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In t roduct ion

On June 15th 1967, a quarter of a million Jews celebrated Shavuot at the 
Western Wall in the Old City of Jerusalem. It was the first time in many 
years that such an event was possible, being nineteen years since the Old 
City in Jerusalem was captured by the Jordanians and nineteen hundred 
years since Jewish sovereignty had been destroyed there by the Romans. 
This remarkable gathering was just one of many events that characterises 
the heady atmosphere of that time. 

Two weeks earlier the mood was entirely different. Throughout the month of 
May, Israel had watched Arab armies preparing for war and listened to 
blood-chilling propaganda on the radio from Damascus and Cairo. At the 
same time, Israeli leaders were repeatedly warned by world powers against 
doing anything ‘provocative’ that could lead to a Cold War-style conflict in 
the Middle East. They were, it seemed, being asked to face the threat of 
annihilation quietly and calmly. And so, whilst the Foreign Minister 
desperately sought diplomatic guarantees of protection (that he never 
received), others were busy digging trenches and graves in Tel Aviv.

The tension was not just felt in Israel. Throughout the Jewish world, the threat 
of Israel’s destruction prompted many to draw parallels with the events in Europe 
in the 1930’s and 40’s. In response, several thousand Diaspora Jews answered 
the call and travelled to Israel to volunteer in vital services. Others donated blood, 
wrote letters to their parliamentary representatives or else prayed quietly for 
better times. The sense of fear that permeated the entire Jewish world – just 
twenty-two years after the end of the Nazi Holocaust – was palpable in every 
corner of it.

And then, between June 5th and 10th, everything changed.

Ignoring the warning to wait until attacked, Israel pre-empted her enemies and 
delivered a surprise and crushing blow against the Egyptian and Syrian air 
forces. Israeli tanks and infantry swept across the Sinai right up to the Suez 
canal, whilst other troops fought for control of the Golan Heights in the north. 
On June 7th, the third day of the war, Israeli soldiers fought their way through 
the streets of the Old City of Jerusalem to liberate the Jewish Quarter and take 
control of the Temple Mount and the Western Wall. It was, as one paratrooper 
described the events, “like a psalm of praise.” In six days, Israel defeated the 
Egyptian, Syrian, and Jordanian armies (supported by troops from Iraq, Saudi 
Arabia, Kuwait and Algeria), and gained control of the West Bank, Gaza Strip, 
Golan Heights and Sinai Peninsula. It was, by any standard, an utterly 
remarkable victory.
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The triumph seemed to transform Jews everywhere. Israelis stood proud, immeasurably 
bolstered by their new-found strength, and with a whole new level of self-belief. 
Diaspora Jews were similarly impacted, discovering a new-found pride and 
assertiveness in their identity, and an unprecedented level of commitment to Jewish 
sovereignty. The Zionist attempt to transform the Jewish People from downtrodden, 
oppressed and powerless victims into morally-strong and physically-powerful 
heroes had succeeded, and this victory embodied that.

Fifty years later, the events of 1967 still offer the chance for vicarious drama, praise 
and solidarity. However there is also room for introspection and serious thought: 
Israel, the Jewish People and the wider world have all moved on, and what was 
once viewed almost exclusively as glory and triumph now has a far greater degree 
of complexity to it. This educational booklet is designed to bring the reader into the 
drama of that time, and to focus their attention on some of the challenges the war 
has subsequently thrown up.

Ten years ago, our colleagues at UJIA produced this excellent educational 
resource exploring the Six Day War. We have reviewed and updated this resource 
for the 50th anniversary and have amended it with further resources, images and 
links. We have also added a new seventh chapter exploring the views, perspectives 
and reflections on the Six Day War, as well as its effects on Israel and the Jewish 
people, fifty years on.

These seven topics that have been selected reflect the core dramas of the period, 
and each is developed through the use of contemporary sources. The reader is 
encouraged to go beyond the straightforward level of analysis and consider the 
broader implications of each area, both in the historical context and in terms of the 
challenges of today. The seven topics are as follows:

1) Heroism: What is a hero? In what ways are the soldiers of 1967 Jewish heroes?
How do the ‘heroes’ of 1967 compare to characters from other periods of 
Jewish history?

2) Jerusalem: Why was Israel’s capture of Jerusalem in 1967 such a significant event?
What does this suggest about the place of Jerusalem in Jewish consciousness? In what 
ways is Jerusalem sacred space?

3) The Jewish Diaspora: What impact did Israel’s victory in 1967 have
on the Jews of the Diaspora and why? How did it affect our self image?

4) The Search for Peace: What impact did the 1967 war have on the ongoing 
Arab-Israel conflict? How were the events of that time interpreted by Jews on 
different sides of the political fence? How were they viewed by the Palestinians 
living in the areas conquered by Israeli forces?

5) The Messianic Moment: What defines 1967 as a major ‘historical event’?Can 
elements of messianism be read into it, or was it simply another chapter in 
Jewish history, albeit a significant one? What are the implications of seeing 
God’s hand in the military victory?

6) Power and Powerlessness: How were the Zionist ideas about power and 
powerlessness impacted by the war – both before and afterwards? How did the 
victory affect our position in the wider world? Has our understanding or 
appreciation of power altered in any way since 1967?

7) Fifty Years On: For the fiftieth anniversary, we have developed a further 
section exploring: what are the views and perspectives on the Six Day War?
What are the effects on Israel and the Jewish people today, fifty years on? 
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• Working in pairs, ‘chavruta’ style. Take each section, read one text at a time,
using the questions as guidelines for discussion.

• School assembly: the materials can be used a resource for people arranging
a school assembly or other similar type of activity. Here the materials can be
read aloud without necessarily using the accompanying questions.

• Inspiration or as a resource for a dvar torah or sermon around the time of
the anniversary.

• Class project, for cheder or school using the 1967 war as a broad topic for
research or class learning. The questions can be used alongside other sources
on, for example, Jerusalem, heroism, etc.

• Commemoration or ceremony for different types of group, using the
readings provided.

In short, feel free to take the time to enjoy these materials, grappling with the 
issues, and taking one step forward in the on-going quest for answers...* 

*Notes on terminology: Different people are comfortable with different terms
and terminologies to describe people/s and geographical areas. We are
sensitive to this but have decided that we will go for the most commonly
recognised terms in English, however readers and educators may wish to
substitute for terms they are more comfortable with or believe to be more
accurate.

How To Use  Th is  Book le t

This booklet is intended as an educational resource for those wishing to 
explore the issues surrounding the Six Day War. The materials represent 
‘voices’ from the time, drawn from a wide variety of sources – soldiers, rabbis, 
poets, journalists, politicians and everyday citizens. Most importantly, 
the materials are not presented with a view to establishing answers or for 
making statements, but rather as springboards for ongoing discussion 
and debate.

The sources have been arranged around seven broad themes, which can be read as a 
whole or in shorter sections. Accompanying each passage are questions intended to 
promote further discussion. Some groups may choose to limit themselves to a few 
texts and one or two questions whilst others may choose to go further, working steadily 
through all the materials provided. In short, readers should feel free to develop the 
ideas presented here and not to feel limited by the simple meanings of the texts or the 
limited nature of the points for discussion highlighted.

Practically, the materials can be used in a variety of different settings:
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Sectionone

Heroism
Source 1.1 Page 8

Source 1.2 Page 9

Source 1.3 Page 10

Source 1.4 Page 11

Source 1.5 Page 12
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Points to consider

• This popular Hanukah song celebrates the ‘heroic feats of Israel’.
What is it referring to? What images of heroism are being imagined?
What is heroism?

• This song is conventionally sung at the festival of Hanukah –
how appropriate would it be to sing it in relation to the 1967 war?
Could the phrase ‘IDF’ be substituted for Macabee?

• What in fact is a ‘Jewish hero’? Are there Jewish heroes whose achievements
lie outside the realm of military?

• In what ways could the term ‘heroic’ be problematic or controversial?

Who can tell of the heroic feats of Israel 

Who can count them? 

In every age a hero arose to save 
the people.

Hear!

In those days at this time

Macabee saved and freed us

And in our days the whole people of Israel 

Arise united to save ourselves.

Source  1 .1

The abiding iconic images of the Six Day War feature Israeli soldiers, usually 
at moments of victory or triumph. Not surprisingly, such pictures seem to be 
pointing to the sense of heroism that dominated that moment – a heroic quality 
that altered perceptions of Israel and Jewishness throughout the world.

Click here to listen https://www.youtube.com/watch?v=eDhB06IHBcE.
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• How do these words of Motti Hod sound, especially fifty years later,
after the drama of those days has passed?

• What image of heroism is he creating?

• Hod draws names from an easily recognisable cluster of Hebrew
military heroes. However, thinking more broadly, who else belongs in
this pantheon of Jewish heroes?

• Do we continue to think about the Israeli army in these terms?
Should we?

• Do you think this same type of speech would be effective in Israel
today?

Source  1 .2

Much of the success of the Israeli forces in the Six Day War was made possible 
through the early strikes against the Syrian and Egyptian air forces, allowing 
Israel air superiority during much of the later fighting. The following words were 
issued as part of an order sent by the head of the Israeli Air Force in the opening 
days of the war.

“The spirit of Israel’s heroes accompany us to battle… From Joshua Bin-Nun, King 
David, the Maccabees and the fighters of 1948 and 1956, we shall draw the strength 
and the courage to strike the Egyptians who threaten our safety, our independence, and 
our future. Fly, soar at the enemy, destroy him and scatter him throughout the desert 
so that Israel may live, secure in its land, for generations.”

Israeli Air Force Commander, Motti Hod, issuing orders on 5 June 1967. 
See: Michael Oren, Six Days of War. June 1967 and the Making of the 
Modern Middle East. (Oxford: Oxford University Press, 2002), p.170.

Points to consider

Motti Hod (Israel Air Force)
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Source  1 .3

In the weeks following the 1967 war, Chief of Staff Yitzchak Rabin accepted
an honorary doctorate in philosophy from the Hebrew University. His acceptance
speech (extracts below) is often held up as one of the more compelling and
profound victory speeches in modern Jewish history.

