the jubilee
Proclaim liberty throughout the land
for all its inhabitants

the jubilee haggadah

הַגָּדַת היוֹב ֵל

introduction
WE WERE SLAVES unto Pharaoh, and now we are free. Passover
for us is not only a celebration of freedom, but also a remembrance of
subjugation, and both oblige us, in every generation, to engage in tikkun
olam – to repair the world and struggle against injustice. The Mishnah
teaches that whoever saves one person’s life has sustained an entire world;
it follows that whoever saves a nation and a culture has sustained a great
many worlds. Our world was sustained with the justified establishment
of the State of Israel, yet this very event compels us to pursue justice for
our neighbors as well. The Palestinian people yearn for their own escape
from bondage. In the fiftieth year of Israel’s rule over them we must raise
our voices and cry out for freedom. In this fiftieth year, we must sanctify
the land, and affirm our unbreakable bond to the principles of justice
and peace. In this fiftieth year, we must break free and set free, redeem
ourselves and our neighbors from the house of bondage, as is written:
“Sanctify the fiftieth year, and proclaim liberty throughout the land for all
its inhabitants”.
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(Leviticus 25.10).
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kadesh

maror

Recite Kiddush קדֵשׁ
ַ

Eat the Maror מָרו ֹר

ur’chatz

korech

Eat the Hillel Sandwich ְ כ ּוֹרֵך

Hand washing ו ּ ְרחַץ

karpas

shulchan
orech

Dip the Vegetables פ ַס
ּ כ ַּ ְר

Eat the Festive Meal ְ שֻלְחָן עוֹרֵך

yachatz

tzafun

Divide the Matzah יַחַץ

1

maggid

15 symbols revealing
Our journey through time
15 stages lifting
In the telling to the told
15 phases carrying
From the low to the high

barech

Tell the Passover Story מַג ִּיד

JOHN L. ROSOVE:

15 steps remembering
Our people’s great liberation

Eat the Afikomen צ ָפוּן

15 keys opening
Gates for all peoples
Gates of justice and mutual
respect
Gates to two states for two
peoples
Soon in our day
This year and in the next
In Israel and in Palestine

rachtzah

Life and history fulfilled
Amen!

Eat the Matzah מַצָּה

Give Thanks for the Meal ְ ב ָ ּרֵך

hallel

Wash Hands חצ ָה
ְ ָר

Sing Hymns of Praise הַל ֵּל

motzi

nirtzah1

Recite the Motzi מוֹצ ִיא

Complete the Seder נ ִ ְרצ ָה

matzah

15 points shining
From exile to the promised land
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2

kadesh

Recite Kiddush

AMOS OZ:

The First Cup 2

The First Cup

We were not born to be a people of masters. “To be a

On Shabbat add:

free people” — this wish must awaken an echo in our

 ו ַיְכ ַל אֱלֹהִים ב ַ ּיו ֹם.ו ַיְכ ֻל ּו ּהַ ָׁשמַיִם וְהָאָרֶץ וְכ ָל צְבָאָם
.שי
ִ ּׁ ש
ִ ּׁ ַ(ו ַיְהִי עֶרֶב ו ַיְהִי בֹקֶר יו ֹם ה
 ו ַיְבָרֶך ְ אֱלֹהִים.שׂה
ָ ָ שב ִיע ִי מִכ ָּל מְל ַאכְתּו ֹ אֲ ֶׁשר ע
ְ ּׁ ַשׂה ו ַי ִ ּ ְׁשב ֹּת ב ַ ּיו ֹם ה
ָ ָ שב ִיע ִי מְל ַאכְתּו ֹ אֲ ֶׁשר ע
ְ ּׁ ַה
).ק ֵד ּׁש אֹתו ֹ כ ִּי בו ֹ ָׁשב ַת מִכ ָּל מְל ַאכְתּו ֹ אֲ ֶׁשר בָּרָא אֱלֹהִים לַע ֲשׂו ֹת
ַ ְ שב ִיע ִי ו ַי
ְ ּׁ ַאֶת יו ֹם ה

hearts so long as we have not lost our humanity. We are
condemned now to rule people who do not want to be
ruled by us. Condemned, not merry and euphoric. The
shorter the occupation lasts, the better for us, because
an occupation is inevitably a corrupting occupation, and
even a liberal and human occupation is an occupation.
I have fears about the kind of seeds we will sow in the
near future in the hearts of the occupied. Even more,
I have fears about the seeds that will be implanted in the
hearts of the occupiers.

bayom hashvi’i mikol melachto
asher asah. Vayevarech Elohim et
yom hashvi’i vayekadesh oto, ki vo
shavat mikol melachto asher barah
Elohim la’asot.)

(VAYEHI EREV vayehi boker yom
hashishi. Vayechulu hashamayim
veha’aretz vechol tzeva’am.
Vayechal Elohim bayom hashvi’i
melachto asher asah vayishbot

(And there was evening
and there was morning, the sixth day.
The heavens and the earth were completed. On the seventh day, God completed
the work of creation, and rested. God blessed the seventh day and called it holy,
because on that day God rested from the work of creation.)

Davar, August 22, 1967



On weekdays start here:

תּה יְי ָ אֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
.ב ּוֹרֵא פּ ְרִי הַ גָפ ֶן

BARUCH ata Adonai, Eloheinu
melech ha’olam, borei peri hagafen.

Praised are You, Adonai, our God, 

Ruler of the
universe, creator of the fruit of the vine.
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 ע ִם: אֲ ֶׁשר בָּחַר ב ָ ּנו ּ מִכ ָּל (יש האומרים,תּה יְי ָ אֱלֹהֵינו ּ מֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
תּן
ֶ ת
ִ ְ  ע ִם כ ָּל) ל ָׁשו ֹן ו:כ ָּל) ע ָם ו ְרוֹמְמָנו ּמִכ ָּל (יש האומרים
ִּ ַ  ו.ק ְד ּ ָׁשנו ּבְּמִצ ְוֹתָיו
 חַגִּים,שׂמְחָה
ִ ְ  ַׁשב ָ ּתו ֹת לִמְנוּחָה וּ)מוֹעֲדִים ל:ל ָנו ּיְי ָ אֱלֹהֵינו ּבְּאַהֲב ָה (בְ ּ ׁ ַשבָ ּת
ַ ּׁ ַ אֶת יו ֹם (ה,שׂשׂו ֹן
ָ ְ וּזְמַנִּים ל
ּ  זְמַן חֵרוּתֵנו,שב ָ ּת הַז ֶה וְאֶת יו ֹם) חַג הַמַּצּו ֹת הַזֶּה
ת
ִ ּ ת ו ְאוֹתָנו
ְ ִ מ,)(בְּאַהֲב ָה
ָּ ק ַד ּ ְׁש
ָּ  כ ִּי ב ָנו ּבָחַ ְר. זֵכ ֶר ל ִיצ ִיאַת מִצְרָיִם,קרָא קֹד ֶׁש
ָ
),ק ְדשֶך (בְּאַהֲב ָה וּבְרָצו ֹן
ָ  (ו ְ ַׁשב ָ ּת) וּמוֹעֲדֵי, ע ִם כ ָּל) הָעַמִּים:מִכ ָּל (יש האומרים
ש ׂ ָראֵל
ְ ִ שב ָ ּת ו ְ)י
ַ ּׁ ַק ֵד ּׁש (ה
ַ ְ מ,ָתּה יְי
ָ ַּ ב ָ ּרוּך ְ א.תּנו
ָ ְ שׂשׂו ֹן הִנְחַל
ָ ְ שׂמְחָה וּב
ִ ְּב
.וְהַזְּמַנִּים
BARUCH Atah Adonai Eloheinu
melech ha’olam, asher bachar banu me
(some say: im) kol am veromemanu me
(some say: im) kol lashon, vekideshanu
bemitzvotav. Vetiten lanu Adonai
Eloheinu be’ahava (shabat: shabatot
lemenucha ve) moadim lesimcha,
hagim vezmanim lesasson, et yom
(hashabat haze ve’et yom) chag

hamitzvot hazeh, zman herutenu
(be’ahava), mikra kodesh, zecher
leyitziat mitzrayim. Ki banu baharta
ve’otanu kidashta me kol (some say:
im kol) ha’amim. (veshabat) umo’adey
kadshecha (ba’ahava u’beratzon)
besimcha u’besasson hinchaltanu.
Baruch ata Adonai, mekadesh
(hashabat ve’) yisrael vehazmanim.

praised are you, Adonai our God, 

Ruler of
the Universe, who has chosen us from (some say: together with)
all the nations, and exalted us from (together with) all tongues,
and who has made us holy through your mitzvot and lovingly
given us (Shabbat for rest and) festivals for gladness.
You have given us (Shabbat and) this Festival of Matzot,
celebrations of our freedom, a holy time to recall our going
out from Egypt. We praise You Adonai, Who makes holy
(Shabbat,) the people Israel and the festivals.
.
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Baruch Atah Adonai Eloheinu melech
ha’olam shehecheyanu, v’kiy’manu,
v’higianu lazman haze.

,תּה יְי ָאֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
.ֶׁשהֶחֱיָנו ּוְקִיְּמָנו ּוְהִגִּיע ָנו ּל ַזְּמַן הַז ֶה

Praised are You, Adonai, our God, 

Ruler of the
universe, who has kept us alive, sustained us, and brought
us to this season.
Drink the first cup of wine while leaning to the left
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Wash Hands

ur’chatz

3

karpas

yachatz

Dip the Vegetables

Break the Middle Matzah

Dip a vegetable in salt water and say:

Take the middle matzah and break it
into two pieces. Wrap the larger piece
and set it aside as the Afikoman, to be
eaten after the meal. (It is customary
to hide the Afikoman during the Seder.
When the children find it they can
ransom it off to the leader, because the
Seder cannot be completed without it!)
Return the smaller piece to the plate
with the other two matzot.

Wash hands without a blessing

3

ANAT HOFFMAN:

The Seder Night is a call for
change. We have to move out
of our comfort zone, to expose
ourselves without the protective
envelope of our daily routines, to
sense discomfort — to change.
And a Seder Night marked by fifty
years of rule over another people
calls for an especially profound
change. We can not wash our
hands clean, as if to say ‘our hands
have not done and our eyes have
not seen’. This time we will use
the washing of the hands as an
opportunity for contemplation.
We will clean our hands without
a blessing, but with awareness —
we shall recall what we have done
over the last year to further the
cause of liberty for all. Did we act
rightfully? Did we do enough?

And a suggestion for the bold:
along with the traditional washing
of the hands, let us wash one
another’s feet. In ancient times
washing the feet was a part of the
ceremony of welcoming guests.
It creates an immediate intimate
connection between people. The
feet are in direct contact with the
ground of reality. Contact with the
ground is contact with the truth.
Whoever wants change must
move forward with confident and
stable feet. We lead with our feet.
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תּה יְי ָאֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
.ב ּוֹרֵא פּ ְרִי הָאֲ ָדמָה
Baruch Atah Adonai Eloheinu melech
Ha’olam, borei pri ha’adama..

praised are you, Adonai,
our God, Ruler of the
universe, creator of the
fruit of the earth.
Eat the vegetable.
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Uncover the plate of matzah and raise it for all to see

ה ָא לַחְמ ָא ע ַניְָא

 כ ָּל.דִי אֲכ ָלו ּאַבְהָתָנ ָא בְּאַ ְרע ָא ְדמִצְרָיִם
. כ ָּל ִדצְרִיך ְ יֵיתֵי ו ְיִפְסַח,ִדכְפ ִין יֵיתֵ י ו ְיֵיכֹל
 ל ְ ָׁשנ ָה הַבָּאָה,תּא עַבְדֵי
ָ  הָ ַׁש.ש ׂ ָראֵל
ְ ִ  ל ְ ָׁשנ ָה הַבָּאָה בְּאַ ְרע ָא דְי,תּא הָכ ָא
ָ הָ ַׁש
.ב ְ ּנֵי חוֹרִין
HA LACHMA ANYA di achalu
av’atana b’ara d’mitzrayim. Kol
dichfin yei-tei v’yeichol, kol ditzrich

yeitei v’yifsach. Hashata hacha,
l’shana haba’a b’ara d’yisrael. Hashata
avdei, l’shana haba’a b’nei chorin.

This is the bread of poverty that our ancestors ate
in the land of Egypt.  Let all who are hungry come and eat!
Let all who are needy come and celebrate Passover with us!
Now, we are here; next year, may we be in the land of Israel.
Now, we are slaves; next year, may we be free.4
4

JEFFREY DAVID SACHS:

Fill the wine cups for the second time.
The Passover story is one of
deliverance and freedom, but Jews
know well that it is followed by
another story, of conquest and
exile. In the Passover story, the
Jews escape slavery in Egypt and
return to the Promised Land.
Yet the Jewish people later fall
into iniquity — turning to the
false gods of greed, power, and
land hunger — and succumb to
Babylonian exile. As the Prophets
tell us, Judea falls to sin from

within, not to power from
without. And so too are the risks
to Israel today. The country is
mighty in arms, but iniquitous in
its treatment of its neighbors, the
Palestinians, and too much driven
by greed rather than justice in
economic and political life. Jews
should learn from our own history,
all of it, not only the redemption
from slavery but also the exile that
later befell us.
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Tell the Passover Story

maggid

The Four Questions
The youngest person present who is able recites:

MAH NISHTANA HALAILA
HAZEH MIKOL HALEILOT?
She b’chol haleilot anu ochlin
chameitz u’matza, halailah hazeh
kulo matza.
She b’chol haleilot anu ochlin she’ar
y’rakot, halailah hazeh maror.
She b’chol haleilot ain anu matbilin
afilu paam echat, halailah hazeh
sh’tei f’amim.
She b’chol haleilot anu ochlin bein
yoshvin u’vein m’subin, halailah
hazeh kulanu m’subin.

הַל ַּיְל ָה הַז ֶּה
 שְת ַּנָה
ׁ ִ מ ַה נ
?מִכ ָּל הַל ֵּילו ֹת
ׁשֶב ְ ּכ ָל הַל ֵּילו ֹת אָנו ּ אוֹכ ְל ִין חָמֵץ
הַל ַּיְל ָה הַז ֶּה כ ּוּלו ֹ מַצ ָּה
,וּמַצ ָּה
ֶׁשבְּכ ָל הַל ֵּילו ֹת אָנו ּ אוֹכ ְל ִין ְׁשאָר
הַל ַּיְל ָה הַזֶּה מָרו ֹר
,יְרָקו ֹת
ֶׁשבְּכ ָל הַל ֵּילו ֹת אֵין אָנו ּמַטְב ִ ּי־ל ִין
 הַל ַּיְל ָה הַזֶּה,אֲפ ִילו ּפּ ַע ַם אֶחָת
תּי פְעָמִים
ֵ ְׁש
ֶׁשבְּכ ָל הַל ֵּילו ֹת אָנו ּ אוֹכ ְל ִין ב ֵ ּין
 הַל ַּיְל ָה הַזֶּה,יו ֹ ְׁשב ִין וּב ֵין מְסֻב ִ ּין
כ ֻּל ָּנו ּמְסֻב ִ ּין

How IS THIS NIGHT DIFFERENT
from all other nights? 5
On all other nights, we eat both leavened bread and
matzah. 
On this night, why do we eat only matzah?
On all other nights, we eat all kinds of herbs. 
On this night, why do we eat bitter herbs?
On all other nights, we do not dip our food even once.
On this night, why do we dip twice?
On all other nights, we eat either sitting or reclining.
On this night, why do we all recline?

5

MICHAEL LERNER:

We are called by our tradition to
be partners in the healing and
transformation of the world,
letaken olam b’malchut shaddai. We
are called to bring the nurturing
female energies of the breasts
(shaddai) as our guide in healing
and transforming reality. We hear
God’s voice as a call for universal
liberation, not merely tinkering
with one or another minor
reform of a deeply oppressive and
environmentally destructive global
reality.
This is the night we not
only reaffirm to our families and
to the world that our ongoing
commitment to social justice is
rooted in our love for the God
of the universe in whose image
we are created, Yud Hay Vav Hay,
the Force of Transformation from
“that which is” (Hay Vav Hey) to
that which can and ought to be.
We also start developing concrete
strategies for how to build a
different world.
We have to get out of that
narrow consciousness (Mitzrayim).
Being “realistic,” accepting “what
Is” as the criterion of “what can
be,” is the essence of idolatry.

