailed at night. You crushed 
the firstborn of Pathros [Egypt] at 
midnight. They did not find their 
host when they rose at night. You 
defeated the prince of Harosheth 
(Sisera) with the stars of night. You 
dried up the corpses of the blasphemer 
[Sennacherib] who plotted to rise up 

against Zion at night. [The statue of] 
Bel and the one who erected it 
[Nebuchadnezar] kneeled in the dark 
of night. The secret of visions was 
revealed to the beloved man [Daniel] 
at night. [Belshazar,] the one who 
became drunk by [drinking from] the 
sacred vessels was killed on that night 
[Daniel] was saved from the pit of 
lions, he who interpreted the terrors 
of night. The Aggagite [Haman] 
nursed his hatred and wrote edicts at 
night. You aroused your victory over 
him [Haman] when sleep fled [from 
Ahasuerus] at night. You will trample 
the winepress for [the one who asks,] 
“Watchman, what of the night?” God 
cried out like a watchman, saying, 
“Morning has come, as well as Layla/
Night. Bring near the day that is 
neither day nor night. Most High, 
make known that Yours is the day as 
well as the night. Appoint watchmen 
[to guard] Your city all day and all 
night. Illuminate like day the dark of 
night.

—76— —77—



ַהגַָּדת היוֹבֵל the jubilee haggadah

 ConCluding songs

ּ בְָּקרוֹב. אֵל בְּנֵה,  אִַדּיר הוּא יִבְנֶה בֵּיתוֹ בְָּקרוֹב. בִּמְהֵָרה, בִּמְהֵָרה, בְּיָמֵינו
אֵל בְּנֵה, בְּנֵה בֵּיְתךָ בְָּקרוֹב.

בָּחוּר הוּא, גָּדוֹל הוּא, ָדּגוּל הוּא יִבְנֶה בֵּיתוֹ בְָּקרוֹב... 
הָדוּר הוּא, וִָתיק הוּא, זַכַּאי הוּא, חָסִיד הוּא יִבְנֶה בֵּיתוֹ בְָּקרוֹב... 

טָהוֹר הוּא, יָחִיד הוּא, כַּבִּיר הוּא, לָמוּד הוּא, מֶלֶךְ הוּא יִבְנֶה בֵּיתוֹ בְָּקרוֹב... 
נוָֹרא הוּא, סַגִּיב הוּא, עִזּוּז הוּא, פּוֶֹדה הוּא, צִַדיק הוּא יִבְנֶה בֵּיתוֹ בְָּקרוֹב... 

ַדּי הוּא, ַתִּקּיף הוּא יִבְנֶה בֵּיתוֹ בְָּקרוֹב...  ָקּדוֹׁש הוּא, ַרחוּם הוּא, ַשׁ

Adir hu, Adir hu 
Chorus:

Yivneh beito bekarov,
Bimheirah, bimheirah,
Beyameinu bekarov.

El benei, El benei
Benei beit-cha bekarov.
Bachur hu, gadol hu, dagul hu 
(chorus)

Hadur hu, vatik hu, zakai hu
(chorus)

Chassid hu, tahor hu, yachid hu 
(chorus)

Kabir hu, lamud hu, melech hu 
(chorus)

Nora hu, sagiv hu, ‘izuz hu 
(chorus)

Podeh hu, tzadik hu, kadosh hu 
(chorus)

Rachum hu, shaddai hu, takif hu
Yivneh veito bekarov,
Bimheirah, bimheirah,
Beyameinu beka’arov.
El benei, El benei
Benei beit-cha bekarov!

Adir hu
God is mighty. May the Holy Temple 
be rebuilt soon!

Speedily, speedily, in our days, soon!
God, Rebuild Your temple soon!
God is great, lofty, glorious, just, 
blameless, righteous, pure.
God is singular, powerful, learned, 
radiant, valorous, merciful.

אֶחָד אֲנִי יוֵֹדעַ. אֶחָד מִי יוֵֹדעַ,  
מַיִם וּבָאֶָרץ: בַָּשּׁ ּ ֶשׁ אֶָחד אֱלֵֹהינו

נַיִם אֲנִי יוֵֹדעַ. ְשׁ נַיִם מִי יוֵֹדעַ,   ְשׁ
נֵי לֻחוֹת ַהבְִּרית… ְשׁ

ה אֲנִי יוֵֹדעַ. לָשׁ ְשׁ ה מִי יוֵֹדעַ,   לָשׁ ְשׁ
ה אָבוֹת.. לָשׁ ְשׁ

אְַרבַּע אֲנִי יוֵֹדעַ. אְַרבַּע מִי יוֵֹדעַ,  
אְַרבַּע אִמָהוֹת...