“War is intrinsically harsh and cruel, and blood and tears are its companions. 
But the war we have just fought also brought forth marvellous examples of a rare 
courage and heroism, and the most moving expressions of brotherhood, comradeship 
and even spiritual greatness.

“…if our Air Force was to be capable of defeating the forces of four enemy 
countries in a few short hours, it could do so only if it were sustained by moral 
and human values.

“Our soldiers prevailed not by the strength of their weapons but by their sense of 
mission, by their consciousness of the justice of their cause, by a deep love of their 
country, and by their understanding of the heavy task laid upon them: to ensure the 
existence of our people in their homeland, and to affirm, even at the cost of their 
lives, the right of the Jewish people to live its life in its own state, free, independent 
and in peace.

“The army which I had the privilege of commanding through this war came 
from the people and returns to the people: a people which rises above itself in 
time of crisis and prevails over all enemies in the hour of trial by its moral and 
spiritual strength.”

Yitzchak Rabin, speech at Mount Scopus, 1967.
See: http://zionism-israel.com/hdoc/Rabin_Doctorate_Acceptance.htm

Points to consider

• Rabin characterizes a very distinctive
type of hero in his speech. What is it?

• What is the source of the IDF’s strength
as described by the Chief of Staff?

• How does this speech compare to the
words of Motti Hod?

• How does Rabin portray himself?

• What are the implications of a warrior
such as the Chief of Staff receiving an
honorary doctorate in philosophy in the
immediate aftermath of the victory?

UJIA      Six Day War Educational Pack

Chief of Staff Yitzhak Rabin in the 1960’s (idfblog.com)
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“Just as heroism and fear, for a soldier, are often inextricably linked, so his actions, 
his greatest deeds, are sometimes automatic or born of a hopelessness which 
finally results in an act of heroism. That is, if it’s successful, of course. There are 
two sides to every story. But this doesn’t make the heroism any less…

“When the assault on the Syrian Heights began, I had the feeling that I wouldn’t 
last out the day… But it’s interesting that just this feeling of fatalism – the fact 
that you don’t know what will happen to you personally, the feeling that perhaps 
you won’t last out the day – produces a certain indifference to what may happen. 
Not to the operation in hand, but to what’s going to happen to you personally.

“Because I had so much running around to do between the command group and 
the tanks, in the middle of the fighting and the shelling, I needed some sort of cover-
up, something to shield my fears. And this indifference to my own fate stood me in 
good stead here.

“There was another thing too. And it’s something very important in connection with 
what we call courage. Morally-speaking, I couldn’t take cover as long as the brigade 
commander continued – right through the thick of the fighting – to remain upright 
in his half-track. He had no alternative, as all his senior officers had been wounded; 
so he sat there quite upright, leading the tanks behind him. It gave me the courage 
and the ability to dash around in and out of the vehicles without really feeling what 
was going on around me. This feeling can produce all sorts of results which depend 
on a thousand and one predetermined factors: a man’s home, his background, his 
training and so on. But it’s a fact that I was able to stop thinking, and so become 
indifferent to my own fate. From a certain point of view, it freed me to act and do 
what I had to do, while someone else might have been paralysed by it. For such a 
feeling can also freeze your blood, bring you to a standstill and push you into a state 
of shock. And shock is a natural thing in circumstances like that.

Aviezer Ya’ari, in: Avraham Shapira (ed.), The Seventh Day. Soldiers Talk About 
the Six-Day War. (London: Andre Deutsch, 1970), pp.92–93.

Source  1 .4

Beyond the language and ideas of Air Force Commander Motti Hod 
and Chief of Staff Yitzchak Rabin, consider the following words of 
a regular soldier:

Points to consider

• Consider the first sentence: “Just as heroism and fear, for a soldier, are often
inextricably linked, so his actions, his greatest deeds, are sometimes automatic
or born of a hopelessness which finally results in an act of heroism.”
How does this contrast with the previous two sources’ thoughts
about heroism?

• Do these words challenge the more romantic notions of heroism?

• Which voice is most important to the future of Israel and the Jewish People:
Hod, Rabin or Aviezer Ya’ari?
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Source  1 .5

The heroism of 1967 fed directly into a pre-existing narrative which lay 
at the very heart of the Israeli self-image. Indeed, from the very beginning 
of the twentieth century, Zionism sought to transform the image of the 
Jew. The following passage by Vladimir (Ze'ev) Jabotinsky, one of the seminal 
Zionist thinkers, is typical of a type of ideological tract that imagined 
such a transformation.

“Our starting point is to take the typical Yid of today and to imagine his diametrical 
opposite… because the Yid is ugly, sickly, and lacks decorum, we shall endow the 
ideal image of the Hebrew with masculine beauty. The Yid is trodden upon and 
easily frightened and, therefore, the Hebrew ought to be proud and independent. 
The Yid is despised by all and, therefore, the Hebrew ought to charm all. The Yid 
has accepted submission and, therefore, the Hebrew ought to learn how to command. 
The Yid wants to conceal his identity from strangers and, therefore, the Hebrew 
should look the world straight in the eye and declare: ‘I am a Hebrew!’”

Vladimir Jabotinsky, Ktavim Tzioni’im Rishonim. (Jerusalem, 1949)

Points to consider

• What does the ‘Hebrew Jew’ that
Jabotinsky imagines look like?

• What is Jabotinsky’s critique of the Jews,
encapsulated in his description of the
‘Yid’? Is his portrayal fair? Before Zionism,
were the Jews the absolute antithesis of
heroic? Has Zionism achieved the
transformation Jabotinsky desired?

• How attractive is Jabotinsky’s positive
image of masculine beauty, charm, pride,
independence and charm?

• Whilst this text was published in 1949, the
passage itself was written almost a
hundred years ago. How does it seem in
the light of all that has happened to the
Jewish People in Israel and the Diaspora,
in the twentieth century and since?

A young Vladimir Ze’ev Jabotinsky (Betar Australia)
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Source  1 .6

The final passage is drawn from pre-modern Jewish thinker, the Spanish 
rabbinic commentator Rabbi Shimon ben Zemach Duran (1361–1444). The 
following ideas are offered as a commentary on the ethical treatise, Mishna 
Pirkei Avot - Ethics of the Fathers:

Who is a hero? He who overcomes his anger.
(Mishna Pirkei Avot 4;1)

“As to physical strength, let no man glory in it, for in this regard he is not superior 
to the beasts. If it is a matter of bearing heavy burdens, the ass bears more than 
he does; if it is a matter of might for battle, the lion is stronger than he. Indeed a 
man’s bodily prowess leads him to rebel against his Creator and drives him out 
of the world, either because he becomes guilty of oppressing others, or because of 
robbery, or violence, or unchastity. The man that may indeed glory in his strength, 
even though he is without bodily prowess to speak of, is the one who subdues his 
evil impulse. For the evil impulse is the enemy; and just as one’s enemy destroys a 
man in this world, so the evil impulse ruins him for life in the world to come.”

Commentary of R. Shimon ben Zemach Duran on Mishna Avot

Points to consider

• In simpler language, what is the meaning of heroism according to R. Shimon?

• Does this idea reflect any of the ideas of the previous texts –
Hod, Rabin or Ya’ari?

• Do you agree with R. Shimon? Is his notion of heroism appropriate in the
context of Israel and the 1967 war?
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Source 2.1 Page 16

Source 2.2 Page 18

Source 2.3 Page 19

Source 2.4 Page 20

Source 2.5 Page 22

Source 2.6 Page 24

Sectiontwo

Jerusalem:
Sacred Space
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Source  2 .1

For many, the significance of the overall victory in the 1967 war is overwhelmed,
even dwarfed by the capture of the Old City and the Temple Mount by the IDF.
It felt as if the very hand of God was manifesting itself in history. The following
letter was printed in “The Seventh Day”, a collection of interviews with soldiers
following the war. 

“We were in the Rockefeller Museum, just before we took the Temple Mount, 
and I asked a fellow soldier, a man born in Kibbutz Sha’ar Ha’amakim, what he 
thought of it all. He answered with a verse from the Bible: ‘I was glad when they 
said unto me, let us go unto the house of the Lord. Our feet shall stand within 
Thy gates, O Jerusalem. Jerusalem is builded as a city that is compact together.’ 
[Psalm 122] He smiled as he spoke, perhaps because it’s not ‘fitting’ for a member 
of Hashomer Hatzair to talk this way. But I saw his eyes, and I knew that that was 
how he really felt.

“When we broke into the Old City and I went up to the Temple Mount and later to 
the Western Wall, I looked searchingly at the officers and the other soldiers. 
I saw their tears, their wordless prayers, and I knew they felt as I did: a deep feeling 
for the Temple Mount where the Temple once stood, and a love for the Wall on whose 
stones so many generations have wept. I understood that it wasn’t only I and my 
religious friends who sensed its greatness and sanctity; the others felt it too, no less 
deeply and strongly. It was easier for me to define my feelings, because I had my 
tefillin in my pack (perhaps King Solomon wore ones just like these when he built 
the Temple) and in my pocket there was the book of Psalms written by David, the 
King of Jerusalem.

“As I stood weeping by the Wall, there wept with me my father, my grandfather and 
my great-grandfather, all of them born in a Land of Israel where they needed Abdullah’s 
permission to pray at the Wall. As I caressed its stones, I felt the warmth of those 
Jewish hearts which had warmed them with a warmth that will for ever endure.

I saw my friends, kibbutz-educated towards an attitude of scorn for traditional 
religious values, now overwhelmed by a feeling of holiness, and as elated and moved 
as I was. Then I saw the proof of what I had previously assumed, that there is in all 
of us, religious and non-religious alike, in the entire Jewish people, an intense quality 
of Jewishness that is neither destroyed by education nor blurred by foreign ideologies 
and values. The morning after the battle I said my morning prayers on the Temple 
Mount, and as the sun rose over liberated Jerusalem I lingered over the verse, 
‘And may a new light dawn over Zion and may we speedily merit its radiance.’