Believing in God is only real
to the extent that we act to heal
and fundamentally transform the
world.
Our exodus, yetziyat mitzrayim,
starts with assisting our Arab
brothers and sisters in creating an
economically and politically viable
Palestinian state — our first step
in fulfillment of the command to
Love the Other (ve’ahvta la’ger).
Tonight we commit
ourselves to becoming the
people known worldwide for
our love and generosity of spirit
toward everyone on the planet,
manifested in our initiating a
Global Marshall Plan to once
and for all eliminate (not just
ameliorate) global poverty,
homelessness, hunger, inadequate
health care and repairing
environmental destruction.
Making this our real commitment
is a critical step in becoming
in practice a manifestation and
embodiment on this earth of God’s
loving energy.
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Keep the matzah uncovered while we tell the story of Passover.

Avadim Hayinu 6

we were slaves to pharaoh in egypt
This night is different from all other nights because on this night we celebrate
one of the defining moments in our history: gaining our FREEDOM from
SLAVERY.

once we were slaves to pharoah in egypt,
but Adonai, our God, brought us out with a mighty hand and
an outstretched arm. 
If Adonai had not brought
our ancestors out of Egypt, then we, our children, and our
children’s children would still be slaves in the land of Egypt.
So even if we are all wise and learned and know the story
well, it is an obligation to tell the story of our Exodus from
Egypt.  And the more detail we add to the story, the better.

6

JOSÉ ROLANDO MATALON:

The paradigmatic liberation from
oppression was not bloodless.
Though it is God’s mighty hand
that strikes the oppressor while
the Israelites remain passive
witnesses, this section of the
Haggadah is challenging for those
of us who deplore violence and
firmly believe that liberation from

oppression must be achieved
through non-violent means.
Freedom is part of the divine
design, and there is nothing that
can ultimately stop it from taking
root in humanity. Liberation
will come — sooner or later, the
question is how. Is there hope for
bloodless liberation in our time?
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a tale is told 

of Rabbi Eliezer, Rabbi Joshua,
Rabbi Elazar son of Azariah, Rabbi Akiva, and Rabbi Tarfon,
who held a Seder in B’nai B’rak.
They discussed the exodus from Egypt all that night, until
their students came and said to them, “Rabbis, the time has
come to recite the morning Shema.” 7
Some scholars suggest that this story
does not describe a Passover Seder.
The eminent rabbis gathered in B’nai
Brak to plan a rebellion against the
Roman occupation. The students,
posted as lookouts, used the morning
Shema as code to warn that the
Romans were coming.

This story has been included in the
Haggadah to be recited in every
generation, to remind us that Passover
is not only the time to retell the story
of our liberation from Egypt, but to
act to ensure liberation in our own
time.

rabbi elazar ben azariah said:

“I am as old
as one who is seventy, and I have never had the privilege of
hearing the story of the exodus related during the nights,
until Ben Zoma interpreted the words of the Torah, ‘In order
that thou shalt remember the day of your departure forth
from the land of Egypt all the days of thy life’ - ‘the days of
thy life’ indicates the days; ‘all the days of thy life’ indicates
that the nights are also included.” The sages say: “‘the days
of thy life’ are the life of this world; ‘all the days of thy life’
include the days of the Messiah.”

—18—

7

LEON WIESELTIER:

The spiritual auspiciousness of
the night: that is the lesson of
these rabbis and their discourses.
Scholars have shown that the
anecdote about the rabbinical
gathering in Bnai Brak is a riposte
to a similar anecdote about
another rabbinical gathering in
Lydda. The sages in Lydda, led
by the great Rabban Gamaliel,
exhausted the night in a discussion
of the laws of Passover, whereas
the sages in Bnai Brak lost track
of time in telling the story of
Passover. It is the Bnai Brak version
that became canonical, because
the religious obligation of the
Seder is narrativity, not analysis.
We are enjoined to exercise our
imaginations, from which various
metaphysical and moral lessons
may be gleaned; and one of those
moral lessons is that the oppressed
must never be guilty of, or blind
to, oppression. Moral obtuseness is
especially unacceptable in victims,
individually and collectively,
especially when their victimization
has passed.
The tale of the nightlong discussion
is immediately followed by Ben
Zoma’s exegetical insistence that
the obligation of collective memory

on Passover extends from the days
into the nights — poor Ben Zoma,
the esotericist who was famously
damaged by his walk through the
orchard of mystical knowledge. It
was the light, not the darkness,
that did him in. Some people
are built for the night. There
are understandings that can be
attained only in darkness. And
the same may be said about
the Jewish past: we built our
civilization when history’s sun did
not shine upon us. Historically
speaking, we have been a
brilliantly nocturnal people. But we
did not allow the night to blacken
us, or to serve as an excuse
for a relaxation of our ethical
requirements of ourselves.
The rabbis proceed to disagree
with Ben Zoma and hold that
the inclusiveness of the verse
refers not to the night but to the
messiah — to history’s sun. Even
the redemption will not exempt
us from remembering the exodus,
they claim. Will we never find
relief from what we know? Perhaps
not. It makes one envy the sages
of Bnai Brak, who enjoyed the
supremely unJewish experience of
losing track of time.
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8

ACHINOAM NINI (NOA):

As a child raised in a religious
atmosphere, and educated in
a Modern Orthodox Yeshiva, I
was taught to focus on “naaseh
ve nishma”. First we do, then we
ask/hear. The four children teach
us something entirely different.
The wise thirsts for knowledge.
We are not to shut his mouth,
but rather to seek a response
worthy of his curiosity. The simple,
encapsulates it all into one word:
“what?” Here the Haggadah tells
us that nothing could be more
obvious, pure and simple than to
ask. As for ‘the one who knows not
how to ask’, we are commanded
to “open his world”, to teach him
to ask!

The Four Children

the torah teaches of four children:
A wise one, 

a wicked one,

a simple-minded one,
and one who does not know enough to ask.8

But the most important of all, in
my opinion, is the son labeled Evil
by the Haggadah. He asks: “what
is this work to you?” — to you, and
not to him, the Haggadah says,
as he excludes himself from the
family, the tribe, people, the circle
of life. The evil son is self-centered
and selfish. He puts himself on
an island, his sense of identity
does not include others. This is
considered evil in the Haggadah.

The message of the evil son is
God’s way of telling us there is
nothing more sacred than human
life, and the human solidarity that
is needed in order to preserve and
protect it. The process of caring
is work, as the evil son states
“what is this work for you”? It is
always much easier to turn your
back on the other and care only
for yourself. Solidarity, community,
sharing and caring: that is hard
work.
We must care for each other. We
must see each other clearly, truly
see each other as equal under
God and before him. We must
recognize each other’s humanity,
aspirations, rights, emotions.
On the way to freedom there are
many questions to be asked. But
at the end of the day, the only way
to be saved by God from whatever
“Egypt” is enslaving you, is to love
your neighbor as you love yourself.
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the wise child asks:
“What are the decrees, laws, and statutes that Adonai our
God, has commanded us?”
Teach this child about all the
laws and rituals of Passover.

The wicked child asks:  “What is this service to you?”
To “you” and not to him. 
Because this child
separates himself from the Jewish people by referring to
“you” rather than to “us,” you must say to him:
“It is because of what Adonai did for me when I left Egypt.”
“for me” and not for him, because had he been there, he
would not have been redeemed.

9

CAROL GILLIGAN:

But there is a fifth child:
A caring one.
What does the caring one say?
“What is God that He is moved
only by the suffering of the
Israelites and not by the suffering
of the Egyptians?”

You say to her, “In the Talmud,
the Rabbi explains: ‘At that
time (when the Egyptians were
drowning) the ministering angels
wanted to recite a song (of praise)
in the presence of the Holy One
Blessed is He. The Holy One
Blessed is He said to them: My
handiwork is drowning in the sea
and you recite a song of praise
before Me?’”

The simple child asks: 
Tell this child: 

“What is this about?”
“With a strong hand, Adonai brought us
out of slavery in Egypt.”

And as for the child who does not know
open the discussion by saying:
how to ask, 
“It is because of what Adonai did for me when I left Egypt.” 9
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10

The Story of Passover
AT FIRST, 

MICHAEL MELCHIOR:

With these words the Haggadah
reminds us that the Land of
Israel is not promised to us
by inheritance or by right, for
our forefathers were idolaters
in Babylon. Canaan is not
the inheritance-land of our
forefathers, and we have a
connection to this Land only by
dint of God’s promise to Abraham
who, God attests, will command
his children “to do righteousness
and justice”. This is indeed an
eternal covenant, but it is always
conditional on our moral behavior.
As the prophet Ezekiel warned:
“and you shed blood — and shall
you possess the Land?!”
Now that we have returned
to the Land by the grace of
God, and are privileged to move
through all of the Land of Israel
and to settle in it, we have to
protect ourselves and to safeguard
our security — but not to base our
existence on life by our sword.

We are tested by our ability not
to rule another people by “force”,
but to live here by “My spirit”.
In other words, to build a model
society. If in Egypt we became
foreigners who were denied all
rights to existence, liberty and
land, and in this lay the root of
our subjugation, we must not do
to others what we ourselves hate.
The Palestinian people that lives
among us also needs its land, its
existence, and its liberty.
But it is not through a peace
of secularization, which severs
the people from its roots, that we
will attain to peace and to our
inheritance. Not through ways
of divide and rule, intimidation
and hate. Only through a brave
conjoining of all the children
of Abraham who dwell in this
land will God’s blessing to our
forefather Abraham, “and all the
nations of the earth shall be
blessed in him”, come true for us.

our ancestors worshiped idols,
but then God embraced us so that we may better serve God,
as scripture relates:
“And Joshua said to all the
people, ‘Thus said Adonai, the God of Israel: Long ago, your
ancestors dwelled beyond the River Euphrates — Terach,
father of Abraham and father of Nachor.
They served other gods.
I took your
ancestor Abraham from the other side of the river, and I led
him through the whole land of Canaan, and I multiplied his
descendants, and I gave him Isaac. And to Isaac I gave Jacob
and Esau. And to Esau I gave Mount Seir as his inheritance.
But Jacob and his sons went down to Egypt.”10

who keeps the Promise to Israel.
For the Holy One foresaw the end of our enslavement, and
acted just as promised and made the covenant with our
ancestor Abraham. “And God said to Abraham: ‘Know with
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certainty that your descendants will be strangers in a land
not their own, and the people of that land shall enslave
them, and will afflict them for four hundred years. But I
will bring judgement on the nation that they serve, and
afterward they will leave with great wealth.” 11, 12

11

STEVEN M. COHEN:

From this passage we learn that
a people can sustain decades,
even centuries, of oppression
and humiliation. Yet despite
all the hardship, such a people
can flourish in many ways
including increasing in number.
And it can flourish in spirit,
maintaining hope and conviction
that its days of alienation
from freedom — personal and
national — are numbered.

As Jews, we remember that we
became collectively alienated from
our land by leaving it and became
aliens in another land. So, too, can
a people become alien in its own
land, as when they are deprived
of their freedom and basic human
rights. AND, most importantly,
just as we were strangers in a
strange land, God forbid that we
should make others strangers in
their own land.

12

DAVID BIGMAN:

“Love the stranger, for you were strangers in the land of Egypt.” (Deut. 10.19)
The common Halakhic view interprets ‘love the stranger (ger)’ as
an obligation to the ‘righteous stranger’ (ger tzedek), i.e. the convert to
Judaism, who has joined the ranks of the Jewish people, and has “come and
entered under the wings of the Divine Presence (Shekhinah)”, as Maimonides
expressed it. As opposed to this approach, Rabbi Joseph Albo explains it
this way: “Not only the ‘righteous stranger’, but even the inhabitant who
is not an idolater”. The Hafetz hayim went even further, and listed as a
commandment of actual commission the obligation to love any gentile who
comes to a town of Jews, even if he has not ceased being an idolater. In the
light of Maimonides’ rulings, the statements of Rabbi Joseph Albo and the
Hafetz hayim seem extreme. What led them to take such positions?
The answer may reveal itself to us from a deeper understanding of
the question of Jewish identity, made clear through a contemplation of the
commandments regarding Passover, which is a necessary component of this
identity. From a social perspective, Passover is a constitutive obligation.
Regarding an Israelite that has not celebrated Passover without a justified
reason, the Torah ruled that he is “to be severed from his people”. Passover
is therefore the commandment that defines Jewish identity. This may be
understood by making clear the root of the story of the exodus from Egypt.
The principal issue of the story of the exodus from Egypt is the exodus
from slavery to freedom. The grave injustice evoked by the story is the
alienated attitude to the stranger. This attitude led to physical slavery, to
exploitation, and even to the killing of the Israelites’ children.
The great declaration of the story of the exodus from Egypt is the
recognition of the dignity of humans everywhere, and the concern for the
stranger and the weak. Paradoxically, hidden deep inside the particularistic
Jewish identity is an identification with the other — with all who are born
into this world. Thus, someone who is not willing to open his or her heart,
as a human to a human, cannot be counted among the people of Israel —
“this person is to be severed from the people”. It is this identity that pulsated
in the hearts of Rabbi Joseph Albo and the Hafetz hayim, and led them to rule
that a stranger who is a resident is also worthy of love, even if he or she has
a different religion.
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Cover the matzot, raise the cup and say:

VEHI SHE’AMDA, la’avotainu
velanu. Shelo echad bilvad, amad
aleinu lechaloteinu, ela sheb’chol dor
vador omdim aleinu lechaloteinu.
V’HaKadosh baruch hu matzilenu
miyadam.

13

S. DANIEL ABRAHAM:

Vehi she’amdah le-avoteynu
ּ .וְה ִיא ׁש ֶעָמְד ָה לַא ֲבוֹת ֵינו ּו ְל ָנו

ּ ֶׁשל ֹּא אֶחָד ב ִ ּלְב ָד עָמַד ע ָל ֵינו
ּ אֶל ָּא ֶׁשבְּכ ָל ד ּו ֹר ו ָדו ֹר,לְכ ַל ּו ֹתֵ נו
ּ.עוֹמְדִים ע ָל ֵינו ּלְכ ַל ּוֹתֵנו
.ק ּדו ֹׁש ב ָ ּרוּך ְ הוּא מַצִּיל ֵנו ּמִיָּדָם
ָ ַו ְה

AND THIS HAS STOOD FIRM 

for our ancestors
and for us. For not just one enemy has arisen to destroy us.
Indeed in every generation there are those who seek to
destroy us. But God saves us from their hands. 13, 14
Put down the cup, uncover the matzot, and continue.

ve-lanu

והיא שעמדה לאבותינו ולנו

And this has stood firm for our
ancestors and for us, and has
commanded us: “Pursue justice,
justice, so that you may live and
inherit the land which JHVH your
God is giving you.” (Deuteronomy 16.20).

And this has stood firm for our
ancestors and for us, and is what
has taught us — “Turn away from
evil, do good, seek peace and
pursue it” (Psalm 34.14).

So what is it that has stood firm
for our ancestors and for us? What
right, and what covenant? What
connection to reality and to our
brothers and sisters in humanity?
Not oppression of the weak, not
physical force, not exploitation of
the stranger. But justice. Kindness.
Peace.

And this has stood firm for our
ancestors and for us, because
“they shall beat their swords into
plowshares and their spears into
pruning hooks; nation shall not
raise sword against nation, nor
shall they learn war anymore”
(Isaiah 2.4).

And this has stood firm for our
ancestors and for us, for it has
taught us that “Truth will spring
from the earth, and justice looks
down from heaven” (Psalm 85.11).