ה אֲנִי יוֵֹדעַ. חֲמִָשּׁ ה מִי יוֵֹדעַ,   חֲמִָשּׁ
י תוָֹרה... ה חוּמְֵשׁ ֲחמִָשּׁ

ה אֲנִי יוֵֹדעַ. ָשּׁ ה מִי יוֵֹדעַ,  ִשׁ ָשּׁ ִשׁ
נָה... ה סְִדֵרי מְִשׁ ָשּׁ ִשׁ

בְעָה אֲנִי יוֵֹדעַ. ִשׁ בְעָה מִי יוֵֹדעַ,   ִשׁ
בַָּתּא... בְעָה יְמֵי ַשׁ ִשׁ

מוֹנָה אֲנִי יוֵֹדעַ. ְשׁ מוֹנָה מִי יוֵֹדעַ,   ְשׁ
מוֹנָה יְמֵי מִילָה... ְשׁ

עָה אֲנִי יוֵֹדעַ. ִתְּשׁ עָה מִי יוֵֹדעַ,   ִתְּשׁ
עָה יְַרֵחי לֵָדה... ִתְּשׁ

עֲָשָׂרה אֲנִי יוֵֹדעַ. עֲָשָׂרה מִי יוֵֹדעַ,  
עֲָשָׂרה ִדבְַּריָא...

אַחַד עָָשׂר מִי יוֵֹדעַ, 
אַחַד עָָשׂר אֲנִי יוֵֹדעַ.

אַַחד עָָשׂר כּוֹכְבַיָּא...

נֵים עָָשׂר מִי יוֵֹדעַ,  ְשׁ
נֵים עָָשׂר אֲנִי יוֵֹדעַ. ְשׁ  

בְטַיָא... נֵים עָָשׂר ִשׁ ְשׁ

ה עָָשׂר מִי יוֵֹדעַ,   לָשׁ ְשׁ
ה עָָשׂר אֲנִי יוֵֹדעַ. לָשׁ ְשׁ  

ה עָָשׂר מִַדּיָא...  לָשׁ ְשׁ

echAd mi YodeA28

For each verse, repeat the bold text from the lines before, working backward. By 
the last verse, repeat all the lines in bold in backward order
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30  LEAH SHAKDIEL:

“One is our God, Who is in the 
heavens and in the earth.”  
Hanging above my desk at home 

is a ceramic plate I bought in 

Hebron, on which, engraved inside 

an image of the Dome of the Rock, 

is the “Purity of Faith” Sura from 

the Qur’an: 

Say: He is God, One, 

God the Eternal

Neither begetting nor begotten;

And like unto Him there is none. 

The oneness, the singularity, the 

uniqueness of God are the basis 

for the repair of the world (tikkun 

’olam), to all of which people 

apply a single morality. Yet we 

experience the world as split into 

infinite different and strange 

phenomena… How can we apply a 

single criterion to it?

The popular song before us 

is included in the Passover 

Haggadah, and is constructed 

from the numbers from one to 

thirteen. These are the thirteen 

attributes of mercy, which the 

Sages derived from the biblical 

verses about the renewal of the 

covenant between God and the 

Jewish people: “JHVH, JHVH, 

merciful and compassionate God, 

long-forbearing and abundant 

in grace and in truth, sustaining 

grace for thousands, bearing 

iniquity and crime and sin…”  

(Exodus 34.6-7, and further on  

also Numbers 14.18)

We experience the one God in 

the world through His attributes, 

through the countless phenomena 

of the world that He created. We 

were created in order to repair 

the multifarious world through 

aiming for this moral unity. The 

truth of the one God obliges us to 

particularize its implementation, 

with the aid of the thirteen 

attributes of mercy, to a reality of 

many people in one country, Jews 

and Arabs, two peoples.

Echad mi yode’a Echad ani yode’a
Echad Elokeinu shebashamaim uva’aretz.

Shnaim mi yode’a Shnaim ani yode’a
shnei luchot habrit...

Shlosha mi yode’a, Shlosha ani yode’a.
Shlosha avot...

Arba mi yode’a arba ani yode’a
arba imahot...

Chamisha, mi yode’a
 Chamisha, ani yode’a

Chamisha chumshei torah...

Shisha, mi yode’a Shisha, ani yode’a
Shisha, sidre mishna...