“Forgive me, Ora, if I’ve digressed. But when people talk about the Six-Day War 
and especially about the liberation of Jerusalem, it all seems to me like a psalm 
of praise.

With regards,

Eliezer”

Eliezer, described as “a deeply Orthodox Jew” in: Avraham Shapira (ed.), 
The Seventh Day. Soldiers Talk About the Six-Day War. (London: Andre Deutsch, 
1970), pp.213–214.
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Points to consider

• This famous passage was written by one soldier reflecting his own passion for
the city. Why does he express surprise that secular kibbutzniks should respond
in this way? Is it fair?

• Put differently, how might the secular kibbutznik explain his or her equal
passion or sense of meaning in these sites?

• Broadly-speaking, what are the elements in this passage that you or
others would consider holy?

• What must a city actually do or what should it be to achieve holiness?

“If I forget you O Jerusalem, let my right hand wither...” 

Psalm 137:5
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Points to consider

• Such was the enthusiasm for the song
‘Yerushalayim Shel Zahav’ that voices
were heard after the war calling for it
to become the national anthem. Do
you agree? Would you choose it over
Hatikva? What might be the arguments
for and against?

• Shemer conveys a profoundly romantic
image of Jerusalem which
certainly resonated at the time. Is it an
eternal image? Does is still resonate
today? If so, how? If not, why not?

Source  2 .2

Naomi Shemer’s song, “Yerushalayim Shel Zahav”, was composed during the 
tense period before the war began, when Jerusalem was divided and the Old 
City was in Jordanian hands. It originally had three verses and was first performed 
by folk singer Shuli Natan at the Jerusalem Song Festival on 15 May 1967. 
Following the war, a fourth verse was added that included the phrase “We will 
once again descend to the Dead Sea by way of Jericho” – something that had 
been impossible prior to the territorial gains of the war. The acclaim for, and 
popularity of the song, both within Israel and the Diaspora, seemed to reflect 
a deep passion felt by the Jewish People for the city of Jerusalem.

 Yerushalayim Shel Zahav - Jerusalem of Gold

We have returned to the cisterns 

To the market and to the market-place 

A ram’s horn calls out on the Temple Mount 

In the Old City. …

And in the caves in the mountain 

Thousands of suns shine – 

We will once again descend to the Dead Sea 

By way of Jericho!

Jerusalem of gold, of bronze and of light,

Behold, I am a lute for all your songs.

Naomi Shemer, fourth verse written just after the Six Day War

Click here to listen, sung by Shuli Natan https://www.youtube.com/watch?
v=vYp_c4YsiKo 

Naomi Shemer
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1) “The Land of Israel is the centre of the world. Jerusalem is the centre of the
Land of Israel. The Temple is the centre of Jerusalem. The heichal [the Temple
Hall] is the centre of the Temple. The Ark is the centre of the heichal. The rock
of the foundation is in front of the Ark, and upon it the entire world is founded.”

Midrash Tanhuma, Kedoshim 10 (ca. 9th century)

2) “Everything that is holy – the Land of Israel, Jerusalem, etc. – is no more than
an aspect of the Torah, and is sanctified by the holiness of the Torah… Do not
imagine that the temple and the sanctuary are holy in and of themselves, God
forbid! God dwells amongst His people, and if they transgress His covenant,
they (the Temple and the Sanctuary) are bereft of their holiness and become as
profane objects… The tablets, bearing the writing of God, are also not holy in
and of themselves; it is only for you that they are holy, and when the bride goes
whoring from her canopy they become no more than pieces of clay; they are not
holy in and of themselves, but only for you, if you keep (the commandments
engraved upon) them… In sum, there is nothing holy in the world… Holiness
inheres in no created thing, except insofar as the people of Israel keeps the
Torah in accordance with the will of the Creator.”

R. Meir Simchah Ha-Kohen of Dvinsk, Meshech Chochmah
(a commentary on the Chumash), commenting on Exodus 30:11–34:35 (1927)

Source  2 .3

The connection of the Jewish People to Jerusalem may seem self-evident, but 
there are many who go one stage further, describing it as ‘holy.’ The Torah 
describes Eretz Yisrael and the Temple Mount as holy; the root of the idea that 
Jerusalem as a whole is holy lies in traditional rabbinic sources. Nevertheless, 
the rabbis also maintained that ‘holiness’ cannot accrue to physical objects
(beyond those specifically described in Torah as holy).

Points to consider

• How exactly does MIdrash Tanhuma understand ‘holiness’? What is the
implication of the passage?

• Does Jerusalem’s holiness extend beyond the Old City?

• Is it contradicted by the Meshech Chochma or simply modified?

• What is the practical implication of this for the contemporary Jewish
relationship to Jerusalem?

An interpretation of what the Second Temple in Jerusalem may have looked like
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Source  2 .4

Contemporary writers have spared no effort in relating to the complexities and
passions for Jerusalem. Amos Oz recalled his feelings in the light of his own
nineteen-year ‘exile’ from the city he had only known as a child.

“I loved this town, because I was born there and because people who stand aloof 
tend to love towns which hold aloof.

This was a love which was received without mercy: Jerusalem was often the 
background for nightmares and dreams of terror. I no longer live in Jerusalem, 
but in my dreams I am hers and she does not relinquish her hold on me. 
I would see us both surrounded by enemies. The enemy in my dreams came not 
only from east, north and south, but completely surrounded us. I saw Jerusalem 
falling into the hands of her enemies. 

Destroyed, pillaged and burned, as in the stories of my childhood, as in the Bible, 
as in the tales of the destruction of the Temple. And I too, with no way of escape, 
with no place to hide, was trapped in the Jerusalem of my dreams.

On Sunday, 11 June 1967, I went to see the Jerusalem that lay beyond the 
border. I came to places which with dreams and the years had become petrified 
symbols within my heart, and lo and behold people lived there-houses, shops, 
stalls, signposts.

And I was thunderstruck, as if my whole inner world had collapsed. The dreams 
were a deception. The world of terrible tales became a mockery. The perpetual 
threat was nothing but a cruel twisted joke. Everything was burst asunder. Laid 
wide open. My Jerusalem, beloved and feared, was dead.

Now the town was different. Long-forgotten, neglected corners had come to life 
again. Bulldozers pushed new roads through heaps of rubble which I had imagined 
would be there for all eternity. Districts which had been utterly forgotten were filled 
with feverish activity. Hosts of pious Jews, soldiers in battledress, amazed tourists, 
smartly dressed women from Tel Aviv and Haifa, all streamed eastwards. The tide 
flowed strongly to Jerusalem. The rest of the country poured into the open city. 
Everything with her orbit took an air of festivity. And I along with it…

I was in East Jerusalem three days after the conquest of the city. I arrived there 
straight from El Arish, in Sinai, wearing uniform and carrying a sub-machine gun. 
I was not born to sound the trumpet or liberate lands from foreign yokes. 
The lament of an enslaved people finds an echo in my ears, but I am deaf to the 
lament of ‘enslaved territory.’

In my childhood dreams it was the Arabs who wore uniforms and carried machine-guns. 
Arabs who came to my street in Jerusalem to kill me. Twenty-two years ago, a slogan 
painted in red appeared on a courtyard wall not far from our house: 

‘Judah fell in blood and fire; by blood and fire will Judah rise again.’ One of the 
underground had written these words at night in burning red. I don’t know how to 
write about blood and fire. If ever I write anything about this war, it will be about 
pus, sweat and vomit and not about blood and fire. With all my soul, I desired to 
feel in Jerusalem as a man who has dispossessed his enemies and returned to the 
patrimony of his ancestors. The Bible came to life for me: the Prophets, the Kings,
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Temple Mount, Absolom’s Pillar, the Mount of Olives. The Jerusalem of Abraham
Mapu and Agnon. I wanted to be part of it all, I wanted to belong.

Were it not for the people. I saw enmity and rebelliousness, sycophancy, amazement,
fear, insult and trickery. I passed through the streets of East Jerusalem like a man
breaking into some forbidden place. Depression filled my soul.

City of my birth. City of my dreams. City of my ancestors’ and my peoples’ yearnings.
And I was condemned to walk through its streets armed with a sub-machine gun
like one of the characters from my childhood nightmares. To be a stranger in a very
strange city.

Amos Oz, in: Avraham Shapira (ed.), The Seventh Day. Soldiers Talk About the
Six-Day War. (London: Andre Deutsch, 1970), pp216–219.

Points to consider

• In this complex description of Jerusalem, Amos Oz comes face-to-face
with the city he remembered from childhood, before its division. What is
the source of his excitement? Is this about holiness, sacred or secular?

• Similarly, why does he meet frustration?

Amos Oz
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Source  2 .5

The poetry of Jerusalem has been written and re-written many 
times. The drama of 1967 seemed to bring forth a whole new genre 
of Jerusalem material

Jerusalem: A Charismatic City

In our own days the miracle has occurred. Jerusalem has proclaimed loudly: 
“My beloved is mine, and I am his!”

What happened on June 7, 1967? God’s compassion has prevailed. So many 
devastations. Thousands of communities wiped out. Synagogues burned, people 
asphyxiated. No tombstones, no graves, all monuments meaningless.

In its solitude the Wall was forced into the role of an unreachable tombstone for 
the nameless dead. Suddenly the Wall, tired of tears and lamentations, became 
homesick for song. “0 come, let us sing to the Lord, let us chant in joy to the rock 
of our salvation!” (Psalms. 95:1).

It will be called the Rejoicing Wall.

The Wall… At first I am stunned. Then I see: a Wall of frozen tears, a cloud 
of sighs. Palimpsests, hiding books, secret names. The stones are seals.

The Wall… The old mother crying for all of us. Stubborn, loving, waiting for 
redemption. The ground on which I stand is Amen. My words become echoes. 
All of our history is waiting here.

No comeliness to be acclaimed, no beauty to be relished. But a heart and an ear. 
Its very being is compassion. You stand still and hear: stones of sorrow, acquaintance 
with grief. We all hide our faces from agony, shun the afflicted. The Wall is compassion, 
its face is open only to those smitten with grief.