And this has stood firm for our
ancestors and for us, “Only do
justice and love kindness and walk
humbly with your God” (Micah 6.8).
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This has stood firm for our
ancestors and for us, in every
single generation. Just as in
every single generation one must
see oneself as if one has come
out of Egypt. That which has
accompanied us throughout the
generations commands us to see
all human beings as rightfully
entitled to freedom.
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14

“He went down to Egypt:”

DORON RABINOVICI:

He was compelled by the word of God.
Hate is still our constant follower.
Those who strive to destroy us
worldwide may even outnumber
us by far. But nowadays we
can stand up for our beliefs. We
can fight for our rights. And
above all we can unite with other
people to overcome hatred and
persecution.

This is the old promise of
redemption and reconciliation that
already inspired our ancestors.
This is the covenant that redeems
us from being oppressed and also
saves us from being an oppressor,
that protects us from being a lamb
and from being a beast, but helps
us to be a mentsch.	

The following paragraph from the Torah summarize the whole Passover story,
with each word having been analyzed and expanded upon:

My father was a wandering Aramean,

and
he went down to Egypt with just a few people and sojourned
there. And there he became a great nation, mighty and
numerous. The Egyptians dealt harshly with us [or “vilified
us”] and oppressed us, and they imposed hard labor on us.
We cried out to Adonai and Adonai heard our plea and
saw our affliction, our misery, and our oppression. 
Then
Adonai took us out of Egypt with a mighty hand and an
outstretched arm, with awesome power, with signs, and
with wonders. (Deuteronomy 26: 5-8)
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“With just a few people:”

As scripture relates:
“When your ancestors went down to Egypt there were
seventy of them, and now Adonai, your God, has made you
as numerous as the stars in the heavens.”

“And sojourned there:”

This teaches that
he did not go down to settle permanently in Egypt, but
rather to sojourn there, as scripture relates: 
“They said
to Pharaoh, ‘We have come to sojourn in the land, for there
is no pasture for the flocks of your servants, for the famine
is severe in the land of Canaan. Now, therefore, let your
servants dwell in the land of Goshen.’”

“And there he became a great nation:”

This
teaches that the Israelites were recognized as a distinctive
nation.

“Mighty and numerous:”

As scripture relates:
“And the Israelites were fruitful and prolific; they multiplied and increased greatly, and the land was filled with
them.”

—31—

the jubilee haggadah

הַגָּדַת היוֹב ֵל

—32—

—33—

the jubilee haggadah

הַגָּדַת היוֹב ֵל

“The Egyptians dealt harshly with us:”

They
were ungrateful and repaid in evil the kindness that Joseph
had done for them. As it is written, “A new king arose over
Egypt who did not know Joseph.” 15
Another interpretation:

“The Egyptians vilified us:” As it is written, Pharaoh
said to his people, “Behold the Israelites are too many and
too mighty for us. Come, let us deal cunningly with them,
lest they multiply and join our enemies when war comes,
and fight against us, and leave the land.”

“And oppressed us:”

As it is written,
“They placed taskmasters over them in order to oppress
them with their burdens, and they built storage cities for
Pharaoh, called Pithom and Ramses.”
15

J.J. GOLDBERG:

The traditional Haggadah, the
narration of the Passover story,
has three separate beginnings,
each with a different meaning:
“We were slaves to Pharaoh in
Egypt”; “At first our ancestors were
idol-worshippers”; and “My father was
a wandering Aramean, and he went
down to Egypt.”
These remind us of the
multiple forms of liberation
embodied in the Exodus:

liberation from slavery and
oppression; from ignorance
and superstition; and from
homelessness and helplessness.
And what are we to make of all
this? The narration concludes: “In
every generation, each of us is
obliged to see ourselves as if we
had personally left Egypt.” These
tales are not history lessons but a
guidebook for today.
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“And they imposed hard labor upon us:”

As it
is written, “The Egyptians worked the Israelites severely.”

“We cried out to Adonai:” 16

As it is written,
“Eventually, the king of Egypt died, and the Israelites sighed
from their labor and cried out, and their plea for rescue from
their labor reached God.”

16

SUSAN TALVE:

We cried out to Hashem, the God
of our ancestors, and God heard
our voices, and saw our misery, our
burden and our oppression. (Deut. 26:7)
We cried out to Hashem, the God
of our ancestors: In the fiftieth
year of the Occupation of the
West Bank and Gaza, the cries
are from people weary from war.
Israeli and Palestinian families
torn apart and crying out for lost
lives and dreams. We all cry out for
those sacrificed out of fear, out of
revenge, out of decades of trauma.

And Hashem heard our cries:
As Hagar cried out for her son,
Ishmael, we learned that when we
were willing to sacrifice the life of
the child of ha-ger, the other, we
would find ourselves willing to
sacrifice our own. (Gen 21–22)

And saw our misery: The misery we
cause with each home demolition,
water restriction, and the separation
of families from their land, from
their trees, from each other.
Our burden: The great burden that
continuing the suffering caused
by the occupation has put upon
the soul of a people commanded
to seek peace and pursue justice
and see that all are in the image of
God. (Ps. 34, Deut .16:20 Gen. 1:26)

Our oppression: If one is not free,
none are free. May we consecrate
the fiftieth year by ending the
occupation of the West Bank and
Gaza proclaiming the possibility
of liberty for all of the peoples of
Israel and Palestine to live without
fear in mutual prosperity so that
all may reap the blessings and the
promise of equality and justice in
the Jubilee. (Lev. 25:10)
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“God of our ancestors:” 

Because of the merit
of our ancestors we were redeemed from Egypt.
As it is written,  “God heard their moaning and recalled his
covenant with Abraham, with Isaac, and with Jacob.”

“And Adonai heard our plea:”

As it is written,
“I have seen the affliction of my people in Egypt, and I have
heard their cry because of their taskmasters, and I know of
their sufferings. And I have come down to deliver them out
of the hands of the Egyptians, and to bring them out of that
land.”

“And saw our affliction:” 

This refers to
the decency and morality of the people, as it is written: “And
God saw the people of Israel, and he knew.”

“Our misery:”

This refers to the drowning of the sons,
for Pharaoh decreed:  “Cast every son who is born into the
Nile, but let every daughter live.”

“And our oppression:”

This refers to the
extreme burden placed on them, as it is written, God said: “I
also saw the oppression with which the Egyptians oppressed
them.”
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“Then Adonai brought us out of Egypt:” Not by
an angel, and not by a messenger, but the Holy One, in all
God’s Glory, as it is written, “I will pass through the land of
Egypt tonight, and I will smite every firstborn in the land
of Egypt, from man to beast. And I will execute judgment
against all the gods of Egypt. 
I am Adonai.” 17
“I will pass through the land of Egypt:”
I, and not an angel.
“and I will smite every firstborn:”
I, and not a Seraph.
“And I will execute judgment against all the gods of Egypt:”
I, and not the messenger.
“I am Adonai:” I am no other.
“With a mighty hand:”
This refers to the disease of
livestock, as it is written, 
Moses said to Pharaoh,
“Then the hand of Adonai will strike your livestock in the
field — the horses, the donkeys, the camels, the cattle, and
the sheep — with a very severe disease.”
“And an outstretched arm:” 
This refers to
the sword, as it is written, 
when God was about to
send a plague against Jerusalem, an angel stood between
earth and heaven, “sword in hand, stretched out against
Jerusalem.”
—38—

17

RACHEL ELIOR:

The Jewish people is a community
of remembrance, which is
commanded to remember,
to recount and pass on from
one generation to the next,
eternal abstract concepts that
create a sanctified vocabulary
of knowledge, truth, justice,
fraternity, equality, peace and
liberty, such as ‘God of justice and
truth’, ‘knowing truth and justice’,
‘freedom’, ‘freeborn people’, ‘pursue
justice, justice!’, ‘holy Sabbath’,
‘eternal covenant’, and so on. These
basic concepts, which connect
a vow and an eternal covenant,
testimony and memory, to seven
appointed times of freedom and
to Sabbaths of liberty, and which
are based on a covenant between
God and His people, both of whom
sanctify liberty, are not dependent
on any physical space or on any
preconditions — only on an
abstract space of uncompromising
commitment to liberty and
equality, truth and justice. In the
Jewish people’s memory these
concepts were first heard from the
heavens, from the mouth of a God
who repeatedly describes Himself
as ‘I am the Lord your God who

brought you out of the land
of Egypt, out of the house of
bondage’ and demands that His
commandments be listened to and
attended to by dint of this divine
liberation from bondage to liberty.
God’s words on the septenary vow
of liberty, equality and justice
were written by the prophets,
priests and Levites who canonized
the sacred time cycles. These are
known as the appointed times of
freedom and of sacred readings,
and include the Sabbath (the
cessation and the liberty from all
subjugating toil and work), the
seven appointed ‘Days of the Lord’
during the first seven months of
the year, the first of which is the
Feast of Liberty [Passover]; the
fallow year, and the Jubilee. The
Jewish people is the only people in
the world that begins its historical
story with a story of slavery in
order to make decisively clear
that liberty is a sacred and eternal
gift of God, and is unconditional,
requiring cyclical safeguarding of
cycles of respite and liberty, while
all subjugation is temporary and
is destined to pass.
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“With awesome power:” This refers to the revelation
of the divine presence, as it is written, 
“Has any
god endeavored to take a nation for himself from within the
midst of another nation, with trials, with signs and wonders,
with war, with a strong hand and an outstretched arm, and
with displays of great fearsomeness, like all that Adonai,
your God, did for you in Egypt before your eyes?”
“With signs:”
This refers to Moses’ staff,
as it is written, 
God said to Moses, “Take this staff, with
which you shall perform the signs.”
“And with wonders:”
This refers to the plagues,
as it is written, 
“I will put wonders in the heavens and
the earth: blood and fire and pillars of smoke.”
18

Dam

frogs

History is not determined. Imagine
a God who knew the Geneva
Convention and directed his
plagues only against Pharaoh and
his officials. Imagine a Pharaoh
who fell under the influence
of his adopted son Moses.
Imagine a general strike of the
Israelites, joined, perhaps, by
other inhabitants of the “house of
bondage.” There are many ways
out of a bad situation, many
alternatives for both the oppressed
and the oppressors to think about.

ָדּם
ַ צְפ ַ ְר ֵדּע

Tz’far-dei-a

lice

כ ִּנִּים

insects

ע ָרוֹב

cattle disease 

ֶדּב ֶר

Ki-nim

A-rov

De-ver

boils

שחִין
ְׁ

hail

בָּרָד

Sh’chin

MICHAEL WALZER:

The ten plagues have always been
an embarrassment for Jewish
liberals and leftists. Why does God
harden Pharaoh’s heart when he
could have softened it, set the
Israelites on their march much
sooner, and avoided the terrible
suffering of the Egyptian people?
So we dip a finger and spill the
wine in order to reduce our
pleasure in Egyptian pain. But it
would be better to focus on the
pain and think about the possibility
of a different deliverance.

blood

The Ten Plagues 18

Ba-rad

locusts

אַ ְרב ֶ ּה

darkness

ְ שך
ֶ ֹׁ ח

Ar-Beh

Cho-shekh

slaying of the
firstborn Ma-kat b’chorot
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let my people go!
(sing)

When Israel was in Egypt land —

Let my people go!

Oppressed so hard they could not stand —

Let my people go!

Go down, Moses, way down to Egypt Land.
Tell ol’ Pharoah —
Let my people go!
Discussion among those assembled:
What is the meaning of liberation and freedom in our time?

multiplying the ten plagues:
three numerical riddles
Rabbi Yose the Galilean said: 

How do we know
that the Egyptians were afflicted by ten plagues in Egypt
and by fifty plagues at the sea? 
With regard to Egypt,
scripture says: “The magicians said to Pharaoh, ‘This is the
finger of God.’” 
And with regard to the sea it says: “And
Israel saw the great hand of Adonai’s deeds in Egypt, and
the people feared Adonai, and they had faith in Adonai and
in his servant Moses.” If with one finger they were afflicted
with ten plagues, then in Egypt they were afflicted with ten
plagues and at the sea they were afflicted with fifty plagues.
—42—
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Rabbi Eliezer said:

How do we know
that each and every plague that the Holy One, Blessed Be
He, brought against the Egyptians in Egypt consisted of four
plagues? Scripture says: 
“He sent against them his
burning anger, wrath, fury, distress, and messengers of evil.”
“Wrath”: One plague. 
“Fury”: Two plagues.
“Distress”: Three plagues.
“Messengers of evil”: Four plagues.
Thus, in Egypt they were afflicted with forty plagues, and on
the sea they were afflicted with two hundred plagues.

Rabbi Akiva said:

How do we know that each
and every plague that the Holy One, Blessed Be He, brought
against the Egyptians in Egypt consisted of five plagues?
Scripture says:
“He sent against them his burning anger,
wrath, fury, distress, and messengers of evil.”
“His burning anger”: One plague. “Wrath”: Two plagues.
“Fury”: Three plagues.
“Distress”: Four plagues.
“Messengers of evil”: Five plagues.
Thus, in Egypt they were afflicted with fifty plagues, and at
the sea they were afflicted with two hundred fifty plagues.19
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BERNARD AVISHAI:

The Haggadah is a book inevitably
at odds with itself: committed
to the principle of universal
emancipation — “All who are
hungry...” — yet afflicted with
what Arthur Koestler called
“claustrophilia” — self-segregating
rites and repressed defensiveness,
yielding to tribal rage. Rabbis
are quoted as reveling, with
unselfconscious pathos, in
plagues inflicted on the Egyptians,
magnifying oppressors’ suffering
like a wounded boy imagining
what his father should do to a
bully.
Rabbi Eliezer imagines that the
ten plagues were actually forty,
because each plague was delivered
with attitude: “‘Fury’ is one;
‘indignation’ makes two, and so
forth. These forty, plus the notional
two hundred plagues inflicted at
the Red Sea, make two hundred
and forty; Rabbi Akiva then trumps
Rabbi Eliezer, reckoning that the
plagues actually numbered two
hundred and fifty.

The tension — “never again,” and
“never again to Jews” — hardly
mattered in the diaspora, where
the Haggadah was composed and
for which it was intended. There
was an implicit assumption that
Jews were the unarmed outsiders
— so that doing what prevented
their persecution, or advanced
their civic relations, also advanced
social tolerance and the formation
of civil society more generally.
This is, gratefully, not the
condition of Jews today, and not
the way the Haggadah reads.
Israelis have military power and
political institutions; they defend
against, but also exercise rule
over, others. We don’t have the
arguable luxury of assuming Jewish
interests to be coincident with
those of every oppressed person.
Our survival imperative is not
inherently free of bigotry, nor are
the land and its inhabitants merely
poetic and hypothetical. The next
time an Israeli leader speaks of
Amalek, remember the Rabbis’
hysterical fantasies. These are
touching. They can also be fatal.
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dayenu20
ADONAI has performed many miracles and acts of kindness for us.
For each one we say DAYENU,
meaning “that alone would have been enough for us.”

ּ. ַד ּיֵּינו,אִל ּו ּנָתַן ל ָנו ּאֶת הַ ַׁשב ָ ּת
ּ. ַד ּיֵּינו,אִל ּו ּהוֹצ ִיאָנו ּמִמִּצְרַיִם
ּ. ַד ּיֵּינו,אִל ּו ּנָתַן ל ָנו ּאֶת הַתּוֹרָה
Ilu hotzi-hotzianu, hotzianu mimitzrayim, hotzianu mimitzrayim… Dayenu!
Ilu natan natan lanu, natan lanu et hashabbat, natan lanu et hashabbat… Dayenu!
Ilu natan natan lanu, natan lanu et hatorah, natan lanu et hatorah… Dayenu!
Day-dayenu, Day-dayinu, Day-dayenu, Dayenu Dayenu!