Shiv’ah mi yode’a shiv’ah ani yode’a.
shiv’ah yemei shabatah...

Shmonah mi yode’a 
 shmonah ani yode’a

shmonah yemei milah...

Tish’ah mi yode’a tish’ah ani yode’a.
tish’ah chodshei leidah...

Asara mi yode’a asara ani yode’a
asara dibraya...

Achad asar mi yode’a 
 achad asar ani yode’a

achad asar kochvaya...
Shneim-asar mi yode’a
 shneim-asar ani yode’a

shneim-asar shivtaya...

Shlosha-asar mi yode’a
 Shlosha-asar ani yode’a

Shlosha-asar midaya
shneim-asar shivtaya
achad asar kochvaya

asara dibraya
tish’ah chodshei leidah
shmonah yemei milah

shiv’ah yemei shabatah
shisha sidre mishna

chamisha chumshei torah
arba imahot
shlosha avot,

shnei luchot habrit
echad elokeinu shebashamaim 

uva’aretz. 
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Who knows ONE?  I know ONE! 
One is our God in the heavens and 

the earth.

Who knows two?  I know two! 
Two are the tablets of the 

covenant.

Who knows three?  I know three! 
Three are the patriarchs.

Who knows four?  I know four! 
Four are the matriarchs.

Who knows five?  I know five! 
Five are the books of the Torah.

Who knows six?  I know six! 
Six are the orders of the Mishnah.

Who knows seven?  I know seven! 
Seven are the days of the week.

Who knows eight?  I know eight! 
Eight are the days until 

circumcision.

Who knows nine?  I know nine! 
Nine are the months of pregnancy.

Who knows ten?  I know ten! 
Ten are the commandments.

Who knows eleven?  I know eleven! 
Eleven are the stars [in Joseph’s 

dream].
Who knows twelve?  I know twelve! 

Twelve are the tribes [of Israel].

Who knows thirteen?  
 I know thirteen! 

Thirteen are the attributes  
[of God’s mercy], 

twelve are the tribes [of Israel], 
eleven are the stars [in Joseph’s 

dream], ten are the commandments, 
nine are the months of pregnancy, 

eight are the days until circumcision, 
seven are the days of the week, 

six are the orders of the Mishnah, 
five are the books of the Torah, 

four are the matriarchs, 
three are the patriarchs, 

two are the tablets of the covenant, 
and 

one is our God in the heavens  
and the earth.

chAd gAdYA — An onlY goAt

For each verse, repeat the bold text from the lines before, working backward. By 
the last verse, repeat all the lines in bold in backward order

ַחד גְַּדיָא, ַחד גְַּדיָא
ַחד גְַּדיָא,  ְדּזַבִּין אַבָּא בְִּתֵרי זוּזֵי,  

ַחד גְַּדיָא.
וְאָכְלָה לְגְַדיָא, וְאָָתא ׁשוּנְָרא  

חַד גְַּדיָא,    ְדּזַבִּין אַבָּא בְִּתֵרי זוּזֵי,  
חַד גְַּדיָא.

ךְ לְׁשוּנְָרא, וְנַָשׁ וְאָָתא כַלְבָּא  
ְדּזַבִּין אַבָּא בְִּתֵרי   ְדּאָכְלָה לְגְַדיָא,  
חַד גְַּדיָא, חַד גְַּדיָא. זוּזֵי,  

ךְ  וְאָָתא חוּטְָרא  וְהִכָּה לְכַלְבָּא, ְדּנַָשׁ
ְדּאָכְלָה לְגְַדיָא,  לְׁשוּנְָרא,  
חַד גְַּדיָא,   ְדּזַבִּין אַבָּא בְִּתֵרי זוּזֵי,  

חַד גְַּדיָא.
וְָשַׂרף לְחוּטְָרא,  וְאָָתא נוָּרא  
ךְ לְׁשוּנְָרא... ְדּנַָשׁ ְדּהִכָּה לְכַלְבָּא,  

וְכָבָה לְנוָּרא,  וְאָָתא מַיָא  
ְדָּשַׂרף לְחוּטְָרא,  ְדּהִכָּה לְכַלְבָּא…

ָתה לְמַיָא,  וְָשׁ וְאָָתא תוָֹרא  
ְדָּשַׂרף לְחוּטְָרא... ְדּכָבָה לְנוָּרא,  
חַט לְתוָֹרא,  וְָשׁ וְאָָתא הַׁשוֹחֵט  
ְדּכָבָה לְנוָּרא... ָתה לְמַיָא,   ְדָּשּׁ
חַט לְׁשוֹחֵט,  וְָשׁ וְאָָתא מַלְאָךְ הַמָּוֶת  