So tough, so strong, so tenacious. How she survived the contempt of ages! 
For centuries while garbage was heaped in her front to cover her face, she 
remained impervious to desecration, mighty, of mysterious majesty in the midst 
of scorn.

So many different rulers held sway over the city, so many cataclysmic changes, 
so many upheavals, so many eruptions of passion came to pass – the Wall kept 
a silent watch.” …A thousand years in thy sight are but as yesterday when it is 
past, or as a watch in the night” (Psalms. 90:4).

“Behold, I made him a witness to the peoples” (Isaiah. 55:4). These stones have 
a heart, a heart for all men. The Wall has a soul that radiates a presence.

When Jerusalem was destroyed, we were driven out and like sheep have gone 
astray; we have turned every one to his own way. The Wall alone stayed on.

What is the Wall? The unceasing marvel. Expectation. The Wall will not perish. 
The redeemer will come.
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Silence. I hug the stones; I pray. O Rock of Israel, make our faith strong and 
Your words luminous in our hearts and minds. No image. Pour holiness into 
our moments.

The Wall is silent? For an instant I am her tongue. Then I hear: I am a man 
of unclean lips… O God, cleanse my lips, make me worthy to be her tongue…

Suddenly ancient anticipations are resurrected in me. Centuries went and came. 
Then a moment arrived and stood still, facing me. Once you have lived a moment 
at the Wall, you never go away.

A.J. Heschel, Israel: An Echo of Eternity, (New York: Farrar, Straus and Giroux, 
1969).

Points to consider

• Could this text be regarded as a modern-day prayer?

• What is Heschel struggling to express?

• What does Heschel view as the role of and the importance of the Wall?

Stones of the Western Wall
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precincts We did bless....” 

The Koran, Sura Al Isra 17:1

Points to consider

• Is it possible for the same piece of territory to be sacred for two different
groups of people for different reasons?

• If ‘holiness’ is an absolute value, how can the same space be shared
between different groups?

Source  2 .6

Finally, it must be acknowledged that Jerusalem’s holiness is not unique to 
Jews. There are others who claim the same locations are holy to them, and 
have developed their own narratives and traditions about them.

“Glory be to Him who did take His servant for a Journey by night from the Sacred 
Sanctuary (al-Masjid al-Haram) to the farthest Sanctuary (al-Masjid al-Aqsa), whose 

The Al-Aqsa Mosque on the Temple Mount
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“Har ha-Bayit be-yadenu!...” (“The Temple Mount is in our hands!”)

Radioed message from Colonel Mordecai ‘Motta’ Gur to General Uzi 
Narkiss, 7 June 1967. See: Michael Oren, Six Days of War. June 1967 and 
the Making of the Modern Middle East. (Oxford: Oxford University Press, 
2002) p.245.
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Source 3.1 Page 28

Source 3.2 Page 30

Source 3.3 Page 31

Source 3.4 Page 32

Source 3.5 Page 33

Sectionthree

The Jewish 
Diaspora
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Source  3 .1

Despite being fought in the Middle East, the Six Day War seemed to impact 
on Jews everywhere. A combination of the extreme vulnerability felt in the 
months preceding the outbreak of hostilities, particularly as it was only just 

over twenty years since the end of the Holocaust, and the intense jubilation 
following their cessation, meant that Diaspora Jewry felt as if it too had won the 
war. The following poem was composed right after the Six Day War by Irving 
Layton (1912–2006), one of Canada’s great Jewish writers.

For My Two Sons, Max and David

The wandering Jew: the suffering Jew

The despoiled Jew: the beaten Jew

The Jew to burn: the Jew to gas

The Jew to humiliate

The cultured Jew: the sensitized exile

Gentiles with literary ambitions aspire to be

The alienated Jew cultivating his alienation

Like a rare flower, no gentile garden is complete

Without one of these bleeding hibisci

The Jew who sends Christian and Moslem theologians

Back to their seminaries and mosques for new arguments

On the nature of the Divine Mercy

The Jew, old and sagacious, whom all speak well of:

When not lusting for his passionate dark eyed daughters

The Jew, whose helplessness stirs the heart and conscience

Of the Christian like the beggars outside his churches

The Jew who can be justifiably murdered because he is rich

The Jew who can be justifiably murdered because he is poor

The Jew whose plight engenders profound self-searchings

In certain philosophical gentlemen who cherish him

To the degree he inspires their shattering apercus

Into the quality of modern civilization, their noble

And eloquent thoughts on scapegoatism and unmerited agony

The Jew who agitates the educated gentile, making him pace
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Points to consider

• As an introduction to the discussion of the impact of the 1967 war
on Diaspora Jewry, what is the meaning of the poem?

• How fair are his descriptions in the first part of the poem,
as portraits of Diaspora Jewry?

• Do these ideas resonate with other passages read earlier,
such the piece by Vladimir Jabotinsky (see source 1.5)?

• Can one imagine such a piece being written today?
How would you feel about giving/being given this advice today?

Back and forth in his spacious well-aired library

The Jew who fills the authentic Christian with loathing for himself

And his fellow Christians

The Jew no-one can live with; 
he has seen too many conquerors

Come and vanish, the destruction of too many empires

The Jew in whose eyes can be read the doom of nations

Even when he averts them in compassion and disgust

The Jew every Christian hates, having shattered his self-esteem

And planted the seeds of doubt in his soul

The Jew everyone seeks to destroy, having instilled self-division

In the heathen

Be none of these my sons

My sons, be none of these

Be gunners in the Israeli Air Force.

Irving Layton, The Collected Poems of Irving Layton. (Toronto: 
McClelland and Stewart, 1971)
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1) “… In the years following the Six-Day War Israel seemed to me to be basically
‘good’: it represented social justice, it represented the possibility of a new Jew
being created totally different to the image of the oppressed moneylender of
European literature. My image of the diaspora was of a community that was
living beyond its time, that there really was in the post-Holocaust era no future
for European Jewry. Their future lay in Israel and I would become a Jew in the
full sense of the word simply by living in a Jewish state…”

2) “…I was born in 1950, in the aftermath of the war. There was a problem for my
generation then about Jewish identity. I didn’t want the kind that I was offered
as a child: the ‘Hebrew classes’ kind of Jewish identity felt really alienating.
Habonim, the Zionist youth movement, seemed to offer some sort of alternative
to that, a progressive way of being a Jew that was secular, and also culturally
vibrant. There was a contradiction for me in that it was disconnected from the
previous generation, but that also seemed a source of strength, making my own
way as somebody Jewish…

“Looking back, the Six-Day War seems like a huge watershed. On the way home
from school I used to pop in to where we met, and people were volunteering.
And suddenly I was excluded, because I was a woman, a girl. With hindsight
that was a very clear expression of the sort of male-dominated militaristic
culture that Israel was offering to Diaspora Jews which subsequently came into
very sharp conflict with my socialism…”

Quoted from: Howard Cooper and Paul Morrison, A Sense of Belonging: 
Dilemmas of British Jewish identity. (London: Weidenfeld and Nicholson, 1991). 

Points to consider

• These passages suggest that affairs in the Middle East had an impact
far away in matters that did not relate entirely to it. What do they indicate?

• As well as commenting on the impact of the war, they also suggest
something about the nature of Jewish life in modern Britain. What is
the impression given, and could the same thing still be said today?

Source  3 .2

In Britain, the war brought up many issues of identity and loyalty for a 
commu-nity that was both well established and safe. 
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Points to consider

• Are your sympathies with the Chief Rabbi or Bernard Levin?

• This appears as a discussion between elites of Anglo Jewry.
How appropriate is it for these two public figures to make these
kinds of declarations?

• What are comparable situations that might provoke such a reaction
by a Levin-type figure?

• Is Levin being anti-Israel? Anti-Zionist? Is he a self hater? Is he a good
British Jew?

• How might you imagine Israelis’ reaction to such an article?

Source  3 .3

At the upper echelons of British Jewish life, the war made no less of an 
impact. Chief Rabbi Dr. Immanuel Jakobovits, told a meeting on May 30th 
1967 that young Jews should be ready to fight for Israel or else contribute a 
tax to finance Israel. He argued that “there will not be a Jew anywhere in the 
world shirking his duty.” In response, Bernard Levin, at the time a controversial 
Daily Mail columnist, composed the following reply:

“My name is Levin: I come from a long line of Jews. That this makes me a Jew, 
in any sense meaningful to me, I am prepared to dispute at another time… I have 
no Jewish religious beliefs, I obviously reject the concept fostered by the Nazis, 
of a separate Jewish race, and I do not believe that there are ‘Jewish characteristics’ 
other than those attributable to the effects of environment including persecution.

Nevertheless, I am prepared to accept for the sake of argument – the Chief Rabbi’s 
argument, not mine – that I am one of those of whom he was speaking when he 
said that ‘... there must not be a Jew anywhere shirking his duty.’

Now, what is my duty where Israel is concerned? The answer is that I have none, 
feel none and will accept none. My allegiance, legal and emotional, is to the country 
of which I am a citizen by birth: Britain.

And that allegiance is indivisible.

Any fighting I may do in the future – I have done none so far – I will do in defence 
of my own country. Any taxes I pay I will pay to the revenue of my own country. 
Any job I do I will do in my own country.

‘If they want us,’ said the Chief Rabbi, ‘we will be there at their command.’ 
Well, I am one who recognizes no such commands.”

Bernard Levin, Daily Mail, June 1967
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Points to consider

• What actually is Lord Sieff suggesting?

• Could or would such arguments be heard today and, if not, what has
changed?

• How do Sieff’s notions of ‘bravery’ compare to the previous discussion of heroism?

• As with the previous text, how might you imagine Israelis’ reaction to this?

Source  3 .4

In 1967, the case for Israel was put by many different people, including 
in this following case by those who walk in the corridors of power.