If God had brought us
out of Egypt but had not
punished the Egyptians and
destroyed their idols —

Dayenu
If God had punished the Egyptians
and destroyed their idols, but had
not split the sea for us and brought
us through it on dry land — Dayenu
If God had split the sea for us and
brought us through the sea on dry
land, but had not satisfied our needs
in the wilderness for forty years —

Dayenu

If God had satisfied our needs in the
wilderness for forty years but had
not fed us manna —
Dayenu
If God had fed us manna but
had not given us the Sabbath —

Dayenu
If God had given us Shabbat, but
had not brought us to Mount Sinai
and given us the Torah — Dayenu
If God had brought us to Mount
Sinai and given us the Torah, but
had not brought us into the land of
Israel — 
Dayenu
If God had brought us into the
land of Israel but had not built our
Temple — 
Dayenu
For all these miracles and acts of
kindness we say — 
Dayenu
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TONY KLUG:

If “Justice, justice, shalt thou
pursue” (Deut. 16:20) — the repetition
signifying that justice must be
pursued with justice — had been
the sole Jewish contribution to
human civilization, it would have
been enough. “Dayenu...”
If “Let my people go”
(Exodus 9:1) — inspiring generations
of oppressed peoples struggling
for freedom, most notably AfricanAmerican slaves — had been the
sole Jewish contribution to human
civilization, it would have been
enough. “Dayenu...”
If “God created humankind
in his own image” (Gen. 1:27) —
affirming the inherent equality
of all people — had been the sole
Jewish contribution to human
civilization, it would have been
enough. “Dayenu...”
If “Seek peace, and pursue
it” (Psalms 34:14) — embodied in
the age-old Jewish greeting
“Shalom” — had been the sole
Jewish contribution to human
civilization, it would have been
enough. “Dayenu...”
Justice, freedom, equality,
peace — time-honoured Jewish
values — lie at the existential core
of Jewish identity and provide the
essential cement that binds

together Jews of many different
persuasions. Jews have proudly
espoused these principles
historically for themselves and
others. If a contemporary state
claims to be Jewish — while failing
to uphold these fundamental
values — it is not enough.
If that state expects a
perverse solidarity from Jews
around the world — implicating
them in such an unbridled,
un-Jewish, injustice as potentially
withholding basic human rights to
millions of people indefinitely —
it is not enough.
If, on the other hand, the
self-proclaimed Jewish state
imminently ends its fifty-year
occupation of the lands and lives
of the Palestinians, so that both
peoples may equally exercise
their national rights in good
neighbourliness, it would be
(nearly) enough.
If Israel, alternatively,
extends equal rights to everyone
who is subject to its current
jurisdiction — if only until there
is a final, agreed resolution of the
conflict — it would be (nearly)

enough.
We can accept either but
not neither!
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How manifold and miraculous 

are the great
deeds that our God has performed for us, from taking us out
of Egypt, and parting the Red Sea and passing us through
it safely, and taking care of our needs in the desert for forty
years, and feeding us manna, and giving us the Shabbat,
and bringing us to Mount Sinai, and giving us the Torah,
and bringing us into the Land of Israel and building us the
Temple to atone for all our sins.21, 22
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SUSAN SILVERMAN:

After we crossed the Sea, and
stood at Sinai, God gave the
Torah and began a relationship
of chosenness, exaltedness and
sanctity — of covenant — with
our nation. This is the moment
we remember each week in our
Shabbat kiddush, but here, at the
Seder table, we juxtapose these
sublime blessings with the pain,
resolve and purpose of redemption
from slavery. And many of us say,
Dayenu! We have enough — a
state, rituals, values, Torah. And
we must stop demanding more —
more land, more rights for some
than others, more resources.
And instead take the plenty we
already have to build a just and
compassionate society, a society
that lives in that nexus between
the vision of a better world and
the grit of on-going redemption.

SARAH SILVERMAN:

Of all people, Jews know the
bitterness of being oppressed —
and not being in our own country.
That’s what makes the occupation
all so ironic. Sometimes it’s hard
to tell the difference between
right and wrong, the situation
is complicated and scary, but I’m
guessing oppression will always
prove to be on the wrong side of
history.

—49—

the jubilee haggadah

הַגָּדַת היוֹב ֵל

23

The Passover

Symbols

Rabban Gamliel would say:
Those who have not
explained three things during the Seder have not fulfilled
their obligation. 
These three things are:

The Passover offering,
The matzah,and the bitter herbs. 23

Point to the roasted bone or beet.

The Passover offering
that our ancestors would
eat at the time that the
Temple stood, what does it
represent?

It recalls the lamb our
ancestors sacrificed and
reminds us how the Holy
One passed over the houses
of our ancestors in Egypt,
and spared their firstborn.

EVA ILLOUZ:

Reading the Haggadah we note
that the defeat of the Egyptians
is a minor event in the larger
narrative. What occupies the
center stage of the story is the
moral and political discovery of
the Israelites: they can receive
and accept the Torah, they can
become “holy,” they can forge a
relationship with God — only when
they acquire and meet their own
freedom. This discovery can never
be a private and particular one.
Freedom, once it is experienced,
imposes itself as a universal claim.
Everywhere in the world slaves
have remembered Moses’ quiet and
powerful words, “Let my people
go.” The Haggadah is thus the
tale of the discovery of a moral
identity, at once particular and
universal, which can only precede
any religious identity per se.

Freedom can make one smug.
Freedom is so fundamental that
once free, we can easily forget
what it is to be unfree, what it is
like to be arrested at checkpoints,
to see one’s land grabbed and
confiscated, to see courts always
side with the strong rather than
with the just, to be denied the
permit to work or travel. Yes,
freedom can bring smugness
and forgetfulness. To remember
the immense gift God gave the
Israelites is to remember that
we must never become pyramidbuilders, obsessed with our own
power, unable to heed the cries
and whispers of suffering of the
people living in our midst.

But this text has another
peculiarity: it is not only a story.
It wants to be the reenactment
of a living memory. Why
commemorate at all? Why not
simply celebrate freedom? This is
because freedom can bring with it
the forgetfulness of bondage.
—51—
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Lift up the Matzah.

Lift up the bitter herbs.

The matzah that we eat,

The bitter herbs

what does it represent?
It recalls that our ancestors
had to leave Egypt in such a
hurry that their dough did
not have time to rise.

that we eat, what do they
represent?
They recall how the
Egyptians embittered the
lives of our ancestors in
Egypt with hard labor.

In Every Generation
B’CHOL DOR VADOR chayav
adam lirot et atzmo k’ilu hu yatza
m’Mitzrayim.

בְּכ ָל ד ּו ֹר ו ָדו ֹר חַיָּב אָדָם לִרְאו ֹת אֶת
.עַצ ְמו ֹ כְּאִל ּו ּהוּא יָצ ָא מִמִּצְרַיִם

In each generation, 

every individual should feel
as if he or she had actually been redeemed from Mitzrayim,
as it is said: 
“You shall tell your children
on that day, saying,  ‘It is because of what Adonai did for me
when I went free out of Mitzrayim.’” 
Redeemed
not only our ancestors, but us with them, as it is said, “God
brought us out of there to bring us to the land promised to
our ancestors.” 24
DISCUSSION among those assembled:
What constitutes a modern day form of slavery?
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DANIEL BAR-TAL::

The Lesson of the Haggadah
The Passover Haggadah tells the
story of the Israelites’ exodus from
subjugation to precious freedom
after they had been slaves in
Egypt. “And the Egyptians harmed
us badly and tormented us and
imposed hard labor on us.” But
this is only one side of the story.
On its other side, the Haggadah
tells us about the Egyptians’
liberation from the yoke of
subjugating the Israelites. Nine
terrible plagues descended on the
Egyptians because they refused to
free their slaves. But since these
plagues did not open their eyes to
see and their ears to hear, there
was no alternative but to strike
them with an unbearable blow:
“And I will strike down every firstborn in the land of Egypt”.

The subjugators are subjugated
no less than their slaves. The
subjugation of another people
is also self-subjugation. A long
period of subjugating others is
liable to lead to the most terrible
of all, the striking down of the
first-born, the fall of an entire
generation. “In every single
generation one must see oneself
as though one has come out of
Egypt”: We must come out of the
Egypt of the subjugated and out
of the Egypt of the subjugators.
We must rescue our others and
ourselves. We must liberate and
thus be liberated. We must cry out
to the pharaoh within us: LET OUR
PEOPLES GO!


הַגָּדַת היוֹב ֵל
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Lift up wine cups and say:

Therefore, 

we should sing praises and give
thanks to the Holy One who performed all these miracles
for our ancestors and for us. God brought us out of slavery to
freedom,

from sadness to joy, from darkness to light,
from enslavement to redemption,
We shall therefore sing before God a new song.
Halleluyah!

ב ְ ּצ ֵאת יִשְׂרָא ֵל

.מִמִּצְרָיִם ב ֵ ּית יַע ֲקֹב מֵע ַם לֹע ֵז
.ש ׂ ָראֵל מַמְ ְׁשלו ֹתָ יו
ְ ִ קד ְׁשו ֹ י
ָ ְ הָיְתָה יְהוּדָה ל
 הֶהָרִים ָרקְדו ּ כְאֵיל ִים גְּב ָעו ֹת כִּב ְנֵי.הַיָּם ָראָה ו ַיָּנֹס הַי ַ ּ ְר ֵד ּן יִסֹּב לְאָחו ֹר
ִ  מַה ל ְּך ָ הַיָּם כ ִּי תָנוּס הַי ַ ּ ְר ֵד ּן.צֹאן
ת ְרקְדו ּ כְאֵיל ִים
ִּ  הֶהָרִים.תּסֹּב לְאָחו ֹר
 הַהֹפְכ ִי הַצּוּר. מִלִּפ ְנֵי אָדו ֹן חוּל ִי אָרֶץ מִלִּפ ְנֵי אֱלוֹהַּ יַע ֲקֹב.גְּב ָעו ֹת כִּב ְנֵי צֹאן
.ִיש לְמַע ְיְנו ֹ מָיִם
ׁ אֲג ַם מָיִם חַלָּמ
BETZEIT YISRAEL MIMITZRAYIM,
beit Ya’akov me’am lo’ez. Haytah
Yehudah lekodsho Yisrael
mamshelotav. Hayam ra’ah
vayanos,hayarden yisov leachor.
Heharim rakedu cheilim, gevaot
kivnei tzon. Mah lecha hayam
ki tanus,hayarden tisov leachor.

Heharim tirkedu cheilim, gevaot
kivnei tzon. Milifnei adon chuli aretz,
mlifnei Eloah Ya’akov. Hahofechi
hatzur agam mayim, Chalamish
lemayeno mayim.
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When Israel left Egypt, 

the house of Jacob
from a foreign land, Judah became God’s holy people and
Israel God’s dominion. The sea saw and fled, and the river
Jordan turned backwards! The mountains danced like rams,
the hills like lambs!
Why is it, Sea, that you flee,
Jordan, that you turn back?
Mountains, that you dance like rams,
Hills, like lambs?
It is from before Adonai that the land trembles, before the
God of Jacob, Who turns the rock into a pool of water, flint
into a spring of water.25

25

ELIE BARNAVI:

When Israel left Europe after the
great massacre at the hands of the
Nazi Amalek, Judah became their
holy one, Israel their dominion. It
was then that the house of Jacob
saw the sea flee, the Jordan turn
back, the mountains dance like
rams, the hills like lambs! But not
only had the sea fled before Israel.
Many of the people of the land
fled before the armies of Israel and
became refugees abroad. Their
brethren were defeated once and
again, and those who remained
behind in the land became like
slaves under Israel. And the heart
of some of the Israelites hardened

and they say: This is the will of
the God of Jacob. And we, in this
evening of the Festival of Freedom,
say: our freedom is no freedom
unless it is a freedom shared by
the other people that dwells in
the land of Zion. And Al-Quds
became their holy one, Palestine
their dominion. Let both peoples
celebrate their liberty in their
fatherland, and peace shall come
onto the land.
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The Second Cup 24

AMOS OZ:

The Second Cup

Raise the second cup of wine and say:

For a month, a year, or a generation we will have to dwell
as occupiers in regions that our hearts long for because

BARUCH ata Adonai, Eloheinu
melech ha’olam, borei peri hagafen.

תּה יְי ָ אֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
.ב ּוֹרֵא פּ ְרִי הַ גָפ ֶן

of their historical gravity. As long as we remember:
as occupiers, and with no choice. And as a means of
pressure to bring peace closer. Not as redeemers and

Praised are You, Adonai, our God, 

Ruler of the
universe, creator of the fruit of the vine.

not as liberators. Only in the twilight of a myth may
one speak about the liberation of land that “languishes

Drink the second cup of wine while leaning to the left.

under a foreign yoke”. There is no subjugated land and
no liberation of lands. Only people can be subjugated,
and only about people does the word “liberation” have a
meaning.


Davar, August 22, 1967



—58—

—59—

the jubilee haggadah

הַגָּדַת היוֹב ֵל

rachtzah motzi
matzah
Wash Hands
before the Meal

Eat the Matzah

Wash hands and recite the
following blessing:

Raise the three matzot and bless them:

,תּה יְי ָאֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
ק ְד ּ ָׁשנו ּ בְּמִצ ְו ֹתָ יו וְצ ִוָּנו ּ ע ַל
ִ אֲ ֶׁשר
.נְט ִיל ַת יָדָיִם

תּה יְי ָאֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
.הַמּוֹצ ִיא לֶחֶם מִן הָאָרֶץ

BARUCH ata Adonai, Eloheinu melech
ha’olam, asher kid’shanu b’mitzvotav,
v’tzivanu al n’tilat yadayim.

Praised are You, Adonai,
our God, Ruler of the
universe, who sanctified us
with Your commandments
and commanded us
regarding hand-washing.

Baruch ata Adonai, Eloheinu melech
ha’olam, hamotzi lechem min haaretz.

Praised are You, Adonai,
our God, Ruler of the
universe, who brings bread
from the earth.
Bless the top matza and half of the
middle matza:

,תּה יְי ָ אֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
ק ְדּשָנו ּ בְּמִצ ְו ֹתָ יו וְצ ִוָּנו ּ ע ַל
ִ אֲ ֶׁשר
.אֲכ ִיל ַת מַצָּה
BARUCH ata Adonai, Eloheinu melech
ha’olam, asher kid’shanu b’mitzvotav
v’tzivanu al achilat matzah.
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Praised are You, Adonai,
our God, Ruler of the
universe, who sanctified us
with Your commandments
and commanded us
regarding the eating of
matzah.

maror
Eat the Bitter Herb
Dip the bitter herb in some charoset,
and recite the following blessing:

,תּה יְי ָאֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
ק ְדּשָנו ּ בְּמִצ ְו ֹתָ יו וְצ ִוָּנו ּ ע ַל
ִ אֲ ֶׁשר
.אֲכ ִיל ַת מָרו ֹר
BARUCH ata Adonai, Eloheinu melech
ha’olam, asher kid’shanu b’mitzvotav
v’tzivanu al achilat maror.

Praised are You, Adonai,
our God, Ruler of the
universe, who sanctified us
with Your commandments
and commanded us
regarding the eating of
bitter herbs.

korech
Eat the “Hillel Sandwich”
Take a portion of the third (bottom)
matzah and some maror and
horseradish and make a sandwich. Eat
the sandwich while leaning to the left
after reciting the following:

In memory of the temple,
in accordance with the
custom of Hillel:
This is what Hillel used to
do when the temple stood:
He would make a sandwich
of the Passover sacrifice,
the matzah, and the bitter
herbs and eat them together
in order to fulfill literally
that which is written in
scripture: “They shall eat
[the Passover offering] with
matzah and maror.”
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Eat a festive
meal

shulchan orech

tzafun

Eat the Afikoman 

After the meal, distribute a portion
of the afikoman eat it.

Eat, drink, and be merry.

Grace After Meals 

barech

After eating the afikoman,
fill the third cup. Recite the blessing after meals.