ַחט לְתוָֹרא... ְדָּשׁ
וְאָָתא הַָקּדוֹׁש בָּרוּךְ הוּא 

חַט לְמַלְאַךְ הַמָּוֶת,  וְָשׁ
חַט לְתוָֹרא,  ְדָּשׁ חַט לְׁשוֹחֵט,   ְדָּשׁ
ְדּכָבָה לְנוָּרא,  ָתה לְמַיָא,   ְדָּשּׁ
ְדּהִכָּה לְכַלְבָּא,  ְדָּשַׂרף לְחוּטְָרא,  
ְדּאָכְלָה לְגְַדיָא,  ךְ לְׁשוּנְָרא,   ְדּנַָשׁ
חַד גְַּדיָא,  ְדּזַבִּין אַבָּא בְִּתֵרי זוּזֵי,  

חַד גְַּדיָא.

who knows one?
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chAd gAdYA, chAd gAdYA.

dizabin aba bitrei zuzei,
chad gadya, chad gadya.

Va ata shunra,
ve achla legadya
dizabin aba bitrei zuzei,
chad gadya, chad gadya.

Va ata kalba,
venashach leshunra
de achla legadya
dizabin aba bitrei zuzei,
chad gadya, chad gadya.

Va ata chutra,
vehikah lekalba,
denashach leshunra...

Va ata nura,
vesaraf lechutra,
dehikah lekalba...

Va ata maya,
vekhavah lenura,
desaraf lechutra...

Va ata tora,
veshatah lemaya,
dekavah lenura…

Va ata hashochet,
veshachat letora,
deshatah lemaya...

Va ata malach hamavet,
veshachat leshochet,
deshachat letora...

Va ata HaKadosh 
Baruch-Hu, 
veshachat lemal ach 
hamavet,
deshachat leshochet,
deshachat letora,
deshatah lemaya,
dekahvah lenura,
desaraf lechutra,
dehikah lechalba,
denashach leshunra
de achla legadya
dizabin aba bitrei zuzei,
chad gadya, chad gadya.
Chad Gadya

chAd gAdYA. chAd gAdYA29

My father bought for two zuzim. 
Chad gadya. Chad gadya.

Then came a cat and ate the goat my 
father bought for two zuzim. Chad 
gadya. Chad gadya.

Then came a dog and bit the cat, 
that ate the goat... 

Then came a stick and hit the dog 
that bit the cat... 

Then came a fire and burned the 
stick that hit the dog... 

Then came the water and quenched 
the fire that burned the stick... 

Then came an ox and drank the 
water that quenched the fire... 

Then came a butcher and 
slaughtered the ox that drank the 
water... 

Then came the angel of death and 
killed the butcher who slaughtered 
the ox... 

Then came the Holy One, Blessed 
be He, and killed the angel of 
death who killed the butcher who 
slaughtered the ox that drank the 
water that put out the fire that 
burned the stick that beat the dog 
that bit the cat that ate the goat my 
father bought for two zuzim. Chad 
gadya. Chad gadya.
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29  CHAVA ALBERSTEIN:

One goat kid (Had Gadya)

For two zuzim our father bought 

one goat kid, one goat kid.

Our father bought it for two zuzim 

—

So we’re told in the Haggadah.

 

A cat came, and devoured the kid

The little kid, the little white kid

Then a dog came, and bit the cat

that devoured the kid

that our father brought, 

that our father bought for two 

zuzim — 

One goat kid, one goat kid.

Now from somewhere a big stick 

appeared

that beat the dog, which barked 

aloud,

the dog that bit the cat that 

devoured the kid

that our father brought 

 

For two zuzim our father bought 

one goat kid, one goat kid.

Then a fire flared up

and burned the stick

that the maddened dog did beat

that the cat had bit

that devoured the kid,

that our father brought 

For two zuzim our father bought 

one goat kid, one goat kid.

Then water came, and put out the 

fire

that burned the stick

that the dog did beat, that the cat 

had bit

that devoured the kid,

that our father brought 

 

For two zuzim our father bought 

one goat kid, one goat kid.

Then an ox came and drank the 

water

that put out the fire

that burned the stick,

that the dog did beat, that the cat 

had bit

that devoured the kid

that our father brought 

 

For two zuzim our father bought 

one goat kid, one goat kid.