“We may sit comfortably in London and contemplate the threat of annihilation 
because it is something which is at a distance, but the people who live in Israel are 
genuinely afraid of being swept off the face of the earth, as the Arab leaders have 
said so frequently. I have relatives there, and I know their fears and how they regard 
this danger which confronts them. The people of Israel, whether they are in khaki 
or in ordinary clothing, appear to me to be exceedingly brave. I can think of no case 
of a sovereign state such as Israel being eliminated by the threat of brute force 
exercised by its neighbours. I think you will agree that this is not a moment when 
the people who have to bear the brunt of threat and attack will be pleased to 
discuss with us the niceties of international law.”

Lord Sieff, President of Marks & Spencer, speaking in the House of Lords.

Demonstration on behalf of prisoner of Zion Ida Nudel, Jerusalem
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1) “As kids ... we used to shoot down birds.... That poor little dead bird we used 
to call zhid [kike] – yes even the Jewish boys did this.... We didn’t stop to think 
that we ourselves were calling that miserable, helpless creature by the name we
hated ... that’s how cowardly and helpless we had been. And all of a sudden 
when the Six Day War was over ... we Jews realized that we didn’t have to be 
like that ... bird. We saw that there could be a different kind of Jew who was 
able to live like a human being.”

Quoted in Chaya Pincus, ‘Family and School: Adolescent Russian Immigrants in 
Israel’, Jewish Social Studies (34:3, July 1972)

2) “We were changed completely ... I remember coming to class the morning after
hearing on the BBC that the Israelis had reached Gaza. There were several Jewish
students and we discussed it openly ... as we had never before dared to do.
We felt so exhilarated ... I felt that I was born just then.”

Recollection of a 16 year old Jewish girl, quoted in: Sylvia Rothchild, 
A Special Legacy: An Oral History of Soviet Jewish Emigres in the United States 
(New York: Simon & Schuster, 1985)

3) “It is difficult to describe how Jewish backs were straightened after the war ...
And the more anti-Israeli articles appeared in the Soviet press, the surer we
were that Israel and we were right.”

Alla Rusinek, Like a Song, Like a Dream: The True Story of a Soviet Girl’s Quest 
for Freedom (New York: Charles Scribner’s Sons, 1973). 

Points to consider

• How would you characterise the ‘change’ being described
in these passages?

• Does this fit Jabotinsky’s ideal quoted earlier? (Source 1.5)

• Ultimately, the ‘different kind of Jew’ mentioned in the first passage
expressed itself in the birth of a new emigration movement amongst
Soviet Jews. They were buoyed by the sense of a strong Israel
acknowledged by the world. What other moments in Israel’s history
have had such an impact for Diaspora Jews?

• What, if any, are the dangers of these kinds of feelings that Soviet Jews had?

Source  3 .5

Meanwhile, in the communities of the Soviet bloc, 1967 had a profound effect, 
not least because the government authorities had done all they could since the 
1917 revolution to stamp out traces of meaningful Jewish identity. 
The following passages should be read in this light.
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Source 4.1 Page 36

Source 4.2 Page 38

Source 4.3 Page 40

Source 4.4 Page 41

Source 4.5 Page 42

Source 4.5 Page 44

Source 4.6 Page 45

Sectionfour

The Search 
for  Peace
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Points to consider

• Why do you think the West Bank notables could not agree?

• Apart from continued Israeli control, what other options were 
genuinely open to Prime Minister Levi Eshkol at the time? 

Source  4 .1

In his seminal book on the 1967 war, Michael Oren offers the following comment
on the post war period, in which he seems to sum up the complexity of the
dilemma facing all sides:

“During the war, tens of thousands of Palestinians fled from the West to the East 
Bank of the River Jordan. Afterwards, Prime Minister Eshkol wanted to set up a
‘protected’ and potentially independent Palestinian regime in the West Bank. 

“But his vision could not be realized. Of the eighty West Bank notables interviewed 
by Israeli fact-finders [in the immediate aftermath of the war], few could agree on 
the nature of Palestinian self-rule, while Palestinians outside the territories violently 
opposed the concept.”

Michael Oren, Six Days of War. June 1967 and the Making of the Modern Middle 
East. (Oxford: Oxford University Press, 2002), p. 316
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Two Arab youngsters being carried across the Allenby Bridge by an Israeli
soldier during the first organized return of the West Bank residents who
had fled into Jordan, July 1967.
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• Withdrawal of Israeli armed forces from territories occupied
in the recent conflict;

• Termination of all claims or states of belligerency and respect for and
acknowledgement of the sovereignty, territorial integrity and political
independence of every State in the area and their right to live in peace
within secure and recognised boundaries free from threats or acts of force;

Affirms further the necessity,

• For guaranteeing freedom of navigation through international waterways
in the area;

• For achieving a just settlement of the refugee problem;

• For guaranteeing the territorial inviolability and political independence of every
State in the area, through measures including the establishment of demilitarised
zones;

Requests the Secretary General to designate a Special Representative to proceed
to the Middle East to establish and maintain contacts with the States concerned in
order to promote agreement and assist efforts to achieve a peaceful and accepted
settlement in accordance with the provisions and principles in this resolution; 

Requests the Secretary General to report to the Security Council on the progress 
of the efforts of the Special Representative as soon as possible.”

Source  4 .2

Officially, Israel intended to use to the newly-conquered territory as a bargaining
chip in a future peace settlement with the Arab world. However, as is well known,
this never reached fruition. Nevertheless, the first stage in establishing a
framework for fulfilling this objective was the oft-quoted UN Resolution 242,
which was adopted unanimously by the Security Council on 22 November 1967.

UN Security Council Resolution 242

“The Security Council, Expressing its continuing concern with the grave situation 
in the Middle East; Emphasising the inadmissibility of the acquisition of territory by 
war and the need to work for a just and lasting peace in which every State in the 
area can live in security;

Emphasising further that all Member States in their acceptance of the Charter of 
the United Nations have undertaken a commitment to act in accordance with Article 
2 of the Charter; Affirms that the fulfilment of Charter principles requires the 
establishment of a just and lasting peace in the Middle East which should include 
the application of both the following principles: 
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Points to consider

• Is this a reasonable basis for a solution to the conflict between Israel
and the Palestinians?

• What are the core issues at stake?

• Are the following elements of Resolution 242 appropriate principles
for a resolution of the conflict:

• Withdrawal of Israeli armed forces from territories occupied in the recent
conflict? (As an aside, note the absence of the definite article before the
word “territories.” In contrast, the official French translation uses the
definite article).

• Termination of all claims or states of belligerency and respect for
and acknowledgement of the sovereignty, territorial integrity and political
independence of every state in the area and their right to live in peace
within secure and recognised boundaries free from threats or acts of force?

• What might be a “just solution to the refugee problem”?
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Points to consider

• This famous statement seemed to spell the end of Israeli overtures
to create peace. What conclusions can be gleaned from it?

• How similar or dissimilar is this passage to contemporary political positions?

• How reasonable or unreasonable is it?

• What would have been a suitable response by Israel to it at the time?
Should Israel’s response now be different?

• What would be a suitable UN response?

Source  4 .3

In the light of the Israeli victory, eight Arab heads of state gathered in 
Khartoum in the late summer to discuss the next step in how to dea|
with Israel. The Jewish world hoped and prayed for peace overtures. 
The result – the infamous three no’s – was very different:

Khartoum Resolutions, September, 1967

“The Arab Heads of State have agreed to unite their political efforts at the international 
and diplomatic level to eliminate the effects of the aggression and to ensure the 
withdrawal of the aggressive Israeli forces from the Arab lands which have been 
occupied since the aggression of June 5. This will be done within the framework 
of the main principles by which the Arab States abide, namely, no peace with 
Israel, no recognition of Israel, no negotiations with it, and insistence on the rights 
of the Palestinian people in their own country.”
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Points to consider

• Do you, as a Jew, feel uncomfortable reading this material?

• What is meant by the phrase ‘Jews of the Jews,’ and how does it make you
feel?

• What issues does it suggest for the contemporary reader?

• What do you feel he is correct about and what is he wrong about?

Source  4 .4

The Israeli victory notwithstanding, the Six Day War had a profound effect 
on the Arabs of Israel and the West Bank, since all were now under the 
control of the Israelis. The challenges they faced were not only physical but 
also psychological.

“…To be sure, the poor and unsuccessful among us, particularly those living in 
refugee camps, did not enjoy the same rewards and compensations. Palestine 
to them was a living daily agony. They thought only of one thing – the return… 
1967 made us see ourselves and our situation in a new light. Over half of our 
people were now living under Israeli rule. The Palestinians had now become the
‘Jews of the Jews.’ But unlike the Jews, we did not amount to much. The Jews 
were in their homeland, a stirring spectacle in the eyes of the world, while our loss 
of homeland was of little moment. We suddenly saw ourselves for what we were 
in the eyes of the ‘civilized’ world: another species of third world sub-humanity, 
existing outside history – the new Red Indians, the Blacks of Israel’.”

Hisham Sharabi, Liberation or Settlement: The Dialectics of Palestinian Struggle, 
Journal of Palestine Studies, (2), 1973.
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Source  4 .5

The following poem is by Mahmoud Darwish, one of the great 
Palestinian Arabic writers, composed in the weeks following the war.

Diary of a Palestinian Wound 

We do not need to be reminded:

Mount Carmel is in us

and on our eyelashes the grass of Galilee.

Do not say: If we could run to her like a river.

Do not say it:

We and our country are one flesh and bone.

Before June we were not fledgeling doves

so our love did not wither in bondage.

You sang your poems, I saw the balconies

desert their walls

the city square extending to the midriff of the mountain:

It was not music we heard.

It was not the colour of words we saw:

A million heroes were in the room.

This land absorbs the skins of martyrs.

This land promises wheat and stars.

Worship it!

We are its salt and its water…

My country is not a suitcase

I am not a traveller

I am the lover and the land is the beloved.

The archaeologist is busy analysing stones.

In the rubble of legends he searches for his own eyes

to show

that I am a sightless vagrant on the road

with not one letter in civilization’s alphabet.

Meanwhile in my own time I plant my trees. 

I sing of my love. 

It is time for me to exchange the word for the deed 

Time to prove my love for the land and for the nightingale: 

For in this age the weapon devours the guitar 

And in the mirror I have been fading more and more 

Since at my back a tree began to grow.