 אָז.ב ְ ּׁשוּב יְי ָאֶת ִׁשיב ַת צ ִיוּ ֹן הָיִינו ּכ ְּחֹלְמִים
ִׁשיר הַמַּע ֲלו ֹת
.שׂחו ֹק פּ ִינו ּוּל ְׁשו ֹנ ֵנו ּרִנָּה אָז יֹאמְרו ּב ַגּו ֹיִם הִג ְ ִד ּיל יְי ָלַע ֲשׂו ֹת ע ִם אֵל ֶּה
ְ יִמָּל ֵא
. ׁשוּב ָה יְי ָאֶת ְׁשב ִיתֵנו ּכַּאֲפ ִיקִים ב ַ ּנֶּג ֶב.שׂמֵחִים
ְ ּ הִג ְ ִד ּיל יְי ָלַע ֲשׂו ֹת עִמָּנו ּהָיִינו
ְ
ְ
ְ
שׂא מֶ ֶׁשך הַזָּרַע ב ֹּא יָבו ֹא
ֵ ֹ ּ הָלו ֹך יֵל ֵך וּב ָכֹה נ.הַז ּ ֹ ְרע ִים ב ְ ּ ִדמְע ָה בְּרִנָּה יִקְצֹרו
.שׂא אֲל ֻמּ ֹתָיו
ֵ ֹ בְרִנָּה נ

Shir hamaalot, 

beshuv Adonai et shivat tziyon
hayinu kecholmim. Az yimalei sechok pinu uleshoneinu
rinah az yomru vagoyim higdil Adonai la’asot im eileh.
Higdil Adonai la’asot imanu hayinu semeichim. Shuvah
Adonai et sheviteinu kaafikim banegev. Hazorim bedimah
berinah yiktzoru. Haloch yeileich u’vachoh nosei meshech
hazara, bo yavo ve-rinah nosei alumotav.
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תּה יְיָ ,ב ּו ֹנ ֵה ב ְ ַרחֲמָיו יְרו ּ ָׁשל ָיִם .אָמֵן.
וּב ְנ ֵה יְרו ּ ָׁשל ַיִם ע ִיר הַק ּ ֹד ֶׁש בִּמְהֵרָה ב ְיָמֵינו ּ.ב ָ ּרוּך ְ אַ ָ

אם סעדו יותר משלושה מקדימים זימון

רַב ּוֹתַי ,נְבָרֵך ְ

המזמן :

תּה וְע ַד עו ֹל ָם.
יְהִי ֵׁשם יְי ָמְבֹרָך ְ מֵע ַ ָ
עונים :
שלו ֹ.
בִּר ְׁשוּת מְרָנ ָן ו ְ ַרב ָ ּנ ָן וְרַב ּוֹתַי ,נְבָרֵך ְ (בעשרה :אֱלֹהֵינוּ) ֶׁשאָכ ַל ְנו ּמִ ּׁ ֶ
המזמן:
ב ָ ּרוּך ְ (אֱלֹהֵינו ֶׁשאָכ ַל ְנו ּמִ ּׁ ֶ
עונים:
שלו ֹ וּב ְטוּבו ֹ חָיִינוּ.
ב ָ ּרוּך ְ (אֱלֹהֵינוּ) ֶׁשאָכ ַל ְנו ּמִ ּׁ ֶ
המזמן :
שלו ֹ וּב ְטוּבו ֹ חָיִינוּ.
ב ָ ּרוּך ְ הוּא וְב ָ ּרוּך ְ שְמו ֹ
תּה יְי ָאֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם ,הַזָּן אֶת הָעו ֹל ָם כ ֻּל ּו ֹ ב ְ ּטוּבו ֹ בְּחֵן בְּחֶסֶד וּב ְ ַרחֲמִים ,הוּא נֹתֵן
ב ָ ּרוּך ְ אַ ָ
תמִיד לֹא חָסַר ל ָנו ּוְאַל יֶחְסַר ל ָנו ּמָזו ֹן ל ְעו ֹל ָם
לֶחֶם לְכ ָל-ב ָ ּ ָ
שׂר כ ִּי ל ְעו ֹל ָם חַסְד ּו ֹ ,וּב ְטוּבו ֹ הַגָּדו ֹל ָּ
וָע ֶד ,בַּע ֲבוּר ְׁשמו ֹ הַגָּדו ֹל ,כ ִּי הוּא אֵל ז ָן וּמְפַרְנ ֵס ל ַכ ֹּל ,וּמֵט ִיב ל ַכ ֹּל וּמֵכ ִין מָזו ֹן לְכ ָל־בְּרִיוֹּתָיו אֲ ֶׁשר
תּה יְי ָהַזָּן אֶת הַכ ֹּל.
שׂב ִ ּיע ַ לְכ ָל־חַי רָצו ֹן) .ב ָ ּרוּך ְ אַ ָ
תחַ אֶת יָדֶך ָ וּמַ ְ
בָּרָא (כָּאָמוּר :פּו ֹ ֵ
ת לַאֲבוֹתֵינו ּ אֶרֶץ חֶמְ ָד ּה טוֹב ָה ו ּ ְרחָב ָה ,וְע ַל ֶׁשהוֹצ ֵאתָנו ּ יְי ָ
נוֹדֶה ל ְּך ָ יְי ָ אֱלֹהֵינו ּ ע ַל ֶׁשהִ נְחַל ְ ָּ
שׂרֵנו ּ וְע ַל תּו ֹ ָרתְך ָ
ת בִּב ְ ָ
אֱלֹהֵינו ּ מֵאֶרֶץ מִצְרַיִם וּפְדִיתָנו ּ מִב ֵ ּית עֲבָדִים ,וְע ַל בְּרִיתְך ָ ֶׁשחָ ַ
תמְ ָּ
תּה ז ָן
תּנו ּ,וְע ַל אֲכ ִיל ַת מָזו ֹן ָׁשאַ ָ
תּנו ּ,וְע ַל חַיִּים חֵן וָחֶסֶד ֶׁשחו ֹנ ַנ ְ ָ
ק ּיך ָ ֶׁשהו ֹ ַדע ְ ָ
תּנו ּ וְע ַל חֻ ֶ
ֶׁשלִּמַּ ְד ָ
תמִיד ,בְּכ ָל יו ֹם וּבְכ ָל ע ֵת וּבְכ ָל ָׁשע ָה.
וּמְפַרְנ ֵס אוֹתָנו ּ ָּ
תמִיד ל ְעו ֹל ָם
וְע ַל הַכ ֹּל יְי ָ אֱלֹהֵינו ּאֲנַחְנו ּמוֹדִים ל ָך ְ וּמְב ָ ְרכ ִים אוֹתָךְ ,י ִ ְ
תבָּרַך ְ ִׁשמְך ָ בְּפ ִי כ ָּל חַי ָּ
שר נָתַן ל ָךְ” .ב ָ ּרוּך ְ
ת אֶת יְי ָ אֱלֹהֶיך ָ ע ַל הָאָרֶץ הַטּוֹב ָה אֲ ּׁ ֶ
שׂבַע ְ ָ
ת וְ ָ
תּ ,וּב ֵ ַרכ ְ ָּ
וָע ֶד ,כַּכ ָּתוּב“ :וְאָכ ַל ְ ָּ
תּה יְיָ ,ע ַל הָאָרֶץ וְע ַל הַמָזו ֹן.
אַ ָ
ש ׂ ָראֵל עַמֶּךָ ,וְע ַל יְרו ּ ָׁשל ַיִם ע ִירֶךָ ,וְע ַל צ ִיוּ ֹן מִ ְׁשכ ַּן כ ְּבוֹדֶךָ ,וְע ַל מַל ְכוּת
ַרחֶם נ ָא יְי ָ אֱלֹהֵינו ּע ַל י ִ ְ
ב ֵ ּית ָד ּו ִד מְ ִׁשיחֶךָ ,וְע ַל הַב ַ ּיִת הַ ג ָדו ֹל ו ְהַ קָדו ֹׁש ֶׁשנ ִ ּ ְ
קרָא ִׁשמְך ָ ע ָל ָיו .אֱלֹהֵ ינו ּ,אָב ִינוְ ּ,רע ֵנוּ,
תצְרִיכ ֵנו ּ
זוּנ ֵנו ּ,פַרְנְסֵנו ּוְכ ַלְכ ְּל ֵנו ּוְהַרְו ִיחֵנו ּ,וְהַרְו ַח ל ָנו ּיְי ָ אֱלֹהֵינו ּמְהֵרָה מִכ ָּל צ ָרוֹתֵינו ּ.ו ְנ ָא אַל ַּ
שׂר וָדָם ו ְלֹא ל ִידֵי הַל ְוָאָתָם ,כ ִּי אִם ל ְיָדְך ָ הַמְּלֵאָה הַפּ ְתוּחָה
תּנ ַת ב ָ ּ ָ
יְי ָ אֱלֹהֵ ינו ּ,לֹא ל ִידֵי מַ ְ
ק ּדו ֹ ָׁשה וְהָ ְרחָב ָהֶׁ ,שלֹא נ ֵבו ֹׁש ו ְלֹא נִכ ָּל ֵם ל ְעו ֹל ָם וָע ֶד.
הַ ְ

ב ָ ּרוּך ְ אַ ָ
תּה יְיָ ,אֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם ,הָאֵל אָב ִינו ּ,מַלְכ ֵּנו ּ,אַדִירֵנו ּ,ב ּו ֹ ְראֵנו ּ,ג ּ ֹאֲל ֵנו ּ,יוֹצְרֵנו ּ,קְדו ֹ ֵׁשנו ּ
ְ
ש ׂ ָראַל ,הַמֶּל ֶך הַטּו ֹב וְהַמֵּט ִיב ל ַכ ֹּלֶׁ ,שבְּכ ָל יו ֹם ו ָיו ֹם הוּא הֵט ִיב ,הוּא
קְדו ֹׁש יַע ֲקֹב ,רוֹע ֵנו ּרוֹע ֵה י ִ ְ
מֵט ִיב ,הוּא יֵיט ִיב ל ָנו ּ.הוּא גְמָל ָנו ּהוּא גוֹמְל ֵנו ּהוּא יִגְמְל ֵנו ּלָע ַד ,לְחֵן וּלְחֶסֶד וּל ְ ַרחֲמִים וּלְרֶו ַח
ִישוּע ָה נֶחָמָה פּ ַרְנָסָה וְכ ַלְכ ָּל ָה ,ו ְ ַרחֲמִים וְחַיִּים ו ְ ָׁשלו ֹם וְכ ָל טו ֹב; וּמִכ ָּל
הַצָּל ָה וְהַצ ְלָחָה ,ב ְ ּ ָרכ ָה ו ׁ
טוּב ל ְעו ֹל ָם אַל יְחַסְּרֵנוּ.
הָ ַרחֲמָן הוּא יִמְלו ֹך ְ ע ָל ֵינו ּל ְעו ֹל ָם וָע ֶד.
שמַיִם וּבָאָרֶץ.
תבָּרַך ְ ב ַ ּ ּׁ ָ
הָ ַרחֲמָן הוּא י ִ ְ
תהַ ַד ּר ב ָ ּנו ּלָע ַד וּל ְעו ֹלְמֵי
תפּ ָאַר ב ָ ּנו ּלָע ַד וּל ְנֵצ ַח נְצָחִים ,ו ְי ִ ְ
תב ַ ּח ל ְדו ֹר ד ּוֹרִים ,ו ְי ִ ְ
הָ ַרחֲמָן הוּא י ִ ְׁש ַּ
עו ֹלָמִים.
הָ ַרחֲמָן הוּא יְפַרְנְסֵנו ּבְּכ ָבו ֹד.
הָ ַרחֲמָן הוּא י ִ ְׁשב ּו ֹר ע ֻל ֵּנו ּמֵע ַל צַּוָּארֵנו ּ,ו ְהוּא יו ֹל ִיכ ֵנו ּקוֹמְמִיוּת לְאַ ְרצ ֵנוּ.
הָ ַרחֲמָן הוּא י ִ ְׁשל ַח ל ָנו ּב ְ ּ ָרכ ָה מְ ֻרב ָ ּה בַּב ַ ּיִת הַזֶּה ,וְע ַל ֻׁשלְחָן ז ֶה ֶׁשאָכ ַל ְנו ּע ָל ָיו.
שׂר ל ָנו ּ ב ְ ּשׂו ֹרו ֹת טו ֹבו ֹת י ְ ׁשוּעו ֹת
הָ ַרחֲמָן הוּא י ִ ְׁשל ַח ל ָנו ּ אֶת אֵל ִיָּהו ּ הַנָּב ִיא ז ָכוּר לַטּו ֹב ,ו ִיב ַ ּ ֵ
ו ְנֶחָמו ֹת.
הָ ַרחֲמָן הוּא יְבָרֵך ְ אֶת (אָב ִי מוֹרִי וְאֶת אִמִּי מו ֹ ָרתִי וְאֶת) בַּע ַל הַב ַ ּיִת הַזֶּה וְאֶת בַּע ֲל ַת הַב ַ ּיִת
הַזֶּה ,אוֹתָם וְאֶת ב ֵ ּיתָם וְאֶת ז ַ ְרע ָם וְאֶת כ ָּל אֲ ֶׁשר לָהֶם ,אוֹתָנו ּוְאֶת כ ָּל אֲ ֶׁשר ל ָנו ּ,כ ְּמו ֹ ֶׁשנ ִ ּ ְ
תבָּרְכו ּ
אֲבוֹתֵינו ּאַב ְ ָרהָם יִצְחָק ו ְיַע ֲקֹב ב ַ ּכ ֹּל מִכ ֹּל כ ֹּל — כ ֵּן יְבָרֵך ְ אוֹתָנו ּכ ֻּל ָּנו ּיַחַד בִּב ְ ָרכ ָה ְׁשלֵמָה .ו ְנֹאמַר
אָמֵן.
שׂא ב ְ ָרכ ָה מֵאֵת יְיָ ,וּצ ְ ָדקָה
תהֵא לְמִ ְׁשמֶרֶת ָׁשלו ֹם .ו ְנ ִ ָ
בַּמָרו ֹם יְלַמְּדו ּ ע ֲל ֵיהֶם וְע ָל ֵינו ּ ז ְכוּת ֶׁש ְּ
שׂכ ֶל טו ֹב בְּע ֵינֵי אֱלֹהִים וְאָדָם.
מֵאלֹהֵי י ִ ְׁשע ֵנו ּ,ו ְנִמְצ ָא חֵן ו ְ ֵ
בשבת :

הַ ָרחֲמָן הוּא יַנְחִיל ֵנו ּיו ֹם ֶׁשכ ֻּלו ֹ ַׁשב ָ ּת וּמְנוּחָה לְחַי ֵיּ הָעו ֹלָמִים.