 

Then a Schochet came and 

slaughtered the ox,

that drank the water

that put out the fire

that burned the stick,

that the dog did beat, that the cat 

had bit 

 

that devoured the kid

that our father brought

For two zuzim our father bought

one goat kid, one goat kid

 

Then the Angel of Death came and 

killed the Schochet,

who slaughtered the ox

that drank the water

that put out the fire

that burned the stick,

that the dog did beat, that the cat 

had bit

that devoured the kid

that our father brought

For two zuzim our father bought 

one goat kid, one goat kid.

And why are you singing Had 

Gadya now?

Spring hasn’t come and it’s not 

Passover yet.

And what has become different for 

you, what has changed?

I have changed, I have become 

different this year.

And on all the nights, on all the 

nights

I’ve asked only four questions.

Tonight I have one more question:

How long will this cycle of horror 

continue?

Oppressors are oppressed, beaters 

are beaten

When will this madness  

finally end?

And what’s become different  

for you, what has changed?

I have changed, I’ve become 

different this year.

I was once a serene lamb  

and a kid — 

Today I’m a predatory tiger  

and wolf.

I’ve been a dove and I’ve been  

a gazelle — 

Today I don’t know what I am

For two zuzim our father bought 

one goat kid, one goat kid.

Our father bought a kid for  

two zuzim

And we start from the beginning 

once again.
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30  AMOS OZ:

The Fourth Cup 

I confess, like many of my comrades who participated in 

this war, I too was among the “bedazzled naives” who 

believed that this war might bring about the peace we so 

desired. 

I thought that this time—for the first time in the 

history of the Zionist project—peace depended also on 

us, also on the path we would take now.

  Davar, August 22, 1967

I still believe in this.

The quarrel between Israel and Palestine has 

been a bleeding wound for decades, a wound that is 

hemorrhaging and is full of pus.

You can’t keep waving a big stick and beating a 

bleeding wound again and again so as to scare it and 

make it finally stop being a wound and finally stop 

bleeding. A wound has to be healed. And there’s a way to 

gradually heal this wound.

  January, 2017

nirtzah
The Third Cup 30

BARUCH ata Adonai, Eloheinu 
melech ha’olam, borei peri hagafen.

הָעוֹלָם  מֶלֶךְ   ּ אֱלֹהֵינו יְיָ  אַָתּה  בָּרוּךְ 
בּוֵֹרא פְִּרי ַהגָפֶן.

PrAised Are You, AdonAi, our god,  Ruler of the 
universe, creator of the fruit of the vine.

Drink the third cup while leaning to the left.

ׁשוֹכֵן מְעוֹנָה, קוֹמֵם ְקהַל עֲַדת  זָךְ   
כַנָּה,  נִטְעֵי  נַהֵל  בְָּקרוֹב  מָנָה.  מִי 

ּיִם לְצִיוֹן בְִּרנָּה. פְּדו

כְּכָל  כְּהִלְכָתוֹ,  פֶּסַח  סִדּוּר  חֲסַל 
ּ לְסֵַדּר  ר זָכִינו פָּטוֹ וְחָֻקתוֹ. כַּאֲֶשׁ מְִשׁ

אוֹתוֹ, כֵּן נִזְכֶּה לַעֲשׂוֹתוֹ.

our seder is now comPleted. 
May our service be acceptable to you,  Adonai our God, 
and may we be granted the blessing of celebrating Passover 

for many years to come. 

Complete the Seder
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31  JILL JACOBS:

“There is something holy in your 

midst and I (God) will not enter 

the city.”  (Hosea 11:9)  

...Rabbi Yochanan explained this 

as follows: God said, I will not 

enter the celestial Jerusalem until I 

come to the earthly Jerusalem.”  

 (Talmud Ta’anit 5a)

Rashi comments, “Until there is 

something holy below, that is — 

Jerusalem — I won’t enter the city 

above. The rebuilt Jerusalem is 

like a city that is joined together. 

(Psalms 122:3) In the future, the 

earthly Jerusalem will be built up 

“like the city that is connected to 

it — meaning which resembles it, 

its companion and model” 

 (Rashi on Ta’anit 5a)

As we pray for a rebuilt Jerusalem, 

we renew our commitment to 

restore Jerusalem to a place of 

sanctity and peace, where every 

person can live with the dignity 

due to a creation b’tzelem Elohim 

[in God’s image], and where 

the earthly Jerusalem reflects 

the perfection of its celestial 

companion.

 

לָיִם. ָׁ נָה הַבָּאָה בִּירוּש ָׁ לְש
leshAnA hAbA’A  beYerushAlAYim!

Next year in Jerusalem! 31
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