Mahmoud Darwish
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Points to consider

• How similar or dissimilar does this text sound,
compared to the passages above, regarding holiness? (see section 1)

• Is there anything here that could provide hope for peace?

• What does he mean by “My country is not a suitcase/I am not a traveller”?

• Is there anything here that resonates in the Jewish ear as familiar?

“But the city is inhabited. People live within her streets, and they are 
strangers, I do not understand their language... and I am the stranger who 
comes from without... Welcome, we are brothers, it is just for you that we 
have waited all these years, just so we could embrace you. And their eyes 
hate me, wish me dead. The accursed stranger.”

Amos Oz, in: Avraham Shapira (ed.) ‘The Seventh Day. Soldiers Talk About the 
Six-Day War’. (London: Andre Deutch, 1970), p218.
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Points to consider

• R. Zvi Yehuda Kook was the child of the famous first modern Ashkenazi Chief
Rabbi of Palestine, Rav Avraham Itzhak Kook. He later himself became Chief
Rabbi of Israel and was a major leading figure in the Religious Zionist
community. What affect do you think the words of such an authoritative figure
within the Religious Zionist community has had on Israel and Israeli society?

• What type of solution do you imagine Rabbi Zvi Yehuda Kook would posit for
ending the conflict?

Source  4 .6

Winning the war, it seemed, was only one challenge confronted by Israeli 
leaders; they also had to accept the responsibilities that came with the victory. 
After 1967, Israel saw many divergent positions coming to the fore, each with 
its own ideas about how to relate to the land, its inhabitants, and what steps 
to take next.

“I’lI tell you explicitly that the Torah forbids us to surrender even one inch of our 
liberated land… There are no conquests here, and we are not occupying foreign 
lands. We are returning to our home, to the inheritance of our ancestors. There is 
no Arab land here, only the inheritance of our God – and the more the world gets 
used to this thought, the better it will be for them and for all of us.”

Rabbi Zvi Yehuda Kook, quoted in: Robert I. Friedman, Zealots for Zion,
(Random House, 1992), p.19.

A young Vladimir Ze’ev Jabotinsky (Betar Australia)
A young Vladimir Ze’ev Jabotinsky (Betar Australia)

Rabbi Zvi Yehuda Kook (yeshiva.org.il)

A young Vladimir Ze’ev Jabotinsky (Betar Australia)
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Points to consider

• What do you think of Professor Leibowitz’s argument?

• One year before his death in 1994, Leibowitz was awarded the prestigious
Israel Prize but declined to accept it after Prime Minister Yitzchak Rabin
refused to award it. Do his views expressed in this passage overstep the
mark of legitimate criticism and thus warrant such a reaction?

• By arguing that ‘Nationalism and patriotism as such are not religious
values,’ how might one imagine Leibowitz’s solution to the conflict?

Source  4 .7

At the same time as the Religious Zionist camp was espousing greater 
settlement in the newly-captured land, other voices were heard claiming 
to better understand the full repercussions of continued Israeli settlement. 
Professor Yeshayahu Leibowitz (1903–1994) wrote the following words in 1968 
in his self-appointed capacity as unofficial voice of protest. His Orthodox 
Zionist commitments led some to suggest that his protest would be more 
likely heard by others. In reality, he was regarded by many as an iconoclastic 
and maverick voice. Others saw him as a modern day prophet.

“The land of Israel is the Holy Land and the Temple Mount is a holy place only by 
virtue of the Mitzvoth linked to these locations. These Mitzvoth were not associated 
with the land and the mountain because these are “holy.” On the contrary, their
“holiness” derives from the Mitzvoth associated with them. The idea that a specific 
country or location have an intrinsic “holiness” is an indubitably idolatrous idea. 
Consider what the prophet Jeremiah said about the “holiness” of the Temple when 
those who violated the Torah and Mitzvoth called it “the temple of God” (Jer.7). 
Nationalism and patriotism as such are not religious values. The prophets of Israel 
in the period of the first commonwealth and the Jewish sages in the period of the 
second commonwealth were, for the most part, “traitors” from the perspective of 
secular nationalism and patriotism. The rabbis who argue today that we should 
keep the territories for “religious reasons” are not carrying on the tradition of Elijah 
and the prophets of God but rather of the 850 prophets of the Baal and Asherah, 
‘who ate of the table of Jezebel.’”

Yeshayahu Leibowitz, ‘The Territories,’ originally published in 1968 in the 
student newspaper Dorban; reprinted in English in: Eliezer Goldman (ed.), 
Judaism, Human Values and the Jewish State. (Harvard University Press, 1992), 
pp.227-228.

A young Vladimir Ze’ev Jabotinsky (Betar Australia)
A young Vladimir Ze’ev Jabotinsky (Betar Australia)

Yeshayahu Leibowitz
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1) “The majesty of the past is no longer only a distant image; it is now part
of the new country. Its splendour will spread its rays on the task of building
a Jewish society that is a link in the long chain of the people’s history in its
country. Jerusalem is entirely ours. 'Cry out and shout, thou inhabitant of
Zion!'”

Haaretz editorial, 8 June 1967

2) “We hear the beating heart of Jewish history and we draw the full measure of
strength and faith from the eternal sources of ancient Israel. ‘If they give back
Jerusalem, I will die.’”

Al Hamishmar editorial, 8 June 1967

Points to consider

• How does one know an event is ‘history’?

• Is it only possible to know this with hindsight?

• What is ‘the beating heart of Jewish history’?

Source  5 .1

From the outset, the Zionist project had always been conscious of its place in 
history – re-shaping the destiny of the Jewish People. Not surprisingly, the 
1967 war seemed to exemplify idea this even further. It seemed as if everyone 
wanted to talk about ‘history’: soldiers; politicians; theologians and of course 
everyday people in the street. These two quotes appeared in the secular 
Israeli press in the days following the capture of the Old City:
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“The spirit of Israel’s heroes accompanies us to battle... From Joshua 
Bin-Nun, King David, the Maccabees and the fighters of the 1948 and 1956, 
we shall draw strength and courage...”

Commander Motti Hod, issuing orders on 5 June 1967. See: Michael Oren, Six 
Days of War. June 1967 and the Making of the Modern Middle East. (Oxford: 
Oxford University Press, 2002). p. 170
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Source  5 .2

The following passage is extracted from the memoirs of Colonel Uzi Narkiss, 
the commander of the troops that captured the Old City. Born in Jerusalem in 
1925, Narkiss joined the Palmach aged 16, and spent most of his professional 
life as a military man. He died in 1997.

“The Temple Mount is in our hands!”

I couldn’t believe it.

“I repeat,” said Motta. “The Temple Mount is ours. I’m standing near the Mosque 
el-Omar right now. The Western Wall is a minute away.”…

We beheld the huge paved courtyard, crowned, against the blue sky of June 7th, 
1967, by the golden cupola of the Dome of the Rock, gleaming, glistening, making 
it gold from the sun. A spectacle of legend.

We ran toward Motta Gur, standing on the Mount, where the flag of Israel flew. 
We were joined first by Moshe Stempel, Motta’s deputy, and then Rabbi Goren. 
We embraced and the rabbi prostrated himself and genuflected toward the Holy 
of Holies. In a resonant void he recited the ancient Prayer to Battle:

‘Israel, you approach this day into battle against our enemies; let not your hearts 
faint, fear not, and do not tremble, neither be you terrified because of them; for the 
Lord our God is He that goes with you, to fight for you against your enemies, to 
save you!’

Hastily, I visited the mosque and was delighted to find no damage, except to the 
glass door from the brief battle in the courtyard. There had apparently been resistance 
from inside. As the cleaning up continued, I told Motta once again to make sure 
that no holy places or shrines were touched.

Silently I bowed my head. In the narrow space were paratroopers, begrimed, fatigued, 
overburdened with weapons. And they wept. They were not “wailing at the Western 
Wall,” not lamenting in the fashion familiar during the Wall’s millennia of being. These 
were tears of joy, of love, of passion, of an undreamed first reunion with the ancient 
monument to devotion and to prayer. They clung to its stones, kissed them, these 
rough, battle-weary paratroopers, their lips framing the Shema. Returned, it seemed 
to the Temple…

But more exalted, prouder than all of them, was Rabbi Goren. Wrapped in a tallit, 
blowing the shofar, and roaring like a lion: ‘Blessed be the Lord God, Comforter 
of Zion and Builder of Jerusalem, Amen!’ Suddenly he saw me, embraced me, 
and planted a ringing kiss on my cheek, a signal to everyone to hug and kiss and 
join hands. The rabbi, like one who had waited all his life for this moment, intoned 
the kaddish, the El Maleh Rahamim (0 God, full of mercy…), in memory of those 
who had fallen in the name of the Lord to liberate the Temple, the Temple Mount 
and Jerusalem the City of the Lord: ‘May they find their peace in Heaven… 
and let us say Amen.’
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The restrained weeping became sobs, full-throated, an uncurbed emotional outburst. 
Sorrow, fervour, happiness and pain combined to produce this mass of grieving and 
joyous men, their cheeks wet, their voices unsteady. Again the shofar was blown: 
tekiya (a short, but unbroken sound), followed by the shevarim (a short but tremolo 
sound). And Rabbi Goren intoned, like a herald: ‘This year, at this hour, in Jerusalem!’

Until that moment I had thought I was immune to anything. 
Even the stones responded. ‘We shall stand at attention and salute!

‘Attention!’ I shouted. ‘And sing Hatikva,’ came the choked voice of Haim Bar-Lev. 
We started to sing. To our voices were added those of the paratroopers, hoarse and 
indistinct. Sobbing and singing, it was as though, through Hatikva, we could unburden 
our hearts of their fullness and our spirits of their emotion…

At Binyanei Ha’uma an Order-of-the-Day was born:

We are standing on your threshold, Jerusalem. Today we entered your gates. 
Jerusalem, City of David and Solomon, is in our hands.

This morning, in the shadow of the Western Wall, we sang Hatikva, we mourned 
our dead, fallen in the battle for the city. Troops of the Command, brave fighters, 
devoted warriors, this day and your valour shall be in our hearts forever.”