ְרצ ֵה וְהַחֲל ִיצ ֵנו ּיְי ָאֱלֹהֵינו ּבְּמִצ ְוֹתֶיך ָ וּבְמִצ ְו ַת יו ֹם הַ ְׁשב ִיע ִי הַ ַׁשב ָ ּת הַגָּדו ֹל
שב ָ ּת מוֹסִיפִין:
בְ ּ ׁ ַ
וְהַקָדו ֹש ׂ הַזֶּה .כ ִּי יו ֹם ז ֶה גָּדו ֹל וְקָדו ֹׁש הוּא לְפ ָנֶיך ָ ל ִ ְׁשב ָ ּת ב ּו ֹ ו ְל ָנוּחַ ב ּו ֹ בְּאַהֲב ָה כְּמִצ ְו ַת רְצו ֹנ ֶךָ.
וּבִרְצו ֹנ ְך ָ הָנִיחַ ל ָנו ּיְי ָ אֱלֹהֵינו ּ ֶׁשל ֹּא ְ
תהֵא צָרָה ו ְיָגו ֹן וַאֲנָחָה ב ְ ּיו ֹם מְנוּחָתֵנו ּ.וְהַ ְראֵנו ּיְי ָ אֱלֹהֵינו ּ
ָ
תּה הוּא בַּע ַל הַי ְ ׁשוּעו ֹת וּבַע ַל הַנֶּחָמו ֹת.
ק ְד ֶׁשך כ ִּי אַ ָ
ב ְ ּנֶחָמַת צ ִיו ֹן ע ִירֶך ָ וּבְב ִנְיַן יְרו ּ ָׁשל ַיִם ע ִיר ָ

הַ ָרחֲמָן הוּא יַנְחִיל ֵנו ּ יו ֹם ֶׁשכ ֻּלו ֹ טו ֹב ,יו ֹם ֶׁשכ ֻּל ּו ֹ אָרו ֹךְ ,יו ֹם ֶׁשצ ַ ּ ִד ּיקִים יו ֹ ְׁשב ִים וְעַט ְרוֹתֵיהֶם
שכ ִינ ָה ,ו ִיהִי חֶלְקֵנו ּעִמָּהֶם.
בְּרָא ֵׁשיהֶם ו ְנֶהֱנִין מִזִּיו הַ ּׁ ְ
הָ ַרחֲמָן הוּא יְזַכ ֵּנו ּל ִימו ֹת הַמָּ ִׁשיחַ וּלְחַי ֵיּ הָעו ֹל ָם הַב ָ ּא.
שׂה ָׁשלו ֹם בִּמְרוֹמָיו ,הוּא
שׂה חֶסֶד לִמְ ִׁשיחוֹ ,לְדָו ִד וּל ְזַרְעו ֹ ע ַד עו ֹל ָם .ע ֹ ֶ
מִג ְד ּו ֹל י ְ ׁשוּעו ֹת מַל ְכ ּו ֹ ,ו ְע ֹ ֶ
ש ׂ ָראַל .וְאִמְרו ּאָמֵן.
שׂה ָׁשלו ֹם ע ָל ֵינו ּוְע ַל כ ָּל י ִ ְ
יַע ֲ ֶ
יְראו ּאֶת יְי ָקְד ֹ ָׁשיו ,כ ִּי אֵין מַחְסו ֹר ל ִי ֵראָיו .כְּפ ִירִים ר ָׁשו ּו ְ ָרע ֵבו ּ,ו ְד ֹ ְר ֵׁשי יְי ָלֹא יַחְסְרו ּכ ָל טו ֹב .הו ֹדו ּ
שׂב ִ ּיע ַ לְכ ָל חַי רָצו ֹן.
תחַ אֶת יָדֶךָ ,וּמַ ְ
ל ַיְי ָכ ִּי טו ֹב ,כ ִּי ל ְעו ֹל ָם חַסְד ּו ֹ .פּו ֹ ֵ
תּי ,ו ְלֹא ָראִיתִי צַדִיק נֶע ֱז ָב,
ב ָ ּרוּך ְ הַגֶּב ֶר אֲ ֶׁשר יִבְט ַח ב ַ ּיְיָ ,וְהָיָה יְי ָ מִבְט ַחו ֹ .נַע ַר הָיִיתִי ג ַם זָקַנ ְ ִ
תּן ,יְי ָיְבָרֵך ְ אֶת ע ַמו ֹ ב ַ ָׁשלו ֹם.
ק ּׁש לָחֶם .יְי ָעֹז לְע ַמו ֹ י ִ ֵ
ו ְזַרְעו ֹ מְב ַ ֶ
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אֱלֹהֵ ינו ּו ֵאלֹהֵי אֲבוֹתֵינו ּ,יַע ֲל ֶה ו ְיָבֹא ו ְיַגִּיע ַ ,ו ְי ֵ ָראֶה ו ְי ֵ ָרצ ֶה ו ְי ִ ּׁ ָ
שמַע ,ו ְיִפּ ָקֵד ו ְיִזָּכ ֵר זִכ ְרו ֹנ ֵנו ּוּפִקְדו ֹנ ֵנו ּ
ק ְד ֶׁשךָ ,ו ְזִכ ְרו ֹן כ ָּל עַמְּך ָ ב ֵ ּית
ו ְזִכ ְרו ֹן אֲבוֹתֵינו ּ,ו ְזִכ ְרו ֹן מָ ִׁשיחַ ב ֶ ּן ָד ּו ִד עַב ְ ֶד ּךָ ,ו ְזִכ ְרו ֹן יְרו ּ ָׁשל ַיִם ע ִיר ָ
ש ׂ ָראֵל לְפ ָנֶיך ָ לִפ ְלֵט ָה ,ל ְטוֹב ָה ,לְחֵן וּלְחֶסֶד וּל ְ ַרחֲמִים ,לְחַיִּים וּל ְ ָׁשלו ֹם ,ב ְ ּיו ֹם חַג הַמַּצּו ֹת הַז ֶה.
יִ ְ
קדֵנו ּבו ֹ לִב ְ ָרכ ָה ,ו ְהו ֹ ִׁשיע ֵנו ּבו ֹ לְחַיִּים וּב ִ ּ ְדב ַר י ְ ׁשוּע ָה ו ְ ַרחֲמִים
זָכְרֵנו ּיְי ָ אֱלֹהֵינו ּב ּו ֹ ל ְטוֹב ָה ,וּפּ ָ ְ
תּה.
חוּס וְחָנֵּנו ּ,ו ְ ַרחֵם ע ָל ֵינו ּו ְהו ֹ ִׁשיע ֵנו ּ,כ ִּי אֵל ֶיך ָ ע ֵינֵינו ּ,כ ִּי אֵל מֶל ֶך ְ חַנּוןּ וְרַחוּם אָ ָ
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Rabotai nevareich.
Yehi sheim Adonai mevorach mei’atah ve’ad olam
Yehi sheim Adonai mevorach mei’atah ve’ad olam
Bireshut — 
maranan verabanan verabotai, nevareich
(Eloheinu) sheachalnu mishelo.
Baruch (Eloheinu) she’achalnu mishelo uvetuvo chayinu.
Baruch hu ubaruch shemo.
Baruch ata Adonai, Eloheinu melech ha’olam, hazan et
ha’olam kulo betuvo bechein bechesed uverachamim hu
notein lechem lechol basar, ki le’olam chasdo. Uvetuvo
ha-gadol tamid lo chasar lanu ve’al yechsar lanu mazon
le’olam va’ed. 
Ba’avur shemo ha gadol
ki hu El zan umefarneis lakol umeitiv lakol umeichin mazon
lechol beriyotav asher bara. Baruch ata Adonai, hazan et
ha-kol. Ve’al hakol Adonai Eloheinu anachnu modim lach
u-mevarchim otach yitbarach shimcha be fi kol chai tamid
le’olam va’ed.

Uveneih Yerushalayim ir hakodesh bimeheirah veyameinu.
Baruch atah Adonai, boneh verachamav Yerushalayim.
Amen.
—
Oseh shalom bimeromav hu ya’aseh shalom aleinu ve’al kol
Yisrael ve’imru amein.
—
Yeru et Adonai kedoshav ki ein machsor liyrei’av.
Kefirim rashu ve’ra’eivu ve’dorshei Adonai lo yachseru chol
tov. Hodu le’Adonai ki tov ki le’olam chasdo.  Potei’ach et
yadecha u’masbia le’chol chai ratzon.
Baruch hagever
asher yivtach ba’Adonai vehayah Adonai mivtacho.
Na’ar hayiti gam zakanti velo ra’iti tzaddik ne’ezav ve’zaro
mevakeish lachem. Adonai oz le’amo yitein
Adonai yevareich et amo va-shalom.

Kakatuv,
ve’achalta ve’savata uveirachta et Adonai
Elohecha al ha’aretz hatovah asher natan lach. Baruch atah
Adonai, al ha’aretz ve’al hamazon.
—
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25

The Third Cup 25

AMOS OZ:

BARUCH ata Adonai, Eloheinu
melech ha’olam, borei peri hagafen.

The Third Cup

תּה יְי ָ אֱלֹהֵינו ּמֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
.ב ּוֹרֵא פּ ְרִי הַ גָפ ֶן

I see no validity in the annexation of populated regions
to the bounds of the State of Israel without the
agreement of their inhabitants. The residents of Nablus

Praised are You, Adonai, our God, 

Ruler of the
universe, creator of the fruit of the vine.

and Gaza are not “human material”, nor “human dust”,
nor “sub-human rabble who have to be expropriated

Drink the third cup while leaning to the left.

so as to create living space”. They have to be seen as
a vanquished enemy; not less, and no more than that.
We did not set out on a “jihad” to wipe them out and to
liberate our embezzled lands. We launched the Six Day
War to defend our lives, our rights, our wellbeing and our
liberty. On the day when all these are assured, we will
be free — and we will be obliged — to honor the right to
independence, the liberty and the wellbeing of the Arabs
of Palestine.


Davar, August 22, 1967



—68—

—69—

the jubilee haggadah

הַגָּדַת היוֹב ֵל

Welcoming Elijah

26

AVRAHAM (AVRUM) BURG:

We open the door and fill a cup of wine for the Prophet Elijah

Pour out Your wrath
upon the nations who do
not know you and upon the
kingdoms that have not
called Your name, for they
have devoured Jacob and
laid waste his habitations.

Pour out your rage upon
them, and let your anger
overtake them. Pursue them
in anger and destroy them
from under the heavens of
Adonai.26

ELIAHU HANAVI, Eliahu haTishbi, Eliahu Eliahu Eiahu haGiladi. Bimhayra
beyameinu ya’avo eleinu im mashiach ben David. Im mashiach ben David.

Discussion among those assembled:
What can we do to forward freedom and liberation in our day?

For many generations now the Feast of Passover has been saturated to
the brim with defensive spirituality and with imagined aggressiveness.
The kind that come as substitutes for the true power that we did not
have. Thus, in the middle of this night, the Ten Plagues of Egypt swell
into hundreds of afflictions. Just to feel for a moment the illusion
of the Sovereign Power’s might. To feel the exaltation entailed in
full control over fate, without fears of any foe or enemy’s attacks or
caprices. We open the door to the “Pour out Your wrath” with much
ado. Symbolically, this opening is an attempt to pretend we have no
fear of any enemy or lurking adversary. In truth, however, this is an
expression of fear that seeks to check that none of the local pharaoh’s
secret policemen are lurking behind it. In this way the model of the
redemption from Egypt has become a constitutive foundation, in whose
shape all the hopes for the future redemptions of the Jewish people
have been dreamed. Passover has become an answering mark to the
question of how to celebrate a holiday of redemption and to preserve
national hopes in eras of subjugation of kingdoms, destruction, loss of
independence, and exile.
But one has to wonder: what meaning can such a celebration have
for a generation that has declared itself redeemed, claiming that “the iron
of its chains has been removed”? A generation that is not afraid to open
the door and go out to wherever they want, and come back through it
when they feel like it. In such a generation, the future of the Passover
we know is liable to dissolve away and vanish. Unless we know how to
charge it with entirely new meanings. One of these might be to change
the adversarial language, and to replace it with integrative and dialogic
content. An example of this is a version that some attribute to Rashi’s
grandson, while others claim that it is from much later.
But that doesn’t matter to us, because its content speaks for ourselves:
“Pour out Your love on the nations that know you, and upon the kingdoms that
invoke Your name, because of the kindnesses they do to the seed of Jacob and because
they defend Your people Israel from those who would consume them. May they attain
to see the booth of Your chosen ones and rejoice in the joy of your nations.”
In this way we can come out of the Haggadah with love.
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hallel

Songs of Praise
NOT FOR US, ADONAI,
not for us, but to give glory to Your
Name for Your kindness and for Your
faithfulness. Why should the nations
say, “Where is their God?”
When our God is in heaven— God does
whatever God pleases!
Their idols are silver and gold, the work
of human hands. They have mouths,
but they cannot speak. They have eyes,
but they cannot see. They have ears,
but they cannot hear. They have noses,
but they cannot smell. Their hands
cannot feel. Their legs cannot walk.
They cannot speak with their throats.
May their makers be like them— all
who trust in them.
Israel trusts in Adonai; their Helper
and Guardian. The family of Aaron
trusts in Adonai; Those who fear
Adonai trust in Adonai; Adonai,
remember us! May God bless the
family of Israel. May God bless the
family of Aaron. May God bless those
who fear Adonai, The small along
with the great. May Adonai grant you
abundance, you and your children.
May you be blessed to Adonai, Maker
of heaven and earth. The heavens are
the heavens of Adonai and the land
was given to humanity.

The dead cannot praise Yah, nor can
those who go down into silence.
But we will praise Yah from now to
eternity. Praise Yah! I loved when
Adonai heard my voice when I pleaded.
For God inclined His ear to me and in
my days I cried out. The ropes of death
entangled me; the afflictions of the
underworld came upon me; I met with
affliction and suffering. I called out to
Adonai: Please, Adonai, save my life!
Adonai is gracious and righteous and
our God is merciful. Adonai protects
the simple. I was brought low, and He
saved me. Be at rest again, my soul,
for Adonai has been beneficent to you.
For You have delivered me from death,
my eyes from tears, my legs from
weariness. I walk before Adonai in
the land of the living! I believed when
I spoke; I was greatly afflicted. I said
rashly, “‘All people are deceitful.”
How can I repay Adonai for all the
beneficence shown me? I raise a cup of
salvation and call out in the name of
Adonai. I will fulfill my vows to Adonai
in the presence of all people. The death
of God’s faithful ones is grievous in the
eyes of Adonai. O Adonai, I am Your
servant. I am your servant, son of your
maidservant. You have released my
bonds. I will slaughter a thanksgiving
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sacrifice to You and call out in the
name of Adonai. I will fulfill my vows
to Adonai in the presence of all His
people, in the courtyards of the temple
of Adonai in Jerusalem. Praise Yah!
Praise Adonai, all nations! Laud God,
all peoples! For God’s kindness has
overwhelmed us and Adonai is faithful
forever. Praise Yah! Give thanks to
Adonai, for God is good, for God’s
kindness is everlasting. Israel says, the
family of Aaron says, those who fear
Adonai say: From the straits I call to
Yah, Yah answers me in expansiveness.
Adonai, I do not fear for myself— what
can a mortal do to me? When Adonai
is with me as my helper, I will see
[the fall of] my enemies. It is better
to seek refuge in Adonai than to trust
in mortals. It is better to seek refuge
in Adonai than to trust in nobles. All
nations surround me— by the name
of Adonai I will cut them down. They
surround me and encircle me— by the
name of Adonai I will cut them down.
They surround me like bees— they will
be extinguished like burning thorns.
They pressed upon me to fell me,
but Adonai helped me. Adonai is my
strength and my might and He will be
my salvation. The sound of rejoicing
and salvation is in the tents of the

righteous. The right hand of Adonai is
exalted, the right hand of Adonai acts
valorously. I will not die. I will live and
will tell of the deeds of Yah.
Yah has punished me severely, but
He has not given me over to death.
Open for me, gates of righteousness!
I will come through and offer thanks
to Yah. I thank You, for You answered
me and were my salvation. The stone
that the builders rejected has become
the cornerstone. This has come from
Adonai— it is wondrous in our eyes.
This is the day that Adonai made for
us. We will rejoice and be happy on it.
Please, Adonai, save! Please, Adonai,
bring success! Blessed be the one who
comes in the name of Adonai. We
bless you from the temple of Adonai.
Adonai is God and gives us light. Bind a
festival offering in cords to the horns of
the altar. You are my God and I thank
You. You are my God and I exalt You.
Your pious ones, the righteous who act
according to Your will, and all Your
people the family of Israel will thank,
bless, praise, glorify, exalt, worship, and
sanctify Your name in joy and declare
You Ruler, our Ruler. For it is good to
praise You and pleasing to sing to Your
name, for You are God forever and ever.
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Hodu leAdonai ki tov, ki leolam hasdo27
ֹ כ ִּי ל ְעו ֹל ָם חַסְד ּו

,הו ֹדו ּל ַיי כ ִּי טו ֹב

Give thanks to God 
God’s loving-kindness endures forever
Give thanks to the Omnipotent 
God’s loving-kindness endures forever
By whose hand marvels are wrought 
God’s loving-kindness endures forever
Who in wisdom created the heavens 
God’s loving-kindness endures forever
Who stretched forth the earth and the waters 
God’s loving-kindness endures forever
Who made great lights 
God’s loving-kindness endures forever
The sun to rule by day
God’s loving-kindness endures forever
The moon and stars to rule by night 
God’s loving-kindness endures forever
Who brought Israel out of Egypt 
God’s loving-kindness endures forever
With a mighty hand and an outstretched arm 
God’s loving-kindnessendures forever
Who divided asunder the Red Sea 
God’s loving-kindness endures forever
And made Israel pass through the midst of it
God’s loving-kindness endures forever.
Who led the people through the desert 
God’s loving-kindness endures forever
Who remembered us in our lowest state  God’s loving-kindness endures forever
And released us from our suffering 
God’s loving-kindness endures forever
Who gives bread to all flesh 
God’s loving-kindness endures forever
Give thanks to the God of the Heavens 
God’s loving-kindness endures forever

27

HAVIVA PEDAYA:

The Seder Night — A night of
remembering an exodus from
subjugation to redemption. The
jewel in the crown during my
childhood: when my grandfather
stood up as the coordinator of
the Seder and began singing
vigorously and intently: Thus it is
our duty! And we would reply,

loudly: to thank! And he: to laud!
And we: to praise!
“Hodu leAdonai ki tov ki leolam
hasdo” — “Give thanks to the Lord
for He is good, for His kindness is
everlasting.” And the same in
Arabic: “Iskaru liAllah ado jayid —
ado lil dahir fatchlo.”

Allah, Who stirred our childish
imagination. The God of the
Arabs and the Jews, the God of all
people, the God who is revealed in
the heart.

in mortar and were built into the
pyramids — those people come to
us with a demand: Turn the face
of the brother to the other and to
responsibility.

Hodu — as [the Hebrew name
for] India, the slogan of the
pilgrims throughout India. Not
just wordplay. There is a secret in
Hinduism that the monotheistic
religions entangled in fraternity
and fratricide should learn: we are
all beautiful flowers and strange
animals in God’s Garden of Eden.

 אח אחר אחריותAh Aher Ahrayut
[Brother Other Responsibility]

Heterogeneity and acceptance
of difference and freedom of
difference and freedom of man
from man and liberation from
the subjugation of one nation by
another.
There’s no political outline here
of how to bring about a solution.
Nor is one party alone guilty for
the complex situation. In broad
visions, the discussion about
the concept of the victim and
the subjugator is most complex.
But those people who ate potato
peels on Seder nights, who
recited the Haggadah by heart
in the concentration camps,
like those people who ate the
manna in the desert or those
slaves whose children drowned

And this reminds us of the name
Ehyeh, I will be [usually Englished as
“I am” (Tr.)] — that futuristic name
that was revealed to the slave
people. I will be what I will be.
The power to be better than what
I am now. The power — with all
the entanglement in the historical
national political situation and
with all the pain and with the
traumas and the separate and
different national dreams — to be
a little weaker and to acknowledge
the other’s need for liberty — the
power to liberate, to resolve,
to process and to arrive at an
agreement. This is the obligation
that lies on each of the sides in the
dispute.
And in the Jewish Arabic of my
father they sometimes lovingly
called God “Amma”, which sounds
like אמא, mother. A motherly God
who bestows grace. Maybe like that
Guru from south India, the Hugging
Mother. We shall embrace one
another and sing.
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Nishmat Kol Hai
The breath of all life praises Your
name, Adonai, our God, and the spirit
of all flesh glorifies and exalts your
mention, our Sovereign, always. You
are God forever and ever, and beside
You we have no other sovereign to
redeem, save, free, rescue, provide for
and have mercy on us at every time
of affliction and oppression. We have
no sovereign but You. You are God
of the first and the last, God of all
creations and all their descendants,
who is praised with the greatest
praises and who governs His world in
kindness and His creations in mercy.
Adonai neither slumbers nor sleeps.
He wakes the sleeping and arouses
the slumbering. He causes the dumb
to speak, releases the bound, supports
the fallen, and straightens the bent.
releases the bound, supports the
fallen, and straightens the bent. If our
mouths were as full of song as the sea,
and on our tongues cries of joy like its
mighty waves, and our lips as broad as
the horizon with praise, and our eyes
radiant like the sun and moon, and our
hands stretched out like eagles in the
sky, and our legs nimble as rams, we
could not thank You enough, Adonai,
our God, and God of our ancestors.

Nor could we bless Your name for even
one of the thousands upon thousands
and myriads upon myriads of good
things that you have done for our
ancestors and for us. You redeemed
us from Egypt, Adonai, our God, and
You rescued us from the house of
slavery. You fed us when we were
starving and gave us food even when
we were satisfied. You saved us from
the sword and rescued us from disease
and spared us from terrible sickness.
All this Your mercy has done to help
us and Your kindness has not left us.
Do not abandon us, Adonai, our God,
ever! For all this the limbs that you
formed for us, the breath and spirit
that you blew into our nostrils, and the
tongues that you placed in our mouths
will indeed thank and bless and praise
and glorify and exalt and worship and
sanctify Your Name and declare You
sovereign, our Sovereign. For every
mouth will thank you, every tongue
will swear, every knee will bend to
You, all heights will bow down to You,
all hearts will fear You, and all innards
and kidneys will sing to Your name,
as scripture says: “All my bones say:
Adonai, who is like You? You rescue
the humble from one who is stronger
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than he, and the humble and poor
from the one who robs him.” Who
can be compared to You, who can
be likened to You, who is similar to
You, great, mighty, awesome God,
Most High God, Ruler of heaven and
earth? We will praise and extol and
glorify You and bless Your holy name,
as scripture says: “By David: Bless
Adonai, my soul, and all my innards
His holy name.”
On the first night recite
the following:
It happened at midnight: You brought
about many miracles at night. At the
beginning of the watches on this night
You brought victory to [Abraham,]
the righteous convert, in the middle
of the night. You passed judgment on
the king of Gerar in a dream of night.
You frightened [Laban] the Aramean
“last night.” Israel fought with God
and prevailed at night. You crushed
the firstborn of Pathros [Egypt] at
midnight. They did not find their
host when they rose at night. You
defeated the prince of Harosheth
(Sisera) with the stars of night. You
dried up the corpses of the blasphemer
[Sennacherib] who plotted to rise up

against Zion at night. [The statue of]
Bel and the one who erected it
[Nebuchadnezar] kneeled in the dark
of night. The secret of visions was
revealed to the beloved man [Daniel]
at night. [Belshazar,] the one who
became drunk by [drinking from] the
sacred vessels was killed on that night
[Daniel] was saved from the pit of
lions, he who interpreted the terrors
of night. The Aggagite [Haman]
nursed his hatred and wrote edicts at
night. You aroused your victory over
him [Haman] when sleep fled [from
Ahasuerus] at night. You will trample
the winepress for [the one who asks,]
“Watchman, what of the night?” God
cried out like a watchman, saying,
“Morning has come, as well as Layla/
Night. Bring near the day that is
neither day nor night. Most High,
make known that Yours is the day as
well as the night. Appoint watchmen
[to guard] Your city all day and all
night. Illuminate like day the dark of
night.
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Concluding Songs

Echad Mi Yodea28

, אֵל ב ְ ּנ ֵה. ב ְ ּיָמֵינו ּבְּקָרו ֹב, בִּמְהֵרָה, בִּמְהֵרָה.אַ ִד ּיר הוּא יִב ְנ ֶה ב ֵ ּיתו ֹ בְּקָרו ֹב
. ב ְ ּנ ֵה ב ֵ ּיתְך ָ בְּקָרו ֹב,אֵל ב ְ ּנ ֵה
... ָד ּגוּל הוּא יִב ְנ ֶה ב ֵ ּיתו ֹ בְּקָרו ֹב, גָּדו ֹל הוּא,ב ָ ּחוּר הוּא
... חָסִיד הוּא יִב ְנ ֶה ב ֵ ּיתו ֹ בְּקָרו ֹב, זַכ ַּאי הוּא, וָתִיק הוּא,הָדוּר הוּא
... מֶל ֶך ְ הוּא יִב ְנ ֶה ב ֵ ּיתו ֹ בְּקָרו ֹב, ל ָמוּד הוּא, כַּב ִ ּיר הוּא, יָחִיד הוּא,ט ָהו ֹר הוּא
... צַדִיק הוּא יִב ְנ ֶה ב ֵ ּיתו ֹ בְּקָרו ֹב, פּוֹדֶה הוּא, ע ִזּוּז הוּא, סַגִּיב הוּא,נוֹרָא הוּא
...ק ּיף הוּא יִב ְנ ֶה ב ֵ ּיתו ֹ בְּקָרו ֹב
ִ ת
ָ
ַּ , ַׁש ַד ּי הוּא, רַחוּם הוּא,ק ּדו ֹׁש הוּא

For each verse, repeat the bold text from the lines before, working backward. By
the last verse, repeat all the lines in bold in backward order

Adir hu, adir hu
Chorus:

Yivneh beito bekarov,
Bimheirah, bimheirah,
Beyameinu bekarov.
El benei, El benei
Benei beit-cha bekarov.
Bachur hu, gadol hu, dagul hu
(chorus)
Hadur hu, vatik hu, zakai hu
(chorus)
Chassid hu, tahor hu, yachid hu
(chorus)
Kabir hu, lamud hu, melech hu
(chorus)
Nora hu, sagiv hu, ‘izuz hu
(chorus)

Podeh hu, tzadik hu, kadosh hu
(chorus)
Rachum hu, shaddai hu, takif hu
Yivneh veito bekarov,
Bimheirah, bimheirah,
Beyameinu beka’arov.
El benei, El benei
Benei beit-cha bekarov!

Adir Hu

God is mighty. May the Holy Temple
be rebuilt soon!
Speedily, speedily, in our days, soon!
God, Rebuild Your temple soon!
God is great, lofty, glorious, just,
blameless, righteous, pure.
God is singular, powerful, learned,
radiant, valorous, merciful.
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.ַ  ְׁשמו ֹנ ָה אֲנִי יו ֹ ֵדע,ַ ְׁשמו ֹנ ָה מִי יו ֹ ֵדע
...ְׁשמו ֹנ ָה יְמֵי מִיל ָה

.ַ אֶחָד אֲנִי יו ֹ ֵדע
,ַ אֶחָד מִי יו ֹ ֵדע
:שמַי ִם וּבָאָרֶץ
ָ ּׁ ּ ַ אֶחָד אֱלֹהֵינו ּ ֶׁשב

.ַ ת ְׁשע ָה אֲנִי יו ֹ ֵדע
ִּ ,ַ ת ְׁשע ָה מִי יו ֹ ֵדע
ִּ
...ת ְׁשע ָה י ַ ְרחֵי לֵדָה
ִּ

.ַ ְׁשנַיִם אֲנִי יו ֹ ֵדע
,ַ ְׁשנַיִם מִי יו ֹ ֵדע
…הבְּרִית
ַ ְׁשנ ֵי ל ֻחו ֹת

.ַ שׂרָה אֲנִי יו ֹ ֵדע
ָ ֲ  ע,ַ שׂרָה מִי יו ֹ ֵדע
ָ ֲע
...שׂרָה ִדבְּרַי ָא
ָ ֲע

.ַ  ְׁשל ָׁשה אֲנִי יו ֹ ֵדע,ַ ְׁשל ָׁשה מִי יו ֹ ֵדע
..ְׁשל ָׁשה אָבו ֹת

,ַ שׂר מִי יו ֹ ֵדע
ָ ָ אַחַד ע
.ַ שׂר אֲנִי יו ֹ ֵדע
ָ ָ אַחַד ע
...ש ׂר כ ּוֹכְב ַיָּא
ָ ָ אַחַד ע

.ַ  אַ ְרב ַ ּע אֲנִי יו ֹ ֵדע,ַ אַ ְרב ַ ּע מִי יו ֹ ֵדע
...אַ ְרב ַ ּע אִמָהו ֹת

,ַ שׂר מִי יו ֹ ֵדע
ָ ָ ְׁשנֵים ע
.ַ שׂר אֲנִי יו ֹ ֵדע
ָ ָ ְׁשנֵים ע

...ש ׂר ִׁשבְט ַי ָא
ָ ָ ְׁשנ ֵים ע
,ַ שׂר מִי יו ֹ ֵדע
ָ ָ ְׁשל ָׁשה ע
.ַ שׂר אֲנִי יו ֹ ֵדע
ָ ָ ְׁשל ָׁשה ע

...ש ׂר מִ ַד ּי ָא
ָ ָ ְׁשל ָׁשה ע

.ַ שה אֲנִי יו ֹ ֵדע
ָ ּׁ ִ חֲמ,ַ שה מִי יו ֹ ֵדע
ָ ּׁ ִחֲמ
...שה חוּמְ ֵׁשי תוֹרָה
ָ ּׁ ִחמ
ֲ
.ַ שה אֲנִי יו ֹ ֵדע
ָ ּׁ ִׁש
,ַ שה מִי יו ֹ ֵדע
ָ ּׁ ִׁש
...שה סִ ְדרֵי מִ ְׁשנ ָה
ָ ּׁ ִׁש
.ַ  ִׁשבְע ָה אֲנִי יו ֹ ֵדע,ַ ִׁשבְע ָה מִי יו ֹ ֵדע
...תּא
ָ ּ ַ ִׁשבְע ָה יְמֵי ַׁשב
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Echad mi yode’a
Echad ani yode’a
Echad Elokeinu shebashamaim uva’aretz.

LEAH SHAKDIEL:

“One is our God, Who is in the
heavens and in the earth.”
Hanging above my desk at home
is a ceramic plate I bought in
Hebron, on which, engraved inside
an image of the Dome of the Rock,
is the “Purity of Faith” Sura from
the Qur’an:
Say: He is God, One,
God the Eternal
Neither begetting nor begotten;
And like unto Him there is none.
The oneness, the singularity, the
uniqueness of God are the basis
for the repair of the world (tikkun
’olam), to all of which people
apply a single morality. Yet we
experience the world as split into
infinite different and strange
phenomena… How can we apply a
single criterion to it?

The popular song before us
is included in the Passover
Haggadah, and is constructed
from the numbers from one to
thirteen. These are the thirteen
attributes of mercy, which the
Sages derived from the biblical
verses about the renewal of the
covenant between God and the
Jewish people: “JHVH, JHVH,
merciful and compassionate God,
long-forbearing and abundant
in grace and in truth, sustaining
grace for thousands, bearing
iniquity and crime and sin…”
(Exodus 34.6-7, and further on

Shnaim mi yode’a Shnaim ani yode’a
shnei luchot habrit...

Asara mi yode’a
asara ani yode’a
asara dibraya...

Shlosha mi yode’a,Shlosha ani yode’a.
Shlosha avot...

Achad asar mi yode’a

achad asar ani yode’a
achad asar kochvaya...
Shneim-asar mi yode’a

shneim-asar ani yode’a
shneim-asar shivtaya...

Arba mi yode’a
arba ani yode’a
arba imahot...
Chamisha, mi yode’a

Chamisha, ani yode’a
Chamisha chumshei torah...
Shisha, mi yode’a Shisha, ani yode’a
Shisha, sidre mishna...

also Numbers 14.18)

We experience the one God in
the world through His attributes,
through the countless phenomena
of the world that He created. We
were created in order to repair
the multifarious world through
aiming for this moral unity. The
truth of the one God obliges us to
particularize its implementation,
with the aid of the thirteen
attributes of mercy, to a reality of
many people in one country, Jews
and Arabs, two peoples.
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Shiv’ah mi yode’a shiv’ah ani yode’a.
shiv’ah yemei shabatah...
Shmonah mi yode’a

shmonah ani yode’a
shmonah yemei milah...
Tish’ah mi yode’a tish’ah ani yode’a.
tish’ah chodshei leidah...

Shlosha-asar mi yode’a

Shlosha-asar ani yode’a
Shlosha-asar midaya
shneim-asar shivtaya
achad asar kochvaya
asara dibraya
tish’ah chodshei leidah
shmonah yemei milah
shiv’ah yemei shabatah
shisha sidre mishna
chamisha chumshei torah
arba imahot
shlosha avot,
shnei luchot habrit
echad elokeinu shebashamaim
uva’aretz.
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Who knows one?
Who knows ONE? 
I know ONE!
One is our God in the heavens and
the earth.
Who knows two? 
I know two!
Two are the tablets of the
covenant.
Who knows three? 
I know three!
Three are the patriarchs.
Who knows four? 
I know four!
Four are the matriarchs.
Who knows five? 
I know five!
Five are the books of the Torah.
Who knows six? 
I know six!
Six are the orders of the Mishnah.
Who knows seven? 
I know seven!
Seven are the days of the week.
Who knows eight? 
I know eight!
Eight are the days until
circumcision.

Who knows eleven? 
I know eleven!
Eleven are the stars [in Joseph’s
dream].
Who knows twelve? I know twelve!
Twelve are the tribes [of Israel].
Who knows thirteen? 