Uzi Narkiss, The Liberation of Jerusalem: The Battle of 1967. (London, England, 
and Totowa, NJ: Vallentine Mitchell, 1983)

Points to consider

• Where should the Six Day War stand in relation to other events of Jewish history?

• Is it in the same league as King David’s capture of Jerusalem? The rebuilding
of the Temple? The victorious Macabean revolt? 1881 and the First Aliya?
1948? The Warsaw Ghetto Uprising?

• How do you respond to Narkiss’s language?
Is there any difference between your emotional and intellectual responses?

• In what sense, if any, is this a messianic piece of writing? If it isn’t,
how would you categorise it?

Israeli paratroopers reach the Western Wall towards the end of the Six Day War (David Rubinger)
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Source  5 .3

For some, the return of the Jewish People to the Land of Israel, the gaining of 
sovereignty and the successful defence of the country were events where God 
spoke in history. These voices understood the Six Day War and its achievements 
in the same light.

“This Zionism does not seek to solve the problem of the Jews by setting up a 
Jewish state but is an instrument in the hands of the Almighty which prepares 
the people of Israel for their redemption. The settlement of eretz yisrael through 
the ingathering of her sons, the greening of her deserts, and the establishment 
of Jewish independence within it are merely stages in this process of redemption. 
The purpose of this process is not the normalization of the people of Israel – 
to be a nation like all other nations – but to be a holy people, a people of 
a living God.”

Rabbi Yehuda Amital, quoted in Amnon Rubinstein, The Zionist Dream Revisited. 
(Schocken, 1984)

Points to consider

• This passage written by a leading Orthodox religious Zionist thinker,
suggests a distinctive approach to the historical value of the 1967 war.
How is this different from a secular Zionist one?

• How should one describe ‘history’ that is linked to a religious
or messianic process?

• How might this approach reflect, or contrast with the ideas raised
in the previous texts?

Rabbi Yehuda Amital
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Source  5 .4

And yet, for all the drama and talk of the messianic character of the time, there 
were other voices that saw the significance of the events in very different, and 
distinctly non-messianic terms. Rather than focusing on what had been gained 
in the war, some, like Israeli soldier Amitai, dwelled on what had been lost:

“There’s been a lot of talk about territorial expansion, and someone even called the 
war the ‘Land of Israel Campaign’. I have a feeling that we’ve lost something terribly 
precious. We’ve lost our little country. My first reaction during a trip through the 
West Bank just after the war was, ‘Fellows, we’ve got to get back to Galilee as quick 
as we can and show ourselves that our country – I meant the country we had before 
the war – is good and beautiful.’ I have a feeling of disappointment about losing that little 
country. I have practically no emotional ties to the broad areas which we hold today. 
We used to travel around a lot before the war. The special feeling we had for the 
country was also partly a result of these excursions, of our close personal familiarity 
with the countryside. Our little country seems to get lost in this vast land. My feeling 
for the country doesn’t derive from the knowledge that it’s the Promised Land. 
There’s nothing equivocal about it. I was born here. And this is the difference 
between me and Dad. Dad came back to the country. I didn’t come back, 
I was born here.”

(Amitai, quoted in: Avraham Shapira (ed.), The Seventh Day. Soldiers 
Talk About the Six-Day War. (London: Andre Deutsch, 1970), pp.158–159.

Points to consider

• What claim is Amitai making in the text?

• Aside from the tragic loss of life that occurs in any war, did Israel
lose anything else over the course of those six days in June 1967?

• If so, what are the implications of those losses? In what ways, if at all,
do they impact Israel today?
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Source  5 .5

Others saw the results of the war in almost apocalyptic terms. Rather than 
regarding it as a moment of messianic rejoicing, the Israeli Orthodox Jewish 
philosopher Yeshayahu Leibowitz was deeply concerned about what the 
territorial gains would do to the Israeli people:

“Rule over the occupied territories would have social repercussions. After a few 
years there would be no Jewish workers or Jewish farmers. The Arabs would be 
the working people and the Jews the administrators, inspectors, officials, and 
police – mainly secret police. A state ruling a hostile population of 1.5 to 2 million 
foreigners would necessarily become a secret-police state, with all that this implies 
for education, free speech, and democratic institutions. The corruption characteristic 
of every colonial regime would also prevail in the State of Israel. The administration 
would have to suppress Arab insurgency on the one hand and acquire Arab quislings 
on the other. There is also good reason to fear that the Israel Defence Force, which 
has been until now a people’s army, would, as a result of being transformed into an 
army of occupation, degenerate, and its commanders, who will have become mili-
tary governors, resemble their colleagues in other nations. Out of concern for the 
Jewish people and its state we have no choice but to withdraw from the 
territories and their population of one and a half million Arabs…”

Yeshayahu Leibowitz, ‘The Territories’ originally published in 1968 in the student 
newspaper Dorban; reprinted in English in: Eliezer Goldman (ed.), Judaism, 
Human Values and the Jewish State. (Harvard University Press, 1992), pp.225–
226.

Points to consider

• What is Leibowitz afraid of?

• Do his comments necessarily detract from the Six-Day War as a messianic
moment in Jewish history?

• If not, what constitutes a messianic moment, and what are the dangers
inherent within it?

• Fifty years on, to what extent do you think Leibowitz was correct?
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1) “The existence of Israel is an error which must be rectified. This is our opportunity
to wipe out the ignominy which has been with us since 1948. Our goal is clear
– to wipe Israel off the map.”

President Abdur Rahman Aref of Iraq, 4 June 1967

2) “Brother citizens, Arabs everywhere: The treacherous aggression committed by
the treacherous Zionists this morning will be turned against them… Masses of
our Arab nation: rest assured and be joyful about the imminent return and liberation.”

Jordan radio, 4 June 1967, 10.20am

3) “Comrades in arms in Cairo, Gaza, Sharm-el-Sheikh and Sinai, and masses of
our people in Jordan, we are at your side in your glorious march toward Tel Aviv…
Strike and we are on your side, on the firing line…”

Syrian radio, June 4th 1967, 10.25am

Source  6 .1

Israel’s victory in 1967 was more than a military victory – it seemed to be a 
moment of existential significance for the Jewish People. After all the sufferings 
of Jewish history – most recently the Holocaust and the long and painful War 
of Independence – Israel achieved a lightning victory against all odds. For 
many, the events of June 1967 seemed to challenge the very self-image of the 
Jew in the modern world. 

Points to consider

• Broadcasts such as this were audible to Israelis and Jews everywhere.
How do you imagine they were actually ‘heard’ at the time (i.e. comprehended
or internalised) both in Israel and for Jews around the world?

• Do we hear similar words any differently today, in light of the military victory
of 1967 and subsequent developments? If so, how? If not, why not?
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Source  6 .2

In relationship to the previous source, consider the next quote, 
by Israel’s Foreign Minister at the time of the war:

“As we looked around us we saw the world divided between those who 
were seeking our destruction and those who would do nothing to prevent it.”

Abba Eban, Israeli Foreign Minister at the time of the Six-Day War, 
in: An Autobiography. (London: Weidenfeld and Nicholson, 1978)

Points to consider

• Does this seem a shocking or disturbing idea? Is it disturbing that the Israeli
Foreign Minister should have thought it?

• Eban seemed to be offering more than a commentary on the war. What else
lies behind this comment?

• As we look around today, has anything changed? Would a comment
of this nature resonate in our contemporary context, or would it be
entirely misplaced?

Abba Eban
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Source  6 .3

In 1960, Israel successfully captured Nazi war criminal Adolph Eichmann in 
South America and brought him to Israel where he was tried and executed for 
crimes against the Jewish People. His trial brought home to many Israelis the 
truth of Jewish vulnerability during the Holocaust. Having previously considered 
themselves immune to the threat of such mass murder, many Israelis re-evaluated 
how they understood those events. The events of May and early June 1967 
(i.e. before the war) only strengthened this process. Consider the following 
recollection of one officer:

“Two days before the war, when we felt that we were at a decisive moment and 
I was in uniform, armed and grimy from a night patrol, I came to the Ghetto Fighters 
Museum at Kibbutz Lohamei Hagetaot. I wanted to pay my respects to the memory 
of the fighters, only some of whom had reached this day when the nation was rising 
up to defend itself. I felt clearly that our war began there, in the crematoria, in the 
camps, in the ghettos, and in the forests. [I left there feeling] pure and clear and 
strong for war.”

Uri Ramon, young officer, Dapim Leheker Hashoah Vehamered (Collection A), 
1969.

Points to consider

• How do these words sound in relation to the comments of Abba Eban?

• Does this sort of connection still get made today? Is Israel’s position
in the world still seen through Holocaust eyes?

• Does the Jewish People continue to face the same existential threat
it faced during the 1930s and 1940s?

• On reflection, do the events of 1967 improve our standing and capacity
to survive in the world, or do they damage them?

Ghetto Fighters Museum at Kibbutz Lohamei HaGetaot (Keren Avni)
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Source  6 .4

The connection between the Holocaust and Israel were not only made by soldiers 
and civilians. Philosophers and theologians got involved too, developing theories 
of the Jewish position in history. The most famous example came from Emil 
Fackenheim and his idea of a ‘commanding voice’ in history.

“The commanding Voice of Auschwitz singles Jews out; Jewish survival is 
a commandment which brooks no compromise. It was this Voice which was 
heard by the Jews of Israel in May and June 1967 when they refused to lie 
down and be slaughtered…”

Emil Fackenheim, The Commanding Voice of Auschwitz. (New York: New York 
University Press, 1970)

Points to consider

• Does this ring true or does Emil Fackenheim over-estimate the significance
of the 1967 war?

• How appropriate are connections such as this?

• Was there a ‘commanding voice of Auschwitz’ in 1967, and if so,
what did it say? Does it speak in the same or a different way today?

Emil Fackenheim (middlebury.edu)
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Source  6 .5

Finally, the Israeli self-image was challenged in more ways than one. Following 
the war, Yehuda Amichai, the unofficial poet of Jerusalem, offered his 
reflection in a complex and introspective poem simply titled ‘Jerusalem 1967’. 
The following section is one such piece.