I know thirteen!
Thirteen are the attributes
[of God’s mercy],
twelve are the tribes [of Israel],
eleven are the stars [in Joseph’s
dream], ten are the commandments,
nine are the months of pregnancy,
eight are the days until circumcision,
seven are the days of the week,
six are the orders of the Mishnah,
five are the books of the Torah,
four are the matriarchs,
three are the patriarchs,
two are the tablets of the covenant,
and
one is our God in the heavens
and the earth.

Chad Gadya — An Only Goat
For each verse, repeat the bold text from the lines before, working backward. By
the last verse, repeat all the lines in bold in backward order

,ו ְ ָׁשתָה לְמַיָא
וְאָתָא תוֹרָא
...שׂרַף ל ְחוּטְרָא
ָ ּ  ְד,ְדּכָב ָה ל ְנוּרָא
,ו ְ ָׁשחַט ל ְתוֹרָא
וְאָתָא ה ַׁשוֹחֵט
...ְדּכָב ָה ל ְנוּרָא
,שתָה לְמַיָא
ָ ּׁ ּ ְד
ְ
,וְאָתָא מַלְאָך הַמָּו ֶתו ְ ָׁשחַט ל ְׁשוֹחֵט
...ְד ּ ָׁשחַט ל ְתוֹרָא
ק ּדו ֹׁש ב ָ ּרוּך ְ הוּא
ָ ַוְאָתָא ה
ְ
,ו ְ ָׁשחַט לְמַלְאַך הַמָּו ֶת
,ְד ּ ָׁשחַט ל ְתוֹרָא
,ְד ּ ָׁשחַט ל ְׁשוֹחֵט
,ְדּכָב ָה ל ְנוּרָא
,שתָה לְמַיָא
ָ ּׁ ּ ְד
,ְדּהִכ ָּה לְכ ַלְב ָ ּא
,שׂרַף ל ְחוּטְרָא
ָ ּ ְד
ְ
,ְדּאָכ ְל ָה ל ְגַדְיָא
,ְד ּנ ָ ַׁשך ל ְׁשוּנְרָא
, חַד גַּדְיָא,תרֵי זוּז ֵי
ְ ּ ִ ְד ּזַב ִ ּין אַב ָ ּא ב
.חַד גַּדְיָא

חד גַּדְי ָא
ַ ,חד גַּדְי ָא
ַ
, חַד גַּדְי ָא,תרֵי זוּז ֵי
ְ ּ ִ ְדּזַב ִ ּין אַב ָ ּא ב
.חַד גַּדְי ָא
,וְאָכ ְל ָה ל ְגַדְיָא
וְאָתָא ׁשוּנְרָא
, חַד גַּדְיָא,תרֵי זוּז ֵי
ְ ּ ִ ְד ּזַב ִ ּין אַב ָ ּא ב
.חַד גַּדְיָא
ְ
,ו ְנ ָ ַׁשך ל ְׁשוּנְרָא
וְאָתָא כ ַלְב ָ ּא
תרֵי
ְ ּ ִ  ְד ּזַב ִ ּין אַב ָ ּא ב,ְדּאָכ ְל ָה ל ְגַדְיָא
. חַד גַּדְיָא,חַד גַּדְיָא
,זוּז ֵי
ְ  ְד ּנ ָ ַׁשך,וְאָתָא חוּטְרָאוְהִכ ָּה לְכ ַלְב ָ ּא
,ְדּאָכ ְל ָה ל ְגַדְיָא
,ל ְׁשוּנְרָא
, חַד גַּדְיָא,תרֵי זוּז ֵי
ְ ּ ִ ְד ּזַב ִ ּין אַב ָ ּא ב
.חַד גַּדְיָא
,שׂרַף ל ְחוּטְרָא
ָ ְו
וְאָתָא נוּרָא
ְ
... ְד ּנ ָ ַׁשך ל ְׁשוּנְרָא,ְדּהִכ ָּה לְכ ַלְב ָ ּא
,וְכָב ָה ל ְנוּרָא
וְאָתָא מַיָא
…הכ ָּה לְכ ַלְב ָ ּא
ִ ּ  ְד, שׂרַף ל ְחוּטְרָא
ָ ּ ְד

Who knows nine? 
I know nine!
Nine are the months of pregnancy.
Who knows ten? 
I know ten!
Ten are the commandments.
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chad gadya, chad gadya.
dizabin aba bitrei zuzei,
chad gadya, chad gadya.
Va ata shunra,
ve achla legadya
dizabin aba bitrei zuzei,
chad gadya, chad gadya.
Va ata kalba,
venashach leshunra
de achla legadya
dizabin aba bitrei zuzei,
chad gadya, chad gadya.
Va ata chutra,
vehikah lekalba,
denashach leshunra...
Va ata nura,
vesaraf lechutra,
dehikah lekalba...
Va ata maya,
vekhavah lenura,
desaraf lechutra...

Va ata tora,
veshatah lemaya,
dekavah lenura…
Va ata hashochet,
veshachat letora,
deshatah lemaya...
Va ata malach hamavet,
veshachat leshochet,
deshachat letora...
Va ata HaKadosh
Baruch-Hu,
veshachat lemal ach
hamavet,
deshachat leshochet,
deshachat letora,
deshatah lemaya,
dekahvah lenura,
desaraf lechutra,
dehikah lechalba,
denashach leshunra
de achla legadya
dizabin aba bitrei zuzei,
chad gadya, chad gadya.
Chad Gadya
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Chad gadya. Chad gadya29
My father bought for two zuzim.
Chad gadya. Chad gadya.

Then came an ox and drank the
water that quenched the fire...

Then came a cat and ate the goat my
father bought for two zuzim. Chad
gadya. Chad gadya.

Then came a butcher and
slaughtered the ox that drank the
water...

Then came a dog and bit the cat,
that ate the goat...

Then came the angel of death and
killed the butcher who slaughtered
the ox...

Then came a stick and hit the dog
that bit the cat...
Then came a fire and burned the
stick that hit the dog...
Then came the water and quenched
the fire that burned the stick...

Then came the Holy One, Blessed
be He, and killed the angel of
death who killed the butcher who
slaughtered the ox that drank the
water that put out the fire that
burned the stick that beat the dog
that bit the cat that ate the goat my
father bought for two zuzim. Chad
gadya. Chad gadya.

the jubilee haggadah
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29

CHAVA ALBERSTEIN:

One goat kid (Had Gadya)
For two zuzim our father bought
one goat kid, one goat kid.
Our father bought it for two zuzim
—
So we’re told in the Haggadah.
A cat came, and devoured the kid
The little kid, the little white kid
Then a dog came, and bit the cat
that devoured the kid
that our father brought,
that our father bought for two
zuzim —
One goat kid, one goat kid.
Now from somewhere a big stick
appeared
that beat the dog, which barked
aloud,
the dog that bit the cat that
devoured the kid
that our father brought
For two zuzim our father bought
one goat kid, one goat kid.
Then a fire flared up
and burned the stick
that the maddened dog did beat
that the cat had bit
that devoured the kid,
that our father brought

For two zuzim our father bought
one goat kid, one goat kid.

that devoured the kid
that our father brought

Then water came, and put out the
fire
that burned the stick
that the dog did beat, that the cat
had bit
that devoured the kid,
that our father brought

For two zuzim our father bought
one goat kid, one goat kid

For two zuzim our father bought
one goat kid, one goat kid.
Then an ox came and drank the
water
that put out the fire
that burned the stick,
that the dog did beat, that the cat
had bit
that devoured the kid
that our father brought
For two zuzim our father bought
one goat kid, one goat kid.
Then a Schochet came and
slaughtered the ox,
that drank the water
that put out the fire
that burned the stick,
that the dog did beat, that the cat
had bit

I’ve asked only four questions.
Tonight I have one more question:
How long will this cycle of horror
continue?

Then the Angel of Death came and
killed the Schochet,
who slaughtered the ox
that drank the water
that put out the fire
that burned the stick,
that the dog did beat, that the cat
had bit
that devoured the kid
that our father brought
For two zuzim our father bought
one goat kid, one goat kid.
And why are you singing Had
Gadya now?
Spring hasn’t come and it’s not
Passover yet.
And what has become different for
you, what has changed?
I have changed, I have become
different this year.
And on all the nights, on all the
nights

Oppressors are oppressed, beaters
are beaten
When will this madness
finally end?
And what’s become different
for you, what has changed?
I have changed, I’ve become
different this year.
I was once a serene lamb
and a kid —
Today I’m a predatory tiger
and wolf.
I’ve been a dove and I’ve been
a gazelle —
Today I don’t know what I am
For two zuzim our father bought
one goat kid, one goat kid.
Our father bought a kid for
two zuzim
And we start from the beginning
once again.
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30

Complete the Seder

AMOS OZ:

nirtzah
The Third Cup 30

The Fourth Cup

I confess, like many of my comrades who participated in
this war, I too was among the “bedazzled naives” who

תּה יְי ָ אֱלֹהֵינו ּ מֶל ֶך ְ הָעו ֹל ָם
ָ ַב ָ ּרוּך ְ א
.ב ּוֹרֵא פּ ְרִי הַ גָפ ֶן

BARUCH ata Adonai, Eloheinu
melech ha’olam, borei peri hagafen.

believed that this war might bring about the peace we so

Praised are You, Adonai, our God, 

desired.
I thought that this time—for the first time in the

Ruler of the
universe, creator of the fruit of the vine.

history of the Zionist project—peace depended also on
us, also on the path we would take now.

Drink the third cup while leaning to the left.

Davar, August 22, 1967



I still believe in this.

קהַל עֲדַת
ְ  קוֹמֵם,ז ָך ְ ׁשוֹכ ֵן מְעו ֹנ ָה
, בְּקָרו ֹב נַהֵל נִטְע ֵי כ ַנָּה.מִי מָנ ָה
.פּ ְדויִּם לְצ ִיו ֹן בְּרִנָּה

 כְּכ ָל,ֹחֲסַל סִד ּוּר פּ ֶסַח כְּהִלְכ ָתו
 כַּאֲ ֶׁשר זָכ ִינו ּלְסַ ֵד ּר.ֹ מִ ְׁשפּ ָטו ֹ וְחֻקָתו
.ֹ  כ ֵּן נ ִזְכ ֶּה לַע ֲשׂו ֹתו,ֹאו ֹתו

The quarrel between Israel and Palestine has
been a bleeding wound for decades, a wound that is
hemorrhaging and is full of pus.
You can’t keep waving a big stick and beating a
bleeding wound again and again so as to scare it and

Our seder is now completed.
May our service be acceptable to you, 
Adonai our God,
and may we be granted the blessing of celebrating Passover
for many years to come.

make it finally stop being a wound and finally stop
bleeding. A wound has to be healed. And there’s a way to
gradually heal this wound.


January, 2017
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.ל ְ ׁש ָנָה ה ַבָּא ָה בִּירו ּ ׁש ָל ָיִם

Leshana haba’a 

beyerushalayim!

Next year in Jerusalem! 31

31

JILL JACOBS:

“There is something holy in your
midst and I (God) will not enter
the city.”
(Hosea 11:9)
...Rabbi Yochanan explained this
as follows: God said, I will not
enter the celestial Jerusalem until I
come to the earthly Jerusalem.”
(Talmud Ta’anit 5a)

Rashi comments, “Until there is
something holy below, that is —
Jerusalem — I won’t enter the city
above. The rebuilt Jerusalem is
like a city that is joined together.
(Psalms 122:3) In the future, the
earthly Jerusalem will be built up

“like the city that is connected to
it — meaning which resembles it,
its companion and model”
(Rashi on Ta’anit 5a)

As we pray for a rebuilt Jerusalem,
we renew our commitment to
restore Jerusalem to a place of
sanctity and peace, where every
person can live with the dignity
due to a creation b’tzelem Elohim
[in God’s image], and where
the earthly Jerusalem reflects
the perfection of its celestial
companion.


—90—

the jubilee haggadah
WRITERS
S. Daniel Abraham
American businessman and
philanthropist. Founder of S.
Daniel Abraham Center for Middle
East Peace.
Chava Alberstein
Israeli singer, lyricist and
composer.
Bernard Avishai
Professor of Government at
Dartmouth College, Professor of
Business at the Hebrew University
in Jerusalem and a regular
commentator for The New Yorker.
Elie Barnavi
Professor of History (emeritus)
at Tel Aviv University, former
Ambassador to France.
Daniel Bar-Tal
Professor (emeritus) at the School
of Education, Tel Aviv University
and the founder and Chair of the
board of SISO.
Rabbi David Bigman
Member of Kibbutz Ma’ale Gilboa
and Head of the Ma’ale Gilboa
Yeshiva.

Avraham (Avrum) Burg
Israeli public intellectual, author
and former politician. Served as a
member of the Knesset, Speaker of
the Knesset and Chairman of the
Jewish Agency for Israel.
Steven M. Cohen
Professor of Jewish Social Policy
at Hebrew Union College and
Director of the Berman Jewish
Policy Archive at Stanford
University.
Rachel Elior
Professor Emerita of Jewish
Philosophy and Jewish Mystical
Thought at the Hebrew University
of Jerusalem.
Carol Gilligan
Author and Psychologist,
University Professor of Applied
Psychology and the Humanities at
New York University.
J.J. Goldberg
Editor-at-large of the Forward,
where he served as editor in chief.
Anat Hoffman
Executive Director of the Israel
Religious Action Center and Chair
of Women of the Wall.

the jubilee haggadah

הַגָּדַת היוֹב ֵל

Eva Illouz
Professor of sociology at the
Hebrew University of Jerusalem.
Directrice d’Etudes, EHESS, Paris.
Former President of Bezalel
Academy of Art and Design.
Rabbi Jill Jacobs
Executive Director of T’ruah: The
Rabbinic Call for Human Rights.
Tony Klug
Veteran writer on the Middle East.
Rabbi Michael Lerner
Founder and editor of Tikkun
magazine and Rabbi of Beyt
Tikkun Synagogue in Berkeley.
Rabbi José Rolando Matalon
Rabbi of Congregation B’nai
Jeshurun, New York City.
Rabbi Michael Melchior
Rabbi of a community in
Jerusalem. He was a Member of
Knesset and served as Israel’s
Minister of Social and Diaspora
Affairs. Jewish thinker and activist.
Achinoam Nini (Noa)
Israeli singer, songwriter and
activist.

Amos Oz
Israeli author and public
intellectual.
Haviva Pedaya
Israeli poet, author and cultural
critic, Professor of Jewish History
at Ben Gurion University.
Doron Rabinovici
Israeli-Austrian writer, historian
and essayist.
Rabbi John L. Rosove
Senior Rabbi at Temple Israel of
Hollywood and National Chairman
of ARZA (the Association of
Reform Zionists of America).
Jeffrey David Sachs
University Professor and
Quetelet Professor of Sustainable
Development at Columbia
University.
Leah Shakdiel
Educator and social activist,
Yeruham. Member of the executive
of Oz ve-Shalom, the religious
Jewish peace movement in Israel.
Sarah Silverman
American comedian, actress,
producer, and writer.

Rabbi Susan Silverman
Israeli-American author and
activist and the founder of Second
Nurture.
Rabbi Susan Talve
Founding rabbi of Central Reform
Congregation in St. Louis.
Michael Walzer
American political theorist and
public intellectual. Professor
(emeritus) at the Institute for
Advanced Study in Princeton, New
Jersey.
Leon Wieseltier
Writer, cultural critic, author of
Kaddish

The Jubilee Haggadah
Proclaim liberty throughout the land
for all its inhabitants
Editor: Tomer Persico
Editorial Board:
Ido Oren, Jessica Montell, Daniel Bar-Tal, Giora Rosen, Alon Liel
Editorial assistance: Frances Montell
English copy-editing and translation of 15 texts: Richard Flantz
Graphic concept and design:
Michal Sahar Studio: Michal Sahar and Dana Elkis
Images: Irit Hemmo
Production coordinator: Gil Givoni

© 2017 SISO. All rights reserved
Info@siso.org.il
www.siso.org.il

ISBN 978-965-572-202-4