On Yom Kippur in 1967, the Year of Forgetting, I put on my dark holiday clothes and 
walked to the Old City of Jerusalem. 

For a long time I stood in front of an Arab’s hole-in-the-wall shop, not far from the 
Damascus Gate, a shop with 

buttons and zippers and spools of thread in every colour and snaps and buckles. 

A rare light and many colours, like an open Ark.

I told him in my heart that my father too had a shop like this, with thread and but-
tons.

I explained to him in my heart about all the decades and the causes and the events, 
why I am now here

and my father’s shop was burned there and he is buried here.

When I finished, it was time for the Closing of the Gates prayer. 

He too lowered the shutters and locked the gate 

and I returned, with all the worshipers, home.

From ‘Jerusalem 1967’; see: Yehuda Amichai, Poems of Jerusalem: A Bilingual 
Edition (Tel Aviv: Schocken, 1987)

Points to consider

• Why is Yom Kippur, of all days, the one Amichai chooses for his poem?
How does this affect his intended message?

• Why does he describe 1967 as the ‘Year of Forgetting’?

• What is the source of Amichai’s discomfort that he speaks only in his heart?
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“When we broke into the Old City and I went up to the Temple Mount and 
later to the Western Wall, I looked searchingly at the officers and the 
other soldiers. I saw their tears, their wordless prayers, and I knew they 
felt as I did: a deep feeling for the Temple Mount... and a love for the Wall 
on whose stones so many generations have wept.”

Eliezer, one of the Israeli soldiers who helped conquer the Old City, published in 
Avraham Shapira (ed.), ‘The Seventh Day. Soldiers Talk About the Six-Day 
War.’ (London: Andre Deutsch, 1970), p. 213
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Source  7 .1

Michael was a teenager in London during the Six Day War. 50 years on he 
reflects on how the Six Day War affected the mood and events in his life 
and how things soon changed afterwards

Some people think the great miracle of the 6 Day War was the utter 
annihilation of the much vaunted Egyptian Air Force within a few hours. Far 
more amazing, however, was the utter abolition of anti-semitism in the 
majority of the Western World for the duration and aftermath of the war. In 
my non-Jewish school, the very non-Jewish staff posted a bulletin updating 
us twice daily on the progress of the war. We sold Magen David Adom 
raffle tickets to everyone at school. Suddenly the most acne-ed shambolic 
Jewish boy was perceived by non-Jewish girls as a member of a heroic 
warrior tribe. Being Jewish was cool.

We had, at last, become the Chosen People. Boys started wearing kippot in 
the street (unheard of previously), and got admiring glances from passers-
by. We wore our movement chultzot with their multiplicity of Zionist motifs 
with pride… in public. Perhaps symbolising the Occupation, we 
commandeered the khaffiyeh as a badge of the new powerful bold Jew. 
But, all good things come to an end. We continued winning wars and 
sometime in 1973 the underdog became Tyrannosaurus Rex. No-one likes a 
carnivorous monster. 

Points to consider

• Why do you think the non-Jewish people reacted as they did

• Would such a reaction be likely today? Why?

• Why did things change so quickly in 1973
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Source  7 .  2

Michael reflects on the effects the Six Day War had on Jewish pride and 
the connection of young Jews around the world to Israel.

Pre-1967 there were very few gap yearers. With the explosion of Jewish 
pride following the Six Day War, gap year in Israel became a norm. A host 
of Yeshivot sprung up, girls’ seminaries, 1 year university schemes, 
volunteering opportunities, machon l’madrichei chul, and many other 
similar institutions and schemes were bursting with young Jews wanting 
to be associated with Israel’s miraculous victory.

Tie died t-shirts and flared crushed velvet jeans were replaced by Tzahal-
style army fatigues. Israeli musicians marched up the hit parades of the 
World. In 1968, Esther and Abi Ofarim were no.1 in the UK with Cinderella 
Rockafella. Chaim Topol with “If I were A Rich Man" was relentlessly on 
the BBC and Demis Roussos recorded a version of Yerushalayim Shel 
Zahav. Israel was the hip place and young Jews flocked in their thousands 
to be part of it.

In 1968, Ho Chi Minh launched the Tet offensive, throwing the US army 
onto the back foot in Vietnam. Conscription increased, deaths of US 
soldiers increased, and Jewish mothers across the States plotted to keep 
their sons well away from the war. Students studying to be clergy could 
not be conscripted. More Yeshivot opened and filled out with Marvins, 
Melvins and Alvins delighted to be anywhere away from the Viet Cong. 
Some of the Marvins, Melvins and Alvins were not religious, so the Kiruv 
movement was born. Bolstered by conscientious objectors who joined the 
M‘s, M’s and A’s (now called Moshe, Mordechai and Aaron), the Yeshivot 
grew again and more Kiruv organisations were invented.

In London, we couldn’t wait for school to end so we could take our turn 
on the gap year conveyor belt. In my year in Yeshiva in Jerusalem, I knew 
at least another 150 Brits studying in one institution or another, and soon 
got to know an innumerable number of Americans perpetually phoning 
home to find out if the war had ended. How many people went on gap 
years? What difference did they make? My guess is: No Six Day War - No 
Jewish People.

Points to consider

• 50 years on, can these effects of the six day war still be felt on the British
Jewish community?

• How do the current events going on in Israel effect the choices and decisions
of young British Jews today?
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Source  7 .3

In Yossi Klein-Halevi’s book ‘Like Dreamers: The story of the Israeli 
paratroopers who reunited Jerusalem and divided a nation’, he follows the 
lives of seven of the young members of the IDF’s 55th Paratroopers 
Reserves Brigade who reunited Jerusalem and how they went on to lead 
very different lives and have very different visions for Israel following 1967. 
Below, are some conversations he has with Rabbi Yoel Bin-Nun, one of the 
paratroopers who went on to become a rabbi in the Religious Zionist 
community.

“And what of the mistakes that followed the war? Yoel had come to regard 
both the peace movement and the movement for greater Israel – the two 
camps that had tried to determine the results of the Six-Day War – as utopian 
fantasists. Who more than Yoel had struggled with the illusions and failures of 
his own camp? And yet each camp had expressed something essential about 
Jewish aspirations.

…

Rows of dancing teenage boys approached. They wore knitted kippot and 
white shirts and held each other by the shoulders. Some waved large Israeli 
flags. “May the Temple be rebuilt quickly in our time!” they sang. … “I’m not so 
sure they understand what happened here,” Yoel said. “They take united 
Jerusalem for granted. It’s not so simple.”

…

“When I reached the Temple Mount that morning,” Yoel told his group, “my 
commander said to me, ‘Nu, Yoel, what do you say?’ I said to him ‘Two 
thousands years of exile are over.’ That’s what I felt at that moment. If the 
Israel Defense Forces are standing on the Temple Mount, it is the end of exile. 
I admit I was naïve. Redemption is a process; it’ complicated.”

Like Dreamers – Yossi Klen-Halevi, Harper Collins (2013)

Points to consider

• How have R’ Yoel’s opinions
and perspectives changed over
the past 50 years?

• What events and changes in
Israel and Israeli society may
have caused his views to
change?

• Do you think Israeli society is
more unified or more divided
now than it was 1967?

Rabbi Yoel Bin Nun (Frederic Brenner)
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Source  7 .4

Professor Asher Susser is an academic who fought in the Six Day War as a 
19 year old soldier. At an event in London to mark the 50th anniversary of 
the Six Day War in early 2017, he said that he believed Israel’s continual 
control of the West Bank was problematic.

“[Israel should change its policy] because it is not good for Israel, not because 
the rest of the world doesn’t like it. Israel cannot remain the state of the 
Jewish people if it remains in occupation of the Palestinians. Withdrawal [from 
the West Bank] should be slow and over the next five to ten years to create a 
new reality” (Reported in the Jewish Chronicle, March 2017)

Points to consider

• Why do some people feel that the current situation is not good for Israel?

• Do you agree or disagree that Israel cannot remain the State of the Jewish
People if it remains in ‘occupation of the Palestinians’?

• Some Israelis thought that Israel should leave the West Bank almost
immediately after the Six Day War. What, if anything, has changed in 50
years?
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Source  7 .5

Dani Dayan is the former chair of the Yesha Council, the representative 
body for Israeli communities in the West Bank, and now serves as Israel’s 
Consul General in New York. Speaking at an event in Washington in 2017 
to ‘Celebrate 50 years since the Liberation of Judea & Samaria’ he said:

“I have a large living room [in his house in Samaria], from one window we see 
the west, we see Tel Aviv as if its in the palm of our hands and every morning 
when we see Tel Aviv from my window we know that we are shielding, we can 
prove mathematically that its either us, my neigbours and especially the IDF or 
a Palestinian hostile entity that will use those very hills to an attack Tel Aviv, so 
we guarantee the existence of Tel Aviv.” (Arutz Sheva, March 2017)

A few years earlier, Dani Dayan said:

“Our presence in all of Judea and Samaria — not just in the so-called 
settlement blocs — is an irreversible fact. Trying to stop settlement expansion 
is futile, and neglecting this fact in diplomatic talks will not change the reality 
on the ground; it only makes the negotiations more likely to fail. Given the 
irreversibility of the huge Israeli civilian presence in Judea and Samaria and 
continuing Palestinian rejectionism, Western governments must reassess their 
approach to resolving the Israeli-Palestinian conflict. They should 
acknowledge that no final-status solution is imminent. And consequently, 
instead of lamenting that the status quo is not sustainable, the international 
community should work together with the parties to improve it where possible 
and make it more viable … The settlements of Judea and Samaria are not the 
problem — they are part of the solution.” (New York Times, July 2012)

Points to consider

• Why does Dani Dayan feel that him and his neighbours are defending Tel
Aviv? Do you agree or disagree?

• Is Israel safer today than it was before the Six Day War? 50 years on, what
has been gained and what has been lost because of the Six Day War?

• What is Dani Dayan’s vision for the future of the West Bank? How do you
feel about it?
